HIKMET

ILMI ARASTIRMA DERGISI - JOURNAL OF SCIENTIFIC RESEARCH

‘A

ADEKSAM

Gostivar - Makedonya
Macedonia



Mayis 2011

2 HIKMET



HIKMET 17

i

l.JH.‘_'-

HIKMET
Ilmi Arastirma Dergisi - Journal of Scientific Research
17/2011

Sahibi - Owner of the journal
ADEKSAM adina: Tahsin IBRAHIM

Editor - Editor
Dog. Dr. Fadil HOCA

Editor Yardimecisi - Assistant editor
Dr. Mensur NUREDIN

Yayin Kurulu - Editorial Board
Dr. Aziz SEN
Dr. Fatma HOCIN
Dr. Hiilya DAUT - SKUKA
Mr. Sami ISLAMOGLU
Mr. Habil MUSTAFA
Mr. Melahat ALT

Bilim ve Hakem Kurulu - Science and Arbitral Board

Prof. Dr. Yusuf HAMZAOGLU (Makedonya)
Prof. Dr. Ahmed SERIF (Makedonya)
Prof. Dr. Muhammed Nur DOGAN (Tiirkiye)
Prof. Dr. Recai COSKUN (Tirkiye)
Dog¢. Dr. Melahat PARS (Tiirkiye)
Prof. Dr. Mirjana TEODOSIJEVIC (Sirbistan)
Dog. Dr. Kseniya AYKUT (Sirbistan)
Prof. Dr. Numan ARUC (Makedonya)
Dog. Dr. Nazim IBRAHIM (Makedonya)
Prof. Dr. Gazmend SHPUZA (Arnavutluk)
Dog. Dr. Gentiana ABAZI (Arnavutluk)
Dog. Dr. Tudora ARNAUT (Moldavya)

Tasarim - Design: Ilker ALI

Terciime - Translation: Merve DOKSANCE

irtibat - Contact: hikmetdergisi@hotmail.com
www.hikmet.adeksam.org

HIKMET 3



Mayis 2011

Icindekiler - Contents

CAGDAS MAKEDON TiYATROSU VE VOYDAN
CERNODRINSKI’NIN “KANLI MAKEDON DUGUNU” DRAM
ESERINDE TURK IMGESI
Dog¢.Dr.Melahat Pars
(9-26)

MUNDANE ANALYSIS OF HANAFITE FRIDAY PRAYER OF JURIST
QADI KHAN
(d. 592/1195) (I)
Doc. Dr. Niyazi KAHVECI
(27-56)

AHMET MITHAT EFENDININ “CENGI” ROMANINDA KADINLAR
Dr. Oznur OZDARICI
(57-73)

YENISEHIRLI AVNI BEY’IN “BELGRAD SARKISI” ADLI SiiR1
UZERINE TEMATIK BiR YAKLASIM
Yrd. Dog. Dr. Ozcan AYGUN
(74-87)

OPPORTUNITIES FOR ENCOURAGING AND FINANCING
INVESTMENTS BASED ON THE GEOTHERMAL POTENTIAL OF
THE REPUBLIC OF MACEDONIA
Dr. Biljana ANGELOVA
(88-100)

KOSOVA TURKLERINDE BAHAR BAYRAMLARI VE INANCLARI
Dr. Taner GUCLUTURK
(101-117)

NEEDS FOR ULTRASONOGRAPHIC DIAGNOSIS FOR THE
DYSTOPIAS OF THE TESTES
Mr. Sci.Dr. Adnan VRAYNKO
(118 -125)

MAKEDONYA’DA EMEKLILIK REFORMU

Mr. sci. Habil Mustafa
(126-138)

4 HIKMET



HIKMET 17

BAS YAZI

Makedonya’da Tiirkge basta olmak {izere Ingilizce’de makaleler ya-
yinlayan ve Rumeli’deki Tiirk-Islam kiiltiirii yanisira, edebiyat1 ile sosyal
ve iktisadi hayatla ilgili konular1 ihtiva eden yegane dergi olmasi gibi, ha-
kemli dergi hiiviyetine sahip olan HIKMET dergisinin 17. sayis1 elinizde
bulunmaktadir. Bu 17. say1, degisik mahiyette ve farkli makaleleri iceren
onemli bir dergi olarak Tirk bilim kamuoyu yanisira, uluslararasi bilim
kamuoyu karsisina da ¢iktigimizi memnuniyetle bildirmekteyiz.

HIKMET dergisinin bu 17. sayisinda basta yurti¢i (Makedonya) ol-
mak lizere yurtdisindan da (Tirkiye) gelen makaleleri yayinlamis bulun-
maktay1z. Yurtdisindan HIKMET’e génderilen makalelerin (3) aslinda
yurtdisinda dergimize olan ilginin bir dikkati ve 6nemi olsa gerek. Nitekim
HIKMET dergisinin, Makedonya, Balkanlar AB’nin degisik iilkelerine ve
ABD’nin bir kag kiitliphanesine gonderilmesi konusu dergimizin ulusla-
rarasi bir hiiviyete ve boyuta kavustugunun 6nemli gostergelerinden biri
oldugunu diisiiniiyoruz. Yavas ancak saglam adimlarla ilerleyen dergimize
bundan boyle de yurti¢i ve yurtdisindan gonderilecek ve bizim kistaslara
uygun olan makalelerin yayinlanacagini ve HIKMET in uluslararas: boyu-
tunun daha da genislenecegi kanaatindeyiz.

HIKMET dergisinin bu sayisinda: Do¢.Dr.Melahat PARS’1n CAG-
DAS MAKEDON TIiYATROSU VE VOYDAN CERNODRINSKI’NIN
“KANLI MAKEDON DUGUNU” DRAM ESERINDE TURK IMGESI;
Dog. Dr. Niyazi KAHVECI'nin MUNDANE ANALY SIS OF HANAFITE
FRIDAY PRAYER OF JURIST QADI KHAN (d. 592/1195) (I); Dr. Oz-
nur OZDARICI'nin AHMET MITHAT EFENDININ “CENGI” ROMA-
NINDA KADINLAR; Yrd. Dog. Dr. Ozcan AYGUN’iin YENISEHIRLI
AVNIBEY’IN “BELGRAD SARKISI” ADLI SIIRI UZERINE TEMATIK
BIR YAKLASIM; Dr. Biljana ANGELOVA nin OPPORTUNITIES FOR
ENCOURAGING AND FINANCING INVESTMENTS BASED ON THE
GEOTHERMAL POTENTIAL OF THE REPUBLIC OF MACEDONIA,;
Dr. Taner GUCLUTURK ’iin KOSOVA TURKLERINDE BAHAR BAY-
RAMLARI VE INANCLARI; Mr.Sci.Dr.Adnan VRAYNKO ve Dr. Sadri
Zekiri’'nin  NEEDS FOR ULTRASONOGRAPHIC DIAGNOSIS FOR
THE DYSTOPIAS OF THE TESTES ve Mr. sci. Habil MUSTAFA’nin
MAKEDONYA’'DA EMEKLILIK REFORMU makaleleri yer almakta-
dir.
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Degerli okuyucular, HIKMET dergisinin bu 17. sayisina ilmi maka-
lelerini gonderme zahmetinde bulunan degerli hocalarimiza ve bu makale-
lerin degerlendirmelerini yapma gayretinde bulunan HIKMET dergisinin
Bilim ve Hakem Kurlu'nun degerli tiyelerine, keza bu sayidan itibaren Bi-
lim ve Hakem Kurulu’na iiye olmay1 kabul eden Arnavutluk’tan degerli
hocamiz olan Sn. Prof. Dr. Gazment Shpuza’ya, HIKMET ve ADEKSAM
adina sayg1 ve slikranlarimizi bildirir, derginin teknik ve tasarim konula-
r1 konusunda hazirlamada hizmeti gegen herkese tesekkiir eder, yeni bir
HIKMET dergisi ile karsiniza ¢ikincaya dek hepiniz sen ve esen kalin
Allah’a emanet olun.

Mayis, 2011 Gostivar Editor:
Makedonya Dog. Dr. Fadil Hoca
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EDITORIAL

“HIKMET” is the only scientific journal in Macedonia that publish-
es articles in Turkish and English. These articles include the topics like: the
Turkish —Islamic culture in Rumelia; the literature as well as the social and
economical life. This 17th edition you are holding in, has got different kind
of articles .Gladly, we can say that, we appeared besides Turkish science
community, also to the international science community. In this edition, we
published the articles posted from Macedonia as well as the articles from
Turkey. These posted articles are the proof that our scientific journal is fol-
lowed even outside of the country. Usually we send examples of this scien-
tific journal “Hikmet” to the Macedonia, The Balkans, different countries
of the U.S. and to some libraries of the USA. We think that this journal has
got an international identity. Slowly but surely, we think that by publishing
the available articles sent from domestic and foreign authors, this scientific
journal is going to be more popular in the international level.

In this number of the scientific journal is worked on the Turkish
image of the dramas like: Prof. Dr. Melahat Pars’s drama “Contemporary
Macedonian theatre” Voydan Cernodrinski’s drama “Bloody Macedonian
wedding” . Prof. Dr. Niyazi Kahveci’s “Mundane Analysis of Hanafite Fri-
day prayer of Jurist Qadi Khan” (d. 592/1195). Also, the women in
Dr. Oznur Ozdarici’s book \Ahmet Mithat Efendi’s “Belly Dancer”; the-
matically approach of the Dr. Ozcan Aygiin’s Yenisehirli Avni Bey’s “Bel-
grade song”; Dr. Biljana Angelova’s “Opportunities for Encouraging and
Financing Investments Based on the Geothermal Potential of the Republic
of Macedonia”; Dr. Taner Giigliitiirk’s “Spring Vocations and Beliefs of the
Turkish People in Kosova.” Than, you can find the articles like: Mr. Sci. Dr.
Adnan VRAYNKO and Dr. Sadri Zekiri’s: “Needs for Ultrasonographic
Diagnosis for the Dystopias of the Testes”; Mr. Sci. Habil Mustafa’s: "Re-
tirement Reforms in Macedonia “.
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Dear readers, we want to thank to the professors that sent us their valuable
articles and “Hikmet” scientific journal’s stuff whom did the assessments
of those articles. Also to the Prof. Dr. Gazment Shpuza whom willingly ac-
cepted to join us. It’s been an honor to work with them. Besides, thanks to
everybody who worked hardly in the preparation of technical and design
themes.

Goodbye and God bless you.

May, 2011 Gostivar Editor:
Macedonia Ass.prof. Dr. Fadil Hoca
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CAGDAS MAKEDON TiYATROSU VE VOYDAN
CERNODRINSKI’NIN “KANLI MAKEDON DUGUNU” DRAM
ESERINDE TURK IMGESI

Dog¢.Dr.Melahat PARS*

OZET

Unlii Makedon dram yazar1 Voydan Cernodrinski’nin (1875-1951) 1900
yilinda Sofya’da yazdig1 “Kanli Makedon Diigiinii” dram eseri yazarin en degerli
edebi eseridir. Glincelligini giinlimiize kadar koruyan sdz konusu eserde ne yazik
ki Balkan edebiyatlarinin gogunda ele alinan olumsuz Tiirk ve Miisliiman imaji s6z
konusudur. Eserde, Tsveta adinda bir Makedon kizinin Tiirk Beyi Osman tarafindan
kacirilmast anlatilmaktadir. Olaylar Osmanli doneminde gerceklesmektedir.
Fakir Makedon kiz1 Tsveta’nin, ¢iftlik sahibi Osman Bey tarafindan kagirilmasi,
eseri tagityan ana olaydir. Olaylar neden-sonug iliskisi ile baglidir ve kendi iginde
bir biitiinliik olusturmaktadir.

Bes perdeden olusan eserin finalinde Tsveta kurtarilir ancak Osman Bey
Tsveta ile evlenecek olan Spase’nin diigiiniinii basar ve Tsveta tarafindan 6ldiiriiliir.
Tsveta da Osman Bey’in adamlari tarafinda oldiiriiliir; boylece eser tipik bir klasik
trajedi seklinde biter. Yazar, siibjektif bir iisluba bas vurur ve bu siibjektif yaklagimi

ozellikle Tiirk ve Misliimanlarla ilgili 6nyargilarda goze garpar.

Anahtar Kelimeler: dram, imaj, eser

Ankara Universitesi,Dil ve Tarih-Cografya Fakiiltesi,Bat1 Dilleri ve Edebiyatlari
Béliimii Ogretim Uyesi
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SUMMARY

Contemporary Macedonian Theater and The Image of Turks and Muslims in
The Work of Macedanian Dramaturge Voydan Cernodrinski, titled “Bloody
Macedonian Wedding”

Bloody Macedonian Wedding” written by famous Macedanian dramaturge Voydan
Cernodrinski (1875-1951) in Sofia in 1900, is the most valuable literary work
of author. In this work keep up-to-date unfortunately includes negative image of
Turks and Muslims as in most of the Balkan literature.

This work talks about, abduct of Macedonian girl, namely Tsveta,by Turkish
gentleman. Events happens in the period of Ottoman.

The main topic is the abduction of poor Macedonian girl, namely Tsveta, by
Turkish gentleman having a farm. Events are connected to cause effect relationship
and constitutes a unity within itself.

At the end of the work, consisted of five stages, Tsveta was rescued but Turkish
gentleman called Mr. Osman raid to wedding organized for Spase who will get
marry with Tsveta and Mr. Osman was killed by Tsveta. Later, she was killed by
the Mr. Osman’s guardianships and thus work finishes as classical tragedy.

While the struggle of young Macedonian Spase and Tsveta’s family for resquing of
Tsveta was being described with the tragic elements, author refers to a subjective
manner in order to encourage Macedonian nationalism. This subjective approach
of Cernodrinski in particular stand out prejudices about Turks and Muslims.
Author, have it said his feelings of hostility against Muslims to the protagonist of
“Bloody Macedonian Wedding” the tragedy.

Key Words: drama, image, piece
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Makedonya’da ¢agdas tiyatro sanati 19. yilizyilin ikinci yarisinda ge-
lismeye baglar. Bu donemde Makedonya’da Tiirk kiiltiirii hakim oldugu
icin buradaki ¢agdas tiyatronun zeminini hazirlayan Tiirk tiyatrosundan
bahsetmek gerekir.

Bilindigi gibi Makedonya 1371 yilinda Osmanli Tiirk ordular tara-
findan fethedilir. Zamanla Makedonya’ya yerlesen Tiirklerin ¢ogalmasiyla,
onlarin kiiltiir hayatlarindaki zenginlik de géze carpar. Zengin kiiltiir ha-
yatlariin bir alan1 da tiyatrodur. Makedonya’ya yerlesen Tiirkler, berabe-
rinde kendi geleneksel tiyatrolar1 olan Meddah ve Karagdz oyunlarini da
getirirler.

Osmanli donemini yagayan Makedonlarin anlattiklarina goére sadece
Uskiip’te birgok Karagdz tiyatrosu varmis. Bu tiyatrolar Tiirklerin toplan-
diklar1 kahvehanelerde sahnelenirmis.! Makedonya’da halkin ilgisini geken
bagka bir Tiirk tiyatro tiirii de Ortaoyunu tiyatrosudur.

Panayirlarda, Bati Avrupa’dan gelen ve ¢adir tiyatrosu denilen toplu-
luklar da 19. yiizy1lin birinci yarisinda Makedonya’daki kiiltiirel zenginlige
katki saglarlar. Ancak asil etkilesim Tiirk tiyatrosu tarafindan gerceklesir.
Bulgar yazar1 Karakostov’a gore Hristiyan dram topluluklar1 6zellikle Tiirk
Ortaoyunundan etkileniler.2 Metin And ise : “Tiirk Karagozii Islam iilkeleri
disinda Balkan iilkelerini de etkilemistir. Yugoslavya’nin, 6zellikle Tiirk
kesimlerinde Karagdz’iin oynatildigini biliyoruz. Ancak bu iilkeler i¢inde
Karagoz’tin en derin etkisi Yunanistan’da goriilmektedir” demektedir.’

19. yiizy1lda Makedonya’da tiyatro hayatin1 zenginlestiren bir diger
olay da 1897 yilinda Uskiip’e gelen “Borges” adli Ermeni tiyatro toplulu-
gudur. Tiirkler tarafindan ¢ok sicak karsilanan topluluk, temsillerini Vardar
irmaginin kiyisindaki “Ada Kahve”’de sahneler. Repertuvari, sarki, oyun
ve kisa piyeslerden olusan topluluk bazilarin1 Karagéz oyunu seklinde
sahneler.*

Uskiip Valiligine Mahmut Sevket Pasa getirildikten sonra sehirdeki
kiiltiir hayat1 daha da zenginlesir. O zamana kadar tiyatro temsillerinin sah-
nelendigi kahvehaneler yerine, Vali’nin emriyle birkag yiiz kisilik ¢ok bii-
yiik bir tiyatro binasi insa edilir. Bina 1906 yilinda hizmete agilir ve herkes

1 Pucre CredanoBcku, Teamapom 6o maxedonuja, Makenoncka kaura, Crorje, 1976,
26.

2 Ibid., 27-28 s.

3 Metin And, Tiirk Tiyatro Tarihi Istanbul, fletsim Yayinlar1 1990, 17.

4 Josan PankoBuK, ,,Hapomuuor tearap Bo Ckomje,* oouuter 300pHuK Ha mexuuuxuom
¢axynmem, Cxomje, 1964, 7.
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tarafindan “Tiirk Tiyatrosu” olarak anilir.

Tiirk tiyatrosunda sahnelenen temsiller Tiirk¢e oldugu i¢cin Makedon-
lar ve diger azinliklar bu temsilleri kesinlikle izlemezler. Onlar Tiirk¢e’yi
zalimler ve esaretgilerin dili olarak nitelendiriyorlar. *

Osmanli imparatorlugu’nda 19.yiizyilin ortalarina dogru Avrupa kiil-
tiirliniin, dolayisiyla tiyatrosunun da etkileri goriilmeye baslar. Tiirk aydin-
larmin bu alandaki etkinlikleri, siyasi ve kiiltiir merkezi olan Istanbul’dan
sonra diger yerlerine de yayilir. Bunlar arasinda Makedonya’da da bu tiir
etkinlikler goriliir ve bdylece tiyatro edebiyati da gelismeye baslar.®

Ancak Birinci Balkan Savasi’ndan sonra Makedonya topraklart Sir-
bistan, Yunanistan ve Bulgaristan tarafindan istila edilir. Bu istilanin so-
nucunda Makedonya’da her tiir kiiltiirel gelisme, 6zellikle tiyatro sanati
tamamen durdurulur.” Sirp, Yunan ve Bulgarlarin Makedonya’ya yonelik
izledigi eritme politikasi sonucunda her biri kendisine verilen bolgede Ma-
kedonlar1 degisik isimlerle adlandirirlar ve Makedon kiiltiiriinii inkar etme
yoniinde hareket ederler. Makedonlar Sirplara gore Sirp, Yunanlara gore
Yunan ve Bulgarlara gore de Bulgar’dirlar.

Ancak 19.ylizyilin ikinci yarisinda baslayan cagdas Makedon ti-
yatrosu Osmanl Idaresi tarafindan baski gérmeden, hatta destek gdrerek
etkinliklerini siirdiirebilmistir. Osmanli doneminde birgok tiyatro binalari
bile insa edilir. 1864 yilinda Selanik’te tiyatro binasi insa edilir.® Mahmut
Sevket Pasa da 1906 yilinda Uskiip’te tiyatro binasi insa ettirir fakat Ma-
kedonlar Tiirk tiyatro binasi deyip buraya gitmeyi reddederler. 19. ylizyilin
ikinci yarisinda Pirlepe’de bir Makedon temsilini izleyen Manastir Valisi,
tiyatro etkinliklerini tesvik etmek amaciyla Makedon tiyatrocularina on lira
bagis yapar.’

Osmanli doneminde Makedonya’nin baz1 sehirlerindeki tiyatrolarda
Moliere, Gogol v.b diinya klasiklerinin de oyunlar1 sahnelenir.

Osmanl idaresinin, Makedon kiiltiiriine gerektiginden ¢ok imkan
ve destek saglamasina ragmen, tiyatro yazarlari Osmanli’y1 daima adalet-
sizlikle suglarlar. Osmanli idaresine karsi yiiriittiigii etkinliklerle bilinen
MIiO (Makedonya I¢ Ihtilal Orgiitii) mensuplaria gére Makedon tiyatro
yazarlar1 Osmanliya kars1 s6z konusu Orgiitiin propagandasini yapmis ve
onlarla isbirligine gitmislerdir. Ihtilalcilere gdre, bu teskilat, tiyatro temsil-

5 P. Creanosckw, op.cit., 28.

6 Ibid, 23.

7 1b. 44.

8 Joan bomkoBcku, Makedoncka opama, Kouo Pamun, Crorje, 1961, 8.
9 P. CrethanoBcku, op.cit., 38.
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lerini Makedon halkini ihtilalcilige tesvik etmek amaciyla kullanmiglardir.
Uskiip, Manastir, Selanik, Pirlepe, Kilkis gibi sehirlerde Makedon tiyat-
rolar1 bu amagla calismistir. 1894-95 yillarinda MIIiO liderlerinin de bu
temsillerde rol aldiklar1 bilinmektedir. '

Makedon tiyatrosunun kurucusu Yordan Konstantinov Cinot’tur an-
cak 1z birakacak ilk dram eserleri 19.yiizyilin sonlarinda Voydan Cernod-
rinski tarafindan yazilir. Cernodrinski’nin Makedon halkinin hayatini konu
aldig1 eserleri kendisinin kurdugu iki tiyatro toplulugu tarafindan sahnele-
nir. Bu donemde tiyatro yazarlarinin da sayisi ¢cogalmaya baslar.

Voydan Cernodrinski, 1875 yilinda Makedonya’nin Debre Sancagina
bagli Seltse koylinde dogar. 1890°da ailesiyle birlikte Sofya’ya tasinir. Li-
seyi bitirdikten sonra Makedonya’nin degisik yerlerinde 6gretmenlik yapar.
1894 yilinda oykiiler ve dram eserleri yazmaya baslar. Sofya’da Makedon
miiltecilerinin kurdugu “ Makedonski Zgovor” adli tiyatro topluluguna ka-
tilir. Daha sonra kurulan “Skrb 1 Uteha” tiyatro topluluguyla Makedonya’y1
dolasir ve kendi oyunlarini sahneler. 1900 yilinda 6nce Sirbistan sonra
Isvigre ve Almanya’ya gider. Isvicre’den dondiikten sonra en {inlii eseri
olan” Kanli Makedon Diigiinii"nii yazar. 1900-1904 yillar1 arasinda “Ka-
fasizlik Yiziinden Cekiyoruz”, “Kole ile Aga”, “Kotiiliige Kars1 Kotiilik™
ve “Karsilasma” dram eserlerini yazar. Ikinci Mesrutiyetin ilanindan sonra
Makedonya’ya dénen Cernodrinski, Uskiip, Manastir, Selanik ve diger se-
hirlerde Cagdas Makedon tiyatrosunun temellerini atmaya ¢alisir. Balkan
Savaglar1 ve Birinci Diinya Savasi yillarinda Bulgaristan’a doner ve bura-
da “Ozgiirliigiin Ruhu”, “Nehir Kenarinda”, “ Vardar Firtinalar1”, “Make-
don Ayaklanmas1”, “Meyhane”, “Yilbasinda”, “Makedon Miiltecileri” v.b.
eserlerini yazar. Cernodrinski 1951 yilinda Sofya’da oliir."!

Kanli Makedon Diigiinii, Voydan Cernodrinski’nin en degerli dram
eseridir. Yazar Isvicre’den dondiikten sonra eseri yazmis, sahnelemis ve
yayimlamistir. Gliniimiize kadar eserin birkag baskis1 yapilmis, 1969 yilin-
da filmi ¢ekilmistir. Eser 1936 yilinda ABD’de yasayan Makedonlar tara-
findan da yayimlanmustir. Ikinci Diinya Savasi’ndan sonra Makedonya’da
1953-54 yillarinda tekrar sahnelenmistir.

Cernodrinski’nin eseri yazdig1 dénemde Osmanli Imparatorlugu ¢ok
zor ekonomik, sosyal ve siyasi sorunlarla kars1 karsiyaydi. Gerek Osman-
It Hiristiyanlari, gerekse Avrupa ve komsu Balkan devletleri olan Bulga-
10 Ibid. 40.

11 Bkz.: Bojnan Uepnonpuncku, dezna, 1.1, Mucna, Crormje, 1976, 7-17; ayni: P. Cuiban,

Cmo 20dunu maxedorcka opama, Maruna makenoscka, Ckorje, 1992, 104-108; J.
Boukoseku, op.cit, 5-24.
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ristan, Yunanistan, Sirbistan, Imparatorlugu yikma yoniinde degisik faa-
liyetler igerisindeydiler. Bu donemde imparatorlukta var olan sorunlara
Makedonya sorunu da eklendi. Makedonya sorunu bu donemde kazandigi
giincellikle Osmanl1 Imparatorlugu’nun bagimsizligini ve toprak biitiinlii-
giinii tehlikeye diistirdii.

Avrupa ve Balkan devletleri Makedonya sorununu, Berlin Antlas-
masinin 23. maddesi geregince ¢oziimlemeye ¢alistilar. Ancak bu mad-
de, Makedonya’ya muhtariyetin verilmesini 6ngoriiyordu, dolayisiyla,
Makedonya’ya muhtariyetin verilmesi Osmanli Devleti’nin pargcalanmasi
demekti. Bundan dolay1 Osmanli Devleti Berlin Antlasmasinin 23. madde-
sine kars1 gelir. Devletin bu tavrina karsilik 23 Ekim 1893 yilinda Selanik’te
MIIO ve Mart 1895 yilinda Sofya’da kurulan VMK teskilatlar1, 1897 yilin-
dan itibaren silahli eylemlerini baslatirlar. Bdylece Osmanli Imparatorlu-
gunda Makedon sorununun terdrle ¢c6zme dénemi baslamis olur. S6z ko-
nusu terorist orglitler “ Makedonya Hiristiyanlarini, yanliglikla yarattiklar
esaret ve kolelik zihniyetinden kurtarmaya ve onlara 6zgliven vermeye
caligirlar™.'?

Dolayisiyla “Kanli Makedon Diigilinii” de bu siyasi amagla yazilir ve
sanatsal degerden yoksundur. Cernodrinski, edebi yaraticiliginin tamamin
siyasete alet eder. S6z konusu eseri yazma nedenlerini su ciimlelerle ifade
eder: “ Kardeslerimi uykudan uyandirma ihtiyacini hissettim. Diger yan-
dan bazi1 Makedon yazarlarinin bu konuda sorumsuz olduklarini, yazdiklar
partizanvari makalelerini sadece maddi ¢ikar saglamak amaciyla yazdikla-
rin1 fark ettim. Bu tiir yazarlarin Makedon c¢ikarlarina da karst olduklarini
gordiim ve kalemime sarilip boyle bir eser yazmaya karar verdim”."

Eserin sahnelendikten sonra elde ettigi basar1 ve yankilarla ilgili ga-
zetelerin de degisik yorumlar1 vardir. Sofya’da ¢ikan “Reformi” gazetesin-
de, 13 Kasim 1900 yilinda sdyle bir yazi ¢ikar: “ Kanli Makedon Diigii-
nii, Slavyanska Beseda salonunda sahnelendi. Temsil, Makedon Kurtulus
Hareketi’ne katkida bulunmak amaciyla sahnelendi. Trajedide, amator ak-
torler rol ald1 ve salon tiklim, tiklimdi. Yer olmadig: i¢in seyircilerin ¢gogu
salondan ¢ikmak zorunda kaldi... Geng aktorler seyirciyi sasirtacak kadar
basariliydilar...V. Milginov, Osman Bey roliinde harikaydi. Ulkemize yer-
lesen, kardeslerimizin ocagini séndiiren ve ailelerinin 1rzina gegme utanci-
nin sorumlulari olan o kanli katilleri ¢ok inandirict canlandirtyorlar. Eserin
adindan da goriilecegi gibi bu trajedi, Tiirk gaddarlig1 altinda dayanilmaz

12 R.Silyan, op.cit., 36-99
13 B. UepHoapuHcky, op.cit,171-244.
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sartlarda hayat miicadelesi veren Makedonlari temsil ediyor” . '

Ayni gazetede 21 Aralik 1900 yilinda soyle bir yazi ¢ikar: “Kanh
Makedon Diigiinii, Noel Bayramindan once Filibe’de de sahnelenecektir.
Ulkelerinin kurtulus hareketi igin fedakarlik eden bu geng vatanperverlere
en i¢ten sevgilerimizi sunuyoruz. Fedakarlik, gen¢ Makedonlar arsinda ¢cok
sik bir durum degildir..."

Belgrad’ta ¢ikan “Mali Jurnal” gazetesi 13 Aralik 1903 tarihinde sun-
lar1 yazar: “... Oyunlar1 dogaldi, eserin konusu ger¢ek vatanseverleri sarsa-
cak nitelikteydi. Cok sayidaki seyirciler, aksam saatlerinde temsilin tekrar
sahnelenmesini istediler. Boylece, Kolarats’ta bu aksam,bu ilk Makedon
toplulugunun temsili onuncu defa sahnelenecektir.'®

Novi Sad’ta ¢ikan “Zastava” gazetesi ise 17 Aralik 1903 tarihinde
sOyle yazar: “... Belgrad’a bir Makedon toplulugu geldi ve bizim Halk
Tiyatromuzda Kanli Makedon Diigilinii’nii sahneledi. Temsili seyrederken
kalbimiz duracak gibi oldu. O zavalli Makedonlar i¢in ise bu durum ali-
stlagelmis bir durum. Oralarda bu gibi olaylar her giin oluyor. Gordiigiim
kadariyla Makedon halki ne pahasina olursa olsun yasanan bu acilar1 du-
yurmak istiyorlar..."”

Belgrad’ta eserle ilgili yorum yapan bir diger gazete de “Stampa”
gazetesidir. Stampa gazetesi diger gazeteler gibi subjektif bakis agisiyla
zengin bir makale yaymmlar : “ ... Eseri ¢ok usta bir el yazmamis ancak
Makedonlarin kaniyla yazilmis. Eser sadece Tiirk vahsiliginin yapabilecegi
igrenclikleri dile getiriyor. Bu temsilde Makedon kardeslerimizin yasadig:
ve sonu olmayan sefaletin tablosu ¢iziliyor... Osman Bey, o sarhos Tiirk, o
cavus, vali ve digerleri, bunlar asla unutmayacagimiz tiplerdir...”"8

Baz1 gazeteler Cernodrinski’yi halkta uyandirdigi asir1 soven duy-
gulardan dolayi elestirir. Filibe’de ¢ikan “Pravda” gazetesine yazan Tirp-
¢e Anastasov ise su ifadeleri kullanir: “ Saym Cernodrinski, Kanli Make-
don Diigiinli temsilini seyirciyle tanistirmak i¢in sehirden sehre dolasiyor.
Filibe’deki miiltecilere de bu temsili izletti. Ben, eserdeki olaylarin, ¢elis-
kilerle dolu Makedon hayatinin ger¢ek kopyasi oldugunu inkar etmiyorum.
Hatta bu kanli cilelerin bende unutulmayacak izler de biraktigini1 vurgulu-
yorum, ancak Sayin Cernodrinski’nin sahneye konus tarzini, her vicdanl
Makedon mahkum edecektir. Bu temsilin sahnelenmesiyle, ge¢misimizi,

14 Pecopmu, (Codust), 13.X1 1900, 3.

15 Pecopmu, (Codust), 21.X1I 1900, 5.

16 Manu XKXypnan (beorpan), 13 XI1.1903, 7.
17 3acraBa (Hosu Can) ,17.X11.1903, 7.

18 IlItammna (beorpan), 14.X11.1903, 5.

HIKMET 15



Mayis 2011

glinlimiize getiriyor, kanli yaramiz1 desiyor, gegmiste Makedonya’y1 kana
bulayan siyasi diigmanligimizin atesini eseliyoruz. Su anda Kanli Makedon
Diigiinti tarzindaki piyeslerin sahnelenmesi, Makedon ve Tirkler arasinda-
ki siyasi diismanlig1 ateslemek, dolayisiyla Makedonya’nin kurtulusu i¢in
ugrasan Tirklerin bu is birlikten vazgegmesi demektir. Sayin Cernodrinski
bu oyunu sahnelemekle, Makedon Kurtulus Hareketine zarar verdiginin
farkinda m1? Yoksa onun sohreti her seyden daha m1 6nemli! Eger boyle
ise ¢cok yazik... Belki Sayin Cernodrinski ve onun gibileri bu oyunun Ttirk-
Makedon 1iliskilerini zedelemeyecegini diisiiniiyorlar ama yaniliyorlar.
Makedonlarin o siddetli milli siyasetlerinin zaman1 gecti. Bu gercegi tim
Makedonlarin kabul etmesi gerekir. Bundan dolay1 aramizda giivensizlige
neden olacak olaylardan uzak durmaliy1z. Tiirk azinligi ile daha gii¢lii bir
bag i¢in var gilictimiizle ¢alismaliyiz...”"

Orneklerden de goriildiigii gibi iinlii oyun gerek halk gerekse basinda
biiyiik yankilar uyandirir. Ancak tiim bu tepkiler tek bir noktada birlesir:
Tirk diismanlig1 noktasinda. Dolayisiyla Cernodrinski Makedon edebiya-
tinin belki de en iinlii soven yazaridir ve eserlerinin higbir sanatsal dege-
r1 olmamasina ragmen s6z konusu edebiyat¢i ¢ok 6zel bir yere sahiptir.
Kanli Makedon Diigiinii” niin sahnelenmesi ise bir gelenek haline gelmis
ve sik sik sahnelenmektedir.

Eserde bir ailenin trajedisi anlatilmaktadir. Ancak Cernodrinski bu
aile dramina kazandirdig1 genis anlam sayesinde eserdeki olaylart milli bir
trajedi haline doniistiirmstir.

Olaylara gelince kisaca sOyle Ozetleyebiliriz: Fakir Makedon kizi
Tsveta’nin, ¢iftlik sahibi Osman Bey tarafindan kagirilmasi, eseri tagiyan
olaydir. Oyun, distan gelen olaylar tizerine dayanir ve neden-sonug iligkisi-
ne bagli olup, kendi i¢inde bir biitiinliik olusturur.

Olaylar dizisi, birinci perdenin onuncu sahnesinde Osman Bey’in
oyuna girmesiyle baslar. ik dokuz sahnede Osman Bey’in tarlalarinda ca-
lisan Kuzman ailesinin ve diger kdyliilerin aralarindaki giinliik konugmalar
yer alir. Bu perde, birbirini begenen Tsveta ve ¢oban Spase arasinda yasa-
nabilecek biiyiik bir agkin miijdeleyicisi olarak goriiliir.

Coban Spase’nin, Tsveta’nin ¢alistig1 tarlaya gelmesi, iki gencin bir-
birine bakislari, yeni bir agki miijdeler. Daha sonra yalniz kaldiklarinda
aralarindaki konugmalardan evlilik hayalleri kurduklar1 anlasilir. Ancak
onuncu sahnede Osman Bey’in gelmesiyle iki gencin gelecekle ilgili hayal-
leri suya diiser. Osman Bey’in gelmesiyle olaylar dizisi de baslamis olur.

19 B. UepHoapuHcky, op.cit, 168.
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Tarlalarinda calisan koyliileri kontrol etmeye gelen Osman Bey, Trayan
adli koyliiniin ¢ok giizel kiz1 Tsveta’y1 fark eder ve onu ¢iftligine davet
eder. Fakat ailesi buna izin vermez ve Tsveta “Bir Tiirk’e misafir gitmem”
der. Osman Bey, sOylenenleri dikkate almayarak, yanindaki adamlarin yar-
dimiyla Tsveta’y1 zorla gotiiriir ve birinci perde de bdylece biter.

Yazar ikinci perdede hareketlilik saglayacak hi¢bir olay getirmez. Bu
perdede yasli Kuzman dede, esi ve gelinleri Mira’nin konugmalarindan,
reayanin zor hayat sartlar1 hakkinda bilgi verilir. Altinc1 sahnede sarhos bir
Tiirk’tin Kuzman ailesinin evine gelmesi bir merak unsuru olusturur. Sar-
hos Tiirk’iin Makedon ailesine konaklamak icin geldiginin agiklanmasiyla
merak unsuru da ortadan kalkar. Yazar ikinci perdede Makedon koyliisii-
niin sosyal durumunu sergiler.

Ucgiincii perdede olaylar Osman Bey’in ¢iftliginde geger. Bu perdede
Tsveta’nin peripetileri de baglar. Tsveta ciftlikte, daha once “Tirklestiril-
mis” Kirtsa ve Petkana ile karsilagir. Ancak Tsveta onlar gibi Osman Bey’in
isteklerine boyun egmemekte kararlidir. Tiirk olmay1 kesinlikle kabul et-
meyen Tsveta, Osman Bey tarafindan uygulanan baskiya daha fazla daya-
namaz ve kendini avludaki kuyuya atarak hayatina son vermek ister. Cok
gecmeden Osman Bey’in yardimcilar: Tsvata’y1 kuyudan ¢ikarirlar. Diger
yandan Tsveta’nin kardesi Duko ve sevdigi Spase, Vali’nin izniyle Osman
Bey’in ¢iftligine gelip Tsveta’y1 aramaya baslarlar. Osman Bey, haremligin
disinda ¢iftligi aramalarina izin verir ve Tsveta’nin ¢iftlikte oldugunu inkar
eder. Tsveta’nin haremlikte oldugunu bilen iki geng, onu gérmekte 1srar
ederler. Bu israrlar iizerine Osman Bey, haremlige girmelerine izin verir fa-
kat Duko ve Spase odalar1 dolagirken Osman Bey Tsveta’y1 yer altinda olan
bir dolaba gizler. Tsveta’y1 haremlikte bulamayan Duko ve Spase, Osman
Bey’i tehdit ederek ¢iftligini terk ederler. Giderken Duko, haremligin bir
kosesine gizlice bir ipek esarp birakir. Cok gecmeden dolaptan ¢ikartilan
Tsveta esarb1 goriir ve Duko ile Spase’nin geldiklerini anlar. Boylece ti¢iin-
cli perdede Osman Bey, c¢iftliginde Tsvata’nin olmadigini ispatlamis olur.
Osman Bey ayrica imam olan Selim Hoca’dan Tsveta’y1 “Tiirk” olmasi
konusunda ikna etmesini ister. Selim Hoca, Kuran okuyarak bunu basara-
bilecegini ve kiz1 sehre gotiiriirse daha 1yi olabilecegini sdyler.

Dordiincii perdede olaylar doruk noktasina ulasir. Tsveta’nin ailest,
Osman Bey’in ¢iftligini aramakla yetinmeyip, Validen yabanci konsoloslar
ve piskopos vekillerinden olusan bir heyetin denetiminde kizlarinin duru-
munun arastirilmasini isterler. Bunun iizerine Tsveta, ferace giymis bir se-
kilde belediyeye, yabanci temsilcilerin Oniine getirilir. Tsveta, Valinin Se-
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lim Hocadan 6nceden aldig1 sorulara yar1 baygin bir durumda cevap verir.
Geng kizin “Ben isteyerek Tiirk oluyorum™ cevabi karsisinda herkes sasi-
rir. Bu cevap iizerine ailesi kizlarinin yiiziiniin agilmasini ister. Buna izin
vermeyen Vali, yabanci temsilcilerin 1srar1 {izerine kizin yiizlinii agtirmak
zorunda kalir ve boylece Tsveta’nin kendinde olmadig1 ortaya ¢ikar. Cok
gecmeden kendine gelen kiz gercegi sOyler ve 6zgiirliigline kavusur.

Olaylar dizisi besinci perdede Tsveta ve Spase’nin diiglinleriyle de-
vam eder. Cok ge¢cmeden Osman Bey ve adamlar1 gelir ve Tsveta’y1 ye-
niden kacirmak ister. Kendisini engellemek isteyen Duko’ya ates eder ve
oldiriir. Tsveta belinde sakladig: bicakla Osman Bey’1 oldiiriir. Tsveta’y1
Osman Bey’in adamlar1 6ldiirtir. Boylece eser tipik bir klasik trajedi sek-
linde biter.

Eserde kalabalik bir sahis kadrosu vardir. Karakter niteligi tagiyan
tek kisi ise Tsveta’dir. Sahis kadrosunu iyiler ve kotiiler olmak {izere iki
gruba ayirmak miimkiindiir. Iyiler tiim Makedonlar, kétiiler ise tiim Tiirk-
lerdir. Bas kahramanlarin psikolojik ve fizyolojik 6zellikleri lizerinde ¢ok
az durulur. Olaylar1 yonlendiren kisiler Tsveta ve Osman Bey’dir. Yardimci
kisiler ise Spase, Duko, Vali, Selim Hoca, zaptiyeler, Trayan ve digerleri-
dir.

Tsveta eserde, Osman Bey’le birlikte tiim olaylara neden olan kisidir
ve ayn1 zamanda karakter niteligini tastyan tek kisidir. Olaylarin tamami
Tsvet’a ile ilgilidir. Trajedide ana diigiim de Tsveta’ya baghdir. Tsveta gii-
zel oldugu kadar akilli, cesur, miicadeleci, kendi milli ve dini geleneklerine
son derece bagl bir Makedon kizi olarak gosterilmektedir. Bu 6zellikleri
tiim olaylarda 6n plandadir.

Birinci perdede neseli, sarki sOyleyen bir Tsveta ile karsilasiyoruz.
Ikinci sahnede Spase’nin gelmesiyle bu iki gencin arasindaki sevgi kivil-
cimlar1 ve gelecekle ilgili planladiklari, romantik bir melodram g¢ergevesin-
de gerceklesir. Ancak Osman Bey ve adamlarinin gelmesiyle Tsveta’nin bu
romantik hayalleri son bulur ve onuncu sahnede miicadeleci yonii ortaya
cikar. Bu 0zelligi Tiirk nefretiyle karigsmis bir 6zellik olarak da nitelenebi-
lir. Birinci perdenin onuncu sahnesinde:

Osman Bey: (Trayan’a) Kizini ¢iftligime misafir gétiirecegim...soz-
lerine,

Tsveta: Ne demek bu! Tiirk’e misafir gitmem ben!- der.

Bu sahnenin devaminda Tsveta’nin hemen bir diger 6zelligi ortaya
c¢ikar, dinine son derece baglidir. Bu bagliligini1 yine onuncu sahnede Os-

man Bey’e “ Ben Hiristiyanin, sana gelmem!” sozleriyle ifade eder.

'9,
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Yazarin Tsveta’y1 karakter yapma yoniindeki ugrasilar ticlincli ve
dordiincii perdede de devam eder. Ugiincii perdenin birinci sahnesi, peri-
petinin oldugu bir sahnedir. Tsveta Osman Bey tarafindan kagirilmasina
ragmen onun isteklerine, kandirmalarina boyun egmez ve bu konuda son
derece kararlhidir. Bu kararliligini tiglincii perdenin ikinci sahnesinde Os-
man Bey’e su sozlerle ifade eder:

Osman Bey: Kizma canim! Seni ¢iftligimin sahibi yapacagim! Tiim
malim senin olacak...

Tsveta: Istemem, asla! Malin miilkiin sana kalsin ben evime gitmek
istiyorum!

Osman Bey: Sen Tiirk olacaksin!

Tsveta: Kim, ben mi, asla ve asla Turk olmam!

Osman Bey: ( Kiz1 6pmek ister).

Tsveta: (Tokat atar) Al sana 6pmek kopek!

Diyalogtan da goriildiigii gibi Tsveta kendi prensiplerinden ve karar-
larindan 6diin vermez. Ne pahasina olursa olsun Tiirk ve Miisliiman olma-
makta kararlidir.

Osman Bey’e var giiciiyle kars1 gelir ve haremdeki “Tirklestirilmis”
kadinlarin Tiirk olma y6niindeki 6nerilerini kabul etmez. Boylece Tiirk ve
Miisliiman olmak yerine intihar1 secer ve kendini kuyuya atar. Bu sekilde
namusunu ve serefini kurtaracagini diisiiniir. Ancak intihar tesebbiisiinden
sonra Ozellikle {igiincii perdenin on birinci sahnesinde kardesi Duko’nun
biraktig1 esarb1 goriince ¢ok sevinir ve tekrar miicadele etmeye karar verir.
Ucgiincii perde Tsveta’nin agir psikolojik durumunu yansitir. Osman Bey’in
“ Seni Tirk yapabilmek i¢in ¢iftligimi de satarim” sozlerine aglayarak,
kararl1 bir gekilde “ Tiirk budalasi, benim dinim senin ¢iftliginin iki kat1
degerlidir” sarkisin1 sOylerken tekrar dinine bagliligin1 vurgular. Tsveta’ni
agir psikolojik durumu, onun kararliligini ve dinine bagliligini hi¢bir sekil-
de etkilemez.

Dordiincii perdede yabanci temsilcilerden olusan heyetin Oniine ¢1-
kartilan Tsveta verdigi cevaplarla bir anda Makedon okuyucusunu hayal
kirikligina ugratir ¢iinkii isteyerek Tiirk oldugunu sdyler. Ancak yiiziindeki
feracenin ¢ekilmesiyle baygin oldugu anlasilir. Cok gegmeden kendine ge-
len Tsveta kisiligine yakisir bir sekilde cevap verir ve ozgiirliigiine kavu-
sur.

Besinci perdede Tsveta yeniden mutluluguna kavusur fakat mutlulu-
gu kisa siirer. Osman Bey’in gelmesiyle Tsveta ve Spase’nin mutluluklari
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son bulur. Osman Bey tarafindan yeniden kagirilmak istenen Tsveta be-
linde sakladig1 bigakla Osman Bey’in hayatina son verir fakat kendisi de
oldiriiliir. Ancak son nefesinde bile dinine ve milliyetine baghiligini ifade
ederken “ Ol-diim a-ma Tiirk ol-madim! der. Bu ciimle Tsveta karakterinin
en kuvvetli dramatik aksanidir. Yazar Tsveta’y1 hayal ettigi, ideallestirdigi
bir Makedon kizinin tiim 6zellikleriyle siisler ve boylece Tsveta’y1 ideal bir
sembol haline getirir.

Osman Bey ise olaylar1 baslatan kisidir. Yazar, Osman Bey’e bir in-
sanda olabilecek tiim kotii 6zellikleri verir. Boylece ideal bir negatif tipi
yaratmay1 basarir. Osman Bey istedigine kavusabilmek icin her yola bas-
vurabilen, hilekar ve yalanci bir tip olarak gosterilir. Tsveta’nin kars1 koy-
malarina ragmen onu “Tiirk” ve Miisliiman yapabilme konusunda kaba
yontemlere bas vuran bir tip olarak verilir. Osman Bey kendini mutlak gii¢
olarak goriir ve bu yonde hareket eder. Tarlada calisan Trayan’in kizini
koskiine gotiirmekte kararlidir. Tsveta’nin Tiirk olmamaktaki kararlilig:
ve direnisi ne kadar giiclityse Osman Bey’in de onu Miisliiman yapmak-
taki kararliligl o derece giicliidiir. Tsveta’y ¢iftligine gotiirdiikten sonra
ona hep 1yl davranmaya caligir. Ancak Tsveta’nin iyilikten anlamadigini
goriince tavrini degistirir ve Tsveta’ya ¢ok kotii davranmaya baglar ¢iinkii
bu Makedon kizim1 “Tiirk” yapma konusunda ¢ok kararlidir. Bir diger 6zel-
ligi de miicadeleci olmasidir fakat bu miicadele kotii anlamda gelisen bir
miicadeledir. Bu iki 6zelligi son perdede ¢ok fazla vurgulanir. Tsveta’nin
Vali tarafindan evine gonderilmesine ragmen Tsveta’y1 kagirmaya gider ve
bunu da Tsveta’yla Spase’nin evlenecekleri giin yapar. Osman Bey’in bu
miicadeleci yonii biraz da gururla karigik bir 6zelliktir. Her trajedide oldu-
gu gibi burada da negatif olarak gosterilen Osman Bey cezasini bulur ve
Tsveta tarafindan o6ldiiriiliir. Osman Bey tiim eser boyunca negatif yonde
hareket eder ve hi¢bir perdede olumlu yonde bir tavir sergilemez.

Duko ve Spase Makedon okuyucusunun bekledigi 6zelliklere sahip
iki gen¢ olarak anlatilir. ikisi de tiim eser boyunca cesur, geleneklerine,
milletlerine ve dinlerine son derece bagl idealist iki genctir. Duko kizkar-
desini, Spase ise sevdigi kizt Osman Bey’in elinden kurtarmak i¢in hi¢bir
fedakarliktan kacinmayarak her tiir zorlugu goze alarak miicadele ederler
ve sonunda basarili olurlar, ancak Duko son perdede Osman Bey tarafindan
oldurtliir.

Yazar Vali Tevfik Pasa’y1 ¢cokmekte olan diizenin temsilcisi olarak
verir. Olaylar boyunca Osman Bey’in yaninda yer almaya ¢alisir ancak ya-
banci heyetin baskilar1 sonucunda Tsveta’yr ailesine teslim etmek zorunda
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kalir.Vali de negatif bir tiptir. Eser boyunca vicdani yonii olmayan, riigvetci
ve ikiytizliiliigiiyle gérevini thmal eden biri olarak gosterilir.

Selim Hoca, Osman Bey’in etkisi altinda olan kisiliksiz biri olarak
gosterilir. Bir din adami olmasina ragmen Islamiyet’i yanlis anlatir ve
Tsveta’nin zorla Miisliiman olmasinda bir sakinca gérmez. Ugiincii perde-
nin On {li¢lincli sahnesinde Tsveta’ya “ Muhammed’in seni cennete alabil-
mesi i¢in nasil dua edecegini 6gretecegim” der. Ayrica Tsveta’nin isledigi
giinahlar i¢in Muhammed’ten af dileyecegini de sdyler. Selim Hoca’nin bu
sekilde konusturulmasini saglayan yazarin Islamiyet hakkinda dogru bilgi-
lere sahip olmadigi ortaya cikar.

Eserde tarihi zamana baktigimizda kesin bir tarih verilmemistir an-
cak Cernodrinski anilarinda eseri 1900 yillarinda yazdigin belirtir. Eserde-
ki mekan ise ¢ogu zaman Osman Bey ve Makedonlarin sosyal durumlarini
belirten unsur olarak ele alinir.

Bir dram eserinin asil 6zelligi okuyucuyu siirekli bir heyecan i¢inde
tutacak hareketliligi saglamaktir. Eserde siirekli bir aksiyon yoktur, aksi-
yonu saglayan olaylar tigiincii, dordiincii ve besinci perdede goriiliir. Ya-
zar eserin ilk sayfalarinda yilan yada havanin kararmasi gibi dis olaylarla
,diyaloglara canlilik katar. Ayrica, Tsveta’nin kisiliginde de az bile olsa i¢
aksiyon vardir.

Eserdeki doniim noktalarina gelince,dort doniim noktas1 gdze carpar.
Birinci doniim noktasi, birinci perdenin onuncu sahnesinde Tsveta’nin Os-
man Bey tarafindan kagirilmasidir. ikinci déniim noktasy, iigiincii perdenin
altinc1 sahnesinde Tsveta’nin kendini kuyuya atmasidir. Ugiincii doniim
noktasi, dordiincii perdenin on birinci sahnesinde Tsveta’nin kendi istegiy-
le Tiirk-Miisliiman oldugunu sdylemesidir. Dordiincii doniim noktasi, yine
ayn1 sahnede Tsveta’nin kendine gelerek dogruyu sdylemesidir.

Eserde gerek dilde, gerek geleneklerdeki Tiirk izleri goze carpar. Or-
negin Tirk atasozleri kullanilir. Metinde bu atas6zlerin tam ¢evirileri veya
uygulanmis sekilleri verilerek, kisilerin fikirlerine kesinlik veya aydinlik
kazanmak i¢in kullanilir. Tarlada ¢alisan Makedon kdyliiler aralarinda ko-
nusurken Bogdan isimli koylii “kaderde ne varsa ¢ekilir” atasoziinii kulla-
nir. Bogdan’in kullandig1 bu atasozii Tiirk atasozii olan * basa gelen ¢eki-
lir” atasoziinilin ¢evrilmis seklidir. Tirklerde de gelecek ve her sey kadere
baglidir, kaderle ilgilidir.

Tsveta ve Spase’nin gelecekleriyle ilgili yaptiklar: erken planlar i¢in
Tsveta’nin babasi Trayan *“ Balik heniiz denizde iken siz tavay atese koy-
dunuz” der. Bu atasozii de “balik denizde tava ateste” atasdziiniin Make-
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donca ¢evirisidir. Osman Bey’in tarlalarinda ¢alisan Kuzman ailesinden
Trayan “Osman Bey giicliidiir. Giiciin oldugu yerde ise adalet yoktur” der.
Bu atasozii de higbir degisiklige ugramadan Makedoncaya intikal etmistir.

Eserde ayrica Tiirk motiflerinden, paranin konuldugu kadife veya bez
kesenin kullanilmasina rastlanir.

Cernodrinski ayrica Tiirkce ve Bulgarca karistmindan meydana ge-
len bir dil kullanmistir. Ciinkii o yillarda Tiirk¢enin ve Tiirk medeniyetinin,
Balkan unsurlariin dillerine,edebiyatlarina, sanatlarina, kiltiirlerine ve
diger nitelik ve degerlerine yaptig1 etki ve biraktigi izler doruk noktasina
ulagir.

“Kanl1 Makedon Diigiinii” eserinde 270°den ¢ok Tiirkge kelime kul-
lanilir. Bu kelimelerin bazilar1 en az iki en ¢ok kirk defa kullanilir. Eserde
kullanilan Tiirkce kelimelere Makedonca ekler ulanarak, bazi harfler ve
heceler diisiiriilerek veya katilarak, bazi iinlii ve tinsiiz degisimi yaparak
kullanilmaktadir.

En ¢ok kullanilan Tiirkce kelimeleri soyle siralayabiliriz:

Aber- Haber

Aciba — Acaba

Adet —Adet

Aferim — Aferin
Aga—Aga

Airliya —Hayirli olsun
Alah —Allah

Alal — Helal
Alasveris- Aligveris
Alaykum selyam- Aleykiimselam
Aleman- Alaman
Altan- Altin

Alva —Helva

Ama- Ama

Aman- Aman

An- Han

Anadol- Anadolu

Anamka- Hanim

Anasana-Anasina
Angariya- Angarya
Apsana- Hapisane

Arag- Harag

Aramiya-Harami

Arg- Harg

Arem- Harem

Argat- Irgat

Arzoal- Arzuhal

Asik-Asik

Asli- Aslinda

Atar-Hatir

Ayde- Haydi

Aydut- Haydut

Ayvan-Hayvan

Badiala-Bedava

Bakalam-Bakalim
Baksis-Bahsis
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Barem-Bari

Bastisa-Bastirdi

Baskomita-Baskomita

Bavca-Bahge
Bayrak- Bayrak
Beg- Bey

Beim- Beyim
Beklim- Belki
Belya- Bela
Bendisa-Begenmek
Beriket- Bereket
Beter-Beter
Binlak-Binlik
Bunar- Pinar
Burada-Burada
Buyrum- Buyurun
Camiya- Cami
Canam- Canim
Ceb-Ceb
Calgiya- Calg1
Capras-Capraz
Caus-Cavus
Cif-Cift
Ciflik-Ciftlik
Cik-Cik
Civiya-Civi
Coban-Coban
Cocuk-Cocuk
Cocek-Kogek
Cunkim-Ciinkii

Daviya- Dava

Dolap-Dolap
Domus- Domuz
Dovlet-Devlet
Dukan-Diikkan
Dur-Dur
Dusek-Dosek
Dusman-Diisman
Edepsaz-Edepsiz
Efendiya-Efendi
Elbete-Elbette
Epten- Hepten
Esap-Hesap
Eyvala-Eyvallah
Ferece-Ferace
Fes-Fes
Filcan-Fincan
Fustan-Fistan
Gaur- Gavur
Gayda- Gayda
Geldisa-Geldi
Gerdan-Gerdan
Kapicik-Kapicik
Gurultiya-Giiriilti
I¢c-Hic
[lag-ilag
[leciya-Hileci
Imansiz-imansiz
Inaet-inaat
Inaetgiya-Inatgi
[zin-izin

Izmekar-Hizmekar
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Dikat- Dikkat
Direk-Direk
Divan- Divan
Kapiya-Kap1
Karsilak- Karsilik
Kasmet- Kismet
Katiplak-Katiplik
Kaval-Kaval
Kef-Keyif
Kocabasiya-Kocabasi
Konustisa-Konustu
Koriya-Koru
Kose- Kose
Kotek-Kotek
Kursum-Kursun
Masala-Masallah
Mastraf-Masraf
Meger-Meger
Merak-Merak
Mezli¢c-Meclis
Milet-Millet
Minderlak- Minderlik
Mukaet-Mukayyet
Mulk-Miilk
Murekep-Miirekkep
Muvlet-Miihlet
Niet-Niyet
Nizamie-Nizamiye
Oca-Hoca
Odaya-Oda
Padisa-Padisah

Kagak- Kacak
Kafez- Kafes
Kandardisat-Kandirdilar
Rakiya- Raki
Razgele-Rastgele
Rusvet-Riisvet
Sabur-Sabir
Saglam-Saglam
Sakaldisvas-Sakladin
Sakan-Sakin
Sevda-Sevda
Sincir-Zincir
Stambol-istanbul
Surtuk-Stirtiik
Sasarma- Sasirma
Sindi-Simdi
Tefter-Defter
Tutun-Tiitiin
Ukumat-Hiikiimet
Valiya-Vali
Yabanciya-Yabanci
Yatagan-Yatagan
Yazak-Yazik

Zavaliya-Zavalli
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Par¢inya-Parcalar
Pasalak-Pasalik
Pargosa- Parcaladi
Pilaf-Pilav
Pusiya-Pusu
Raat-Rahat

SONUC

Sonug olarak eser 19 yiizyilda gelisen siyasi olaylarin etkisinde yazil-
dig1 i¢in siyasi gaye On planda tutulmus, estetik gaye ise goz ardi edilmistir.
Cernodrinski’nin eseri yazmasindaki amag Tiirkleri kotiilemektir. S6z ko-
nusu donemde yazilan tim Makedon dram eserlerinin amaglar1 propaganda
oldugu i¢in eserlerde sanatsal deger ihmal edilmistir. Bu eser de sanatsal
degeri olmayan, gerek konu, gerekse tipler acgisindan 1yi islenmemis bir
eserdir. Eserde Tsveta disindaki kisiler karakter olma niteligini tasimazlar.
Inandiriciliktan uzak olan bu tipler sadece Tiirk diismani olarak 6n planda-
dirlar. Eserin dil acisindan da 1yi islendigi sdylenemez. Liizumsuz tekrarlar
ve edebi ifadeye uymayan kiifiirlii kelimeler ¢ogunluktadir.

Bilindigi gibi Osmanl Idaresinin hosgoriisii ve destegiyle, 19. yiiz-
yilin ilk yarisinda ¢agdas Makedon tiyatro sanatinin temelleri atilir. Ancak,
Makedon dram yazarlar1 basta Cernodrinski olmak tizere, tiyatro sanatini
daima Osmanli Idaresine kars1 kullanirlar ¢iinkii s6z konusu olan dénem
Osmanli Devletinin gerileme donemidir. Osmanli Devleti tebasi olan azin-
liklar Bat1’dan da etkilenerek Osmanli Idaresine karsi1 ayaklanirlar. Boyle-
ce Bat1 da Osmanl topraklar tizerindeki emellerini gerceklestirme firsati
bulur. Eserlerin bu derece estetik gayeden uzak olmasi ve Tiirk diigmanli-
gin1 arttirmak i¢in yazilmasinin nedeni, Makedonlarin 19. yiizyil Bat1 diin-
yasindaki Tiirk diismanligindan etkilenmeleridir.
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MUNDANE ANALYSIS OF HANAFITE FRIDAY
PRAYER OF JURIST QADI KHAN

(d. 592/1195) (I)

Dog. Dr. Niyazi KAHVECI*
ABSTRACT

Fakhr al-Din al-Hasan b. Manstir Mahmid al-Farghani al-Uzjandi (d.
592/1192), a prominent 6th/12th century Transoxanian Hanafite-Sunni-Turkish
jurist. His soubriquet is Qadikhan. He lived in the city of Uzjand and worked
in Bukhara as a gddi, mufii and fagih during the Turkish Qarakhanid Dynasty
(382-607/992-1211), the patrons of a new Turkish-Islamic civilization. Under this
Dynasty, the Hanafite school of law was established in this region, and favored the
diffusion of Islam from there into the Tarim Basin and the northern steppes.

Islam, in general, strives to orientate the society as well as the lives of the
individuals in order that to create a monolithic social unity. According to Islam no
Islamic community can possibily have any institutions other than Islamic-religious
ones based on God’s commands. Hence political, social and even economic
institutions of Muslims have to be in accordance.

Jurisprudence (Figh), as a term and terminology, is the “understanding”,
discovering and ascertaining this pre-ordained God’s system of law and His divine
will. Juristic texts, in general, are invaluable materials for discovering the social
and political history of their epochs. We can however, in this case remark that
they are so intimately connected with practice and inseperable from politics and
social life of their period. Hence they become materials to be examined by the
stanpoits of of multy dimensions of social, administrative, geographic, political
and religious.

This article also is an attempt to extract the relationship between Islamic
jurisprudence and social-political theory and history. This relationship, seems to
us, has utmost importance in understanding the spirit and nature and the interior
facade of Islamic jurisprudence and its internal existing dynamics of interaction
between the social and political structures of their times which created communal
and political order. This study also is to demonstrate the relationship of the theory
with the practice; such as secularity and religion in the Islamic scholarly works.
One juristic description, we believe, will give us the main and general answer of
these questions with special details.

Key Words: Figh, Friday Prayer, Friday Mosque, Qdikhéan, Qarakhanids,
Secularity

*Ahi Evran University — Kirsehir - Turkey
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OZET

Fikih disiplininin 6zellikle ibadet boliimlerinin mahza dinsel teorikle
mi yoksa tarih, sosyoloji ve siyaset gibi disiplinlere konu olacak malzemelerin
etkisiyle mi olustugu sorusu, ilgimi hep ¢ekmistir. Bu sorunun cevabini, “Fikirlerle
hadiselerinirtibat1” metodolojisi ile bulmaya bir 6rnek olma hasebiyle, on ikinci asir
Maveratinnehir bdlgesinin Hanefi-Siinni-Tiirk (HAST) ¢izgisinin fakihi Kadihan
tarafindan yazilan Cuma Namazi’n1 boyutsal olarak analiz ettik. Calismamiz,
Cuma Namazi’'nin vucubiyetinin ve edasinin sartlarinin en az bes farkli boyutla
ilintili oldugunu gostermektedir. Bunlar; sosyal, cografi, idari, politik ve dinsel
boyutlardir. Sosyal olarak, Cuma namazinin, en az ii¢ kisiden olusan bir cemaatle
kilinmasi ve bu cemaati olusturacak bireylerin sehirde yerlesik, hiir ve erkek olmasi
sarttir. Dolayisiyla bu namaz, kdleye, kadina ve koyliiye farz degildir. Kadinin
muaf tutulmasinin illeti, kocasina hizmetle mesgul olmasi gosterilmektedir. Kole
de, efendisine karg1 ayni illetle muaf tutulmaktadir. Koylilye Halife dahi Cuma
namazini farz yapamaz. Bu namazin, toplumu cinsiyet ve cografik olarak siniflara
ayirdig1 soylenebilir. Fakat bu siiflama, esitsizlik iizerine kurulu degildir.

Cografik olarak cuma namazinin gegerliligi, sehir hitkmiinde olan yerlerde
kilinmasina baglidir. Devlet baskani, bir yeri sehir statiisiine sokabilir ve bir sehri
bu statiiden ¢ikarabilir. Bu durumda insanlar, ya Cuma namazinin farziyetinden
kurtulabiliyor ya da onlara Cuma farz olabiliyor. Halife dahi, Cuma namazini kdy
statiisiinde tuttugu yerlerde caiz yapamaz. Bu cografi tasnif de sehirli-koylii tasnifi
icerebilir. Bu siniflama da koyliiye zorluk ¢ikarmama illetine dayali olmalidir. Idari
olarak, Cuma namazinin gegerli olabilmesi i¢in, devleti yonetenlerin veya onlarin
tayin ettigi imamin kildirmas sarttir. Idari gérevi olmadig1 icin kadi ve miiftii,
ayrica yetkilendirilmedik¢e Cuma namazini kildiramaz. Bu yoneticilerin, iktidar
ele nasil gegirdiginin higbir 6nemi yoktur. O nedenle mutagallib yoneticinin bile
Cuma namaz kildirmasi caizdir. Cuma namazini yonetici yetkisi olan devlet
gorevlisinin kildirmasi sart1 o kadar nem arzeder ki, tayin edilen imamin namazda
abdesti bozulursa, her isteyen kisi ona halef olamaz. Bu durumun mevzuati da
belirlenmistir. Olaganiistii durum hari¢, cemaatin, Cuma namazi imami tayin
etmesi caiz degildir. Ibadetlerin sahihligi igin devlet y&neticilerine verilen bu
yetki ve ulemanin onlarin emrinde ¢alismalarimi kabul etmeleri, bir ¢esit idari
sekiilerlik sayilabilir. Bu sekiilerlik, diinyevi konularda kanun yapma yetkisinin
dinsel olmayan devlet yoneticilerine verilmesini de igermektedir.

Siyasiolarak, namaza olmasa da, hutbeye ¢ok biiyiik bir 5nem yiiklenmistir.
Ciinkii o, bir anlamda hiikiimetin halka tebligatidir. Bu nedenle hutbeyi dinlemek
hiikiimetin mesruiyetini kabul ve ona itaat, dinlememek ise mesru kabul etmemek
ve ona pasif itaatsizlik anlami tagir. Cuma namazimin fikhi mevzuatinda, onun
Allah katinda nasil makbul olacagi ve Allah ile olan iligkisi gibi dinsel boyutu
ile ilgili diizenlemelere pek rastlamadik. Bu durum, fikhin, toplumsal ibadetlerin
dahi daha ¢ok diinyevi boyutu ile ilgilendigini gostermektedir.

Anahtar Kelimeler: Fikih, Cuma camisi ve Namazi, hutbe, Kadihan,
Karahanlh Hanedanlig1, Sekiilarite
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PREFACE

Fakhr al-Din al-Hasan b. Mansir Mahmid al-Farghani al-Uzjandi
(d. 592/1192), a prominent 6th/12th century Transoxanian Hanafite-Sunni-
Turkish (HAST) jurist. His soubriquet is Qadikhan. He lived in the city
of Uzjand' and worked in Bukhara as a gddi, mufii and fagih during the
Turkish Qarakhanid Dynasty (382-607/992-1211), the patrons of a new
Turkish-Islamic civilization. Under this Dynasty, the Hanafite school of law
and Maturidi school of theology were established in this region, and favo-
red the diffusion of Islam from there into the Tarim Basin and the northern
steppes. It is worth to mention that Sufi preachers especially Ahmad al-
Yasawi (d. 1166) helped them to spread Islam among nomadic peoples.?

Qarakhanid Dynasty towards the end of the eleventh and the begin-
ning of twelfth century divided into two parts and the south entered under
the Saljiqs’ (429-590/1038-1194) suzerainty, and in 536/1141 the control
over the whole of Turkestan; north of the Oxus passed to the pagan Qara
Khitay from northern China. Shortly after Qadikhan’s death. the Dynasty
has ended in 1212; the eastern part was occupied by Mongol Kiichliig and
the western was occupied by Khawarazm-Shah Dynasty.® Alongside with
the foreign invasions of Muslim even Turkish dynasties, takeovers and an-
nexations of the states of each other and extending their authority over
local dynasties, and also internal power struggles and hence rebellions have
never been extinct.* Qadikhan, as a jurist (fagih) and a government official
was well aware of these turbulent situations hence, as it will be discerned
in his text, was a staunch defender of assuring the political integrity and
stability of the territories.

Islam, in general, strives to orientate the society as well as the lives of
the individuals in order that to create a monolithic social unity. According
to Islam no Islamic community can possibily have any institutions other
than Islamic-religious ones based on God’s commands. Hence political,
lA Turkish Ozgon, Ozkent, Ozgend, Uzkend; Arabic szcenfi; English Uzgen, Ijzgand,
Uzdjand, within the boundaries of present day Kyrgyzstan. Uzgand was the only capital
of Farghana and a centre for the trade with Turks. The actual town belonged in the ninth
century to the Dihgan (ruling kings and landowners) Chur-tagin, evidently a Turkish
prince. Its most flourishing period was urlder the ﬁfst Qarakhanids, when it was the capital
of Transoxania. The distance between Ush and Uzgand was seven farsakhs (aprx. Ten
miles). W. Barthold, Turkestan Down to The Mongol Invasion (London, 1928), 157.

2 Ira M. Lapidus, A History of Islamic Societies (Cambridge Uni. Press, 1989), 414.

3 C.E. Bosworth, The Islamic Dynasties (Edinburgh, 1980), 113.
4 Lapidus, History, 414 ff.
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social and even economic institutions of Muslims have to be in accordance.
Jurisprudence (Figh), as a term and terminology, is the “understanding”,
discovering and ascertaining this pre-ordained God’s system of law and
His divine will. This process must be done within the framework of roots of
jurisprudence (ustil al-figh) which prescribed four basic sources; the une-
quivocal text of Qur’an of God, the sunna of the Prophet, consensus of opi-
nion (ijma’) of the scholars, and reasoning by analogy (giyds) which rep-
resent distinct but correlated manifestations of God’s will. This process is,
of course, a process of human thought which is properly termed as ijtihad,
personal judgement of the jurists.

Figh originated and developed in the cities such as Madina, Kufa,
Basra, Baghdad where there was a political administrative organization.
It, however remaining within the framework of its rules and methodology,
adapted itself to the actual circumstances of its epoch, because the majority
of the Muslim cities were not originally planned in accordance with figh.
This and the practice of the rulers and the circumstances served as the spe-
arhead of the development of figh. This is the interrelation of figh with the
actuality and the history. Figh not only regulates in meticulous details of
the ritual practices of the faith but also the matters which could be classified
as legal, economic, social and political on the scale of moral evaluation.’

Fiqh at The Time of Qadikhan

By the middle of the tenth century the Islamic schools of law had al-
ready developed their basic jurisprudential procedures and had elaborated
a considerable body of legal materials. By 1300 only four major schools;
Hanafi, Shafi’i, Maliki, and Hanbali had survived. Despite the consolidati-
on of these schools, there was still considerable legal development. These
four schools agreed that the “gate of ijtihad” or independent reasoning was
closed. The jurists of later generations (mutaakhkhiriin) seem were not free
to give personal or independent legal judgements in the law, for the taglid
or obedience to the established law had been stipulated. But the application
of the law to practical situations, the employment of the scholars in the go-

5 We subjected the figh texts to the analysis with what Prof. Hasan Onat rightly and
perfectly invented the formulation as “The correlation of the theory with the practice.” For
more information for this formulation see Hasan Onat, Emeviler Devri Sii Hareketleri ve
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vernmental offices such as gadi and mufii, and the procedure of consulting
to scholars by the government and public for legal opinions forced for the
further evolution of the law.

Lapidus analyses the scholarly situation of this period sufficiently
such as: From the tenth to the thirteenth centuries juristic procedures also
changed. Islamic law became logical and systematic. It reached its definiti-
ve literary form of a new phase of compilation, repetition, and formalism.
The standard of legal reasoning also declined and logical consistency broke
down. In many cases the guiding principles of law were lost in favor of
eclectic dependence on analogy from individual cases. The law took the
form of a vast reservoir of case materials and precedents which could be
used as the basis of judicial decisions but no longer offered a rigid cadre of
rules for the regulation of new matters. The authority of law was absolute
but it was not adherred to in practice. However in principle, the life of a
good Muslim was taken to be the fulfillment of God’s every command in
the form of Islamic law as expressed by the jurists, because it was the only
way for the connection of the individual with the God.”

Qadikhan, as the majority of the Transoxanian Hanafite jurists such
as Shams al-Din al-Sarakhsi (400/1009-483/1090) who had been the teac-
her of Qadikhan’s grandfather Muhammad b. ‘Abd al-‘Aziz al-Uzjandi,
formed the circle of his century in the chain of Hanafite-Sunnite-Turkish
(HAST) juristic tradition This line recognizes the works of Muhammad
al-Shaybani (d.189/804) as zdhir al-riwdya (authorized version)® of their
school. Qadikhan was one of those whom the Hanafi school agreed to class
him as a qualified independent mujtahid as the last jurist of its classical
period of jurisprudence, at a time when to some degree of legislative creati-
vity was still possible.” Qadikhan’s fame rests on his juristic work Fatawa,
also called al-Fatawd al-Khdaniyya. Juristic texts, in general, are invaluable
materials for discovering the social and political history of their epochs.
Nonetheless the Fatawa works prove to bare further value as being the best
juristic material which could contain, for they deal with the actual questi-
ons of their times. We can however, in this case remark that the fatrwds are

6 Lapidus, History, 193; see also N. J. Coulson, A4 Historty of Islamic Law (Edinburgh,
1990), 80.

7 Lapidus, History, 194.

8 These works are al-Asl, al-Ziyddat, al-Jami’ al-Saghir, al-Jami’ al-Kabir, al-Siyar al-
Saghir, al-Siyar al-Kabir.

9 W. Juynboll-Y. Linant De Bellefonds, Encylopaedia of Islam 2nd ed. artl. “Kadi Khan”
Iv/377.

HIKMET 31



Mayis 2011

so intimately connected with practice and inseperable from politics and
social life of their period. Hence they become materials to be examined by
the methodology of the Discipline of History of Islamic Sects.

I will make incursions to penetrate into the description of the text of,
five centuries after the advent of Islam, the twelfth century Islamic scho-
lar Qadikhan, to dig out how he, while remaining in the mainstream and
maintained the coherent compilation, adapted conditions of FP to the ur-
ban peoples’ structure and situation of his time and region Transoxiana, in
opposite remote corner of the world from where the Islamic Message first
established itself; the Arabian Peninsula. For in the Muslim world during
the Middle Ages, though each place differed in detail, certain formal orga-
nizational qualities were held in common. '

This essay also is an attempt to extract the relationship between ju-
risprudence and social-political theory and history from the point of view
of Qadikhan. This relationship, seems to us, has utmost importance in un-
derstanding the spirit and nature and the interior facade of Islamic jurispru-
dence and its internal existing dynamics of interaction between the social
and political structures of their times which created communal and political
order. This study also is to demonstrate the relationship of the theory with
the practice in the Islamic scholarly works. And for why the Islamic city, as
its outstanding characteristics, correlative ipso facto with the communal ri-
tual obligations such as the obligatory congregational prayers. One juristic
description, we believe, will give us the main and general answer of these
questions with special details pertinent to its epoch and region.

Congregational prayer is a part of the set of Islamic rituals. A ritual is
a set of actions, which is usually prescribed by a religion. A ritual may be
performed at regular intervals, or on specific occasions, or at the discretion
of individuals or communities by a single individual, by a group, or by the
entire community; in arbitrary places, or in places especially reserved for
it; either in public, in private, or before specific people. A ritual may be
restricted to a certain subset of the community, and may enable or unders-
core the passage between religious or social states. The purposes of rituals
are varied; they include compliance with religious obligations or ideals,
satisfaction of spiritual or emotional needs of society, demonstration or de-
mand of respect or political submission, stating one’s affiliation, obtaining
social acceptance or approval for some event or, sometimes, just for the
pleasure of the ritual itself.

10 Ira M. Lapidus, “Muslim Cities and Islamic Societies” in ed. Ira M. Lapidus, Middle
Eastern Cities (Uni. Of California Press, 1979), 49.
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Hanafite Congregational Prayers

The Hanafites, as 1s common in the other major schools of law, re-
cognized two types of congregational; public or social prayers, namely pra-
yer in jamd 'a and prayer of jum’a (saldt al-jum’a). Prayer in jamd’a is no-
nobligatory but voluntary to be performed in grouping, hence appropriate
to name it as “communal prayers.” This prayer can be performed in every
mosques; in central cathedral mosques (jami’) not on Friday dhuhr time in
the city but can be performed in local mosques (masjid) in the villages to
be led by unofficial imams. The prayer of Jum 'a as opposed to the prayer in
jamd’a is a prayer compulsory to be performed in congregation and in the
cathedral central mosque in the city on Friday and at dhuhr time behind an
official imam appointed by the government. Another prayer must be per-
formed in congregation is the ‘Eid Prayer (saldt al- ‘Eid). This prayer (EP)
is correlative and the conditions stipulated for its validity are the same with
the FP, the only difference that EP may be valid without khutba, while FP
is invalid without it. The FP has more theoretical-scholarly material for our
essay, thereof we will inquire primarily the FP."

FRIDAY PRAYER in QADIKHAN

Qadikhan, as commonplace amongst the Hanafite jurisprudents, dis-
tinguished two types of conditions relevant to the obligatory congregational
prayers which can well be the examinant material for our subject-matter.
The first ones are those affecting the responsible individual; they are being
male of sound mind, free, and residing in the city. The second ones are
related to the prayer institutionally; they are namely; city (musr), political
authority (sultan), congregation (jama’a), sermon (khutba), and general
permission (al-idhn al-‘dmm) for the mosque the FP to be performed. (p.
182) The first section reveals some sufficient information about his thought
of social, and the latter the geographical, administrative and political di-
mensions of the FP.

11 Qadikhan Fatawa (also called al-Fatawd al-Khaniyya) printed on the margins of the
three volumes of a/-Fatawa al-Hindiyya (also called al-Fatawa al- ‘Alamkiriyya) (Bllag/
Misr, H. 1310). Friday prayer is discussed in vol. I. The page references of our quotations
will be given in brackets throuhout this essay.
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A- SOCIAL DIMENSION
I- Jum’a (Society)

Society or jamd’a has been made a concomitant condition for the
religious validity of the institution of FP.” Jum ’a is a generic grouping term
contains the requirement of the jama a for both the Friday khutba and pra-
yer. The least number of individuals of the grouping or participants (jam )
required in order to ensure the validity of FP for Abu Hanifa'? is three per-
sons in addition to the imdm. (p. 174) The khutba must also be delivered to
the same number of jama a. Qadikhan quoted two conflicting views. One
of which is from Muhammad who holds that if the imam delivered the khut-
ba on Friday solitarily, it is not sufficed; it must be delivered in the presence
of the men. The second opinion is of Abli Hanifa, who, in this case make
it sufficed. (p. 180) Citation of convergent opinions by Qadikhan granted
validity of the action practiced according to the social circumstances. As
has been seen, the jamda a indicated that FP is a social institution. The cha-
racteristics of the individuals composed the jam ’ reveal the social stratum
of his Muslim community.

Jama’a is a condition for the prayer to become contracted (in’igdd)
not for the fulfillment (edad’). According to Abu Hanifa the in’igad is not
accomplished before the fulfillment of the sajda; prostration unit of the
prayer. However according to Abu Yusuf and Muhammad the in igdad is
concluded with the sole initiation (to the prayer). (p. 174) The benefit of
this difference of opinions appears as a relief when the people desert the
imam and he is left alone, hence we understand that in igdd meant comp-
liance with the formalities of the prayer.

II- Social Strata
The attributes required for the person to be obliged with the of FP
articulated by Qadikhan in the phraseology of “jum ’a is an obligatory duty
(fariza) on every male who is free, sound-minded/adult and residing in the
cities (amsar)” (p. 174) fall within the gender, freedom and urbanity and
reveal the social strata of the Muslim society.

1- Gender
As aforestated, Qadikhan first and for most and with utmost impor-
tance emphasized that masculinity (zukiira) and adulthood (buliigh) are sti-

pulated for the congregant and for the imam who leads the FP to the cong-

regation. Woman can be neither a congregant nor a leader of the FP to the
12 Abu Hanifa 80-148/699-767.
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people. He states that if the imam ordered a woman (to lead the prayer), it
is not jaiz. (p. 180) The woman is exempted from the obligation of FP, ho-
wever he mentions no legal reason for it. Nonetheless the classical and ma-
instream of the Hanafite jurisprudence gives not legal-juristic reasons but
maybe apologetical explanations. For example according to al-Marghinani
and Ibn al-Humam, the woman has been exempted from the FP because she
is being kept busy in menial tasks of her husband, just as the slave is in his
master; in order that to prevent them from facing harm and hardship, they
are excused from the FP."* This legal cause (‘illa) is clearly a mundane one
which related to the haqq al- ‘abd, that is private right which precedes the
haqgq-allah; the right of God.

2- Freedom

Another prerequisite for the incumbency of the FP on an individual
is having freedom. The slaves are not liable for the performance of the FP
thereof, hence according to Qadikhan the master has the right to militate
against his slave from attending the FP and other congregations, and the
two ‘Eid prayers; (p. 175) the slave cannot go to the FP without the per-
mission of his master. (p. 183) The types of slaves are of various. One of
them is mukatab' whom Qadikhan puts under the obligation of FP and the
semi-manumitted slave, if they can walk.” FP is an obligation on all slaves
who come to the gate of the masjid with his master to oversee the beast.
(p. 175) Qadikhan seems not to allow male persons to wander outside the
mosque during the FP. It can be construed that he wants an Islamic social
environment.

3- The Labor

Qadikhan by quoting al-Shaykh al-Imam Abu Hafs’s statement em-
powered the employer with the right to prevent the hired-paid labor from
attending to FP. Abu Ali al-Daqgaq said that the employer has no right to
militate against the hired-paid labor to attend FP but has the right to deduct
from his wages in the amount of the duration he is to spent with the FP if he

13 See for example Abu Hasan Ali b. Abu Bakr al-Marghinani (d. 593/1196), al-Hiddya
(yy., ty.), I/84; Kemaluddin Muhammad b. Abdulvahid Ibn al-Humam, Sarh Fath al-
Qadir (Beyrut, ty.), 11/32.

14 In Islamic law, a mudataba is a contract of manumission between a master and a
slave according to which the slave is required to pay a certain sum of money during a
specific time period in exchange for freedom. In the legal literature, slaves who enter this
contract are known as mukdtab.
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is far from the mosque, but if he is near the mosque he cannot deduct from
his wages/income anything. If the labor is far and became busy with the pe-
riod of the quarter of the day time he reduces the quarter of the wages. The
hired labor has no right to make suggestion of reduction from his wages
to the amount of the time he spent with the FP. (p. 176) These statements
indicate the style of the economic activities of the city. What seems more
significant to us is that this labor may be a free male who must be normally
liable for FP but has no right to attend FP if he is hired for a job and has no
right to dispute to have permission to attend FP. Here again mundane and
private economic rights preceded the religious duties.

4- Males Exempt from the FP

Amongst what is considered as an acceptable reason for missing
jum’a is to be crippled (mug 'ad) in a way that going to the mosque creates a
serious hardship on him. Therefore the jum 'a is not incumbent on the lame
even if he finds a carrier. Likewise the blind, according to Abu Hanifa, even
if he finds a guide. But according to Muhammad, if he finds a guide the FP
is imperative on the blind based on the legal reason that the blind is capable
of walking (sa’y) however he cannot guide himself; when he finds a guide,
then FP is imperative on him like the physically sound-man (sahih). The
old-aged elderly (shaykh) who is feeble and incapacitated of walking, there
is no FP on him, like the ill man. (p. 175)

5- Urbanity; Urban-Rural Classification

The stipulation of “Residing in the cities (amsdar)” (p. 174) for the
obligation of the FP on the individual expounds that it is limited simply to
those urban people which are organized under the aegis of Islam and to the
form of civilization.!> Urban-rural difference is more conspicuous in the

15 City played a crucial role in urbanization. Muslim city is regarded as the sole places
in which full and truly Muslim life may be lived. Muslim cities comprise a distinct
society and culture, radically different from and opposed to that of the peasantry and

the countryside. The cities were often the center of communities which included both
rural and urban communities. Cities and villages were segmentary societies. They

were rarely unitary corporate bodies. In Transoxiana there was a close relationship of
nomadic-pastoral and sedentary peoples. The population was predominantly pastoral.
The settled peoples lived primarily in the oasis districts of Transoxania such as Bukhara,
Khawarizm, Farghana and Kashgar, and in scattered towns along the trade routes which
linked China, the Middle East and Europe. Settled people in the city and pastoral people
had close relationships with each other, exchangeing products, and participating in
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following cases: If the caliph travels and enters in a village, he should not
to be leading the FP to the people. This phrase depicts that even the caliph,
the highest political authority is not entitled to impose FP on a village and
the villagers. But if the caliph enters one of the cities under his suzerainty
(wildya) and he led FP while he is a traveler, then the FP is valid, because
leading the prayer by others is valid with his permission so his leading it
is more permissible. (p. 176) We understand that being a villager is more
significant to dispose the validity of FP than being an urban traveler.

5.1- City-Village Relationship; Villagers in the City on Friday

In Islamic history the movements between the village and the city
were constant which functioned as a protecting agency and a centralized
administrative structure for its villages. The villages were in no sense dis-
tinct as political jurisdictions or economic entities from their city itself,
and the villagers did not have the right of independent jurisdiction over
their villages. The villagers of the city should come and go to the city for a
day for their administrative and commercial needs. The city dwellers also
needed the villagers to come to the city for a day, for the Muslim towns
depended for their food supply and raw materials on the productivity of
their own hinterlands. The basic resources in the urban livelihood depen-
ded on control of the land and in the total economy, trade and commerce.
Mastery of the countryside was converted into direct political control of
the cities.'®

Qadikhan making a relief for the villagers of a day-visiting the city,
may be because the high and ruling class were located in the cities and
needed them. Villager of a city with the intention of remaining in the city
one full day, in this case he is accounted as one of the city dwellers for this
day, hence FP becomes imperative on him, however normally the FP is not
an obligation on the villagers. If a villager is going to leave the city on that
day, he is not held responsible for FP. Why is that? Qadikhan gives no legal
or practical explanations. We may construe that in this situation the villager
is not conceded the city-dweller status. Nevertheless if he performs the FP,
he will be merited. (p. 176) Villagers of the city have been considered as
strangers in the city. Qadikhan distinguishes the villager from the traveler.

caravan trade. Pastoral people also infiltrated the settled areas and became farmers of
townsmen. Lapidus, History, 415. The urban-rural division has long been taken to be
the typical form of Muslim urban-rural social relations. Town-like villages in Bukhara
were generally as large in size and population. These were urbanized regions. Lapidus,
“Muslim Cities and Islamic Societies”, 67.

16 Ira M. Lapidus, Muslim Cities (Cambridge, 1967), 188.
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6- Musdfir (Urban Traveler, Sojourner)

The term musdfir has binary connotation; a traveler and a sojourner,
an urban person who traveled to and resided temporarily in another city. In
these meanings the musdfir fro and to another city has also been considered
foreigner like a villager. Legally musafir is whoso travels three day-journey
from and to his homeland city. That is a long distance traveler who is a resi-
dent of another city is exempt of FP in another city within the boundaries of
his country. When the musafir comes to the city on Friday with the thought
of not leaving the city on this day; FP is not imperative on him unless he
has intended to remain therein fifteen days. When a man of a city wanted
to travel on Friday, there is no problem if he exits from the umrdn al-misr
before the dhuhr time expires, because the jum 'a can only be an obligation
at the end of the time, and he is accounted a traveler at the end of this prayer
time. (p. 176)

III- The Dhuhr Prayer on Friday

Performance of the prayer has various forms; may be done privately
and individually, or publicly in groupings. Anyone who is unable to join
a congregation in the jum’a is required to perform a regular dhuhr prayer
individually. This might well be considered as a precautionary measure of
prevention of grouping in the city during the FP time. In expounding this
situation Qadikhan says: “When the travelers come to the city on Friday,
they perform the prayer privately and individually. Likewise do the people
of the city when they miss the FP, and the people of the prison, and the ill
people. Jamda’a is abhorred (yukrah) for them at this time.” This restricti-
on does not apply to the villages; hence the villagers and rural people, on
whom FP is not incumbent, should perform the dhuhr at their villages in
communion on Friday with adhan and igamat. (p. 177)

IV- Ghusl

Ghusl is a term referring to the full ablution; ritual total body washing
required for purity. In order to enter a state of purity before saldt, a Muslim
usually performs the partial ablution or wudii’. In some cases, it is sunna or
mustahab (recommended) to perform ghus/. These cases include the Friday
prayer. Ghusl is one of the superior virtues of the city sentiments; despise
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peasant life. It is an urban behavior, because Friday as a ritual day applies
to the city-dwellers which distinguish the city from the village and the ur-
ban people from the rural ones thereof. According to Qadikhan on Friday to
take ghusl is sunna. Nevertheless there are contradictory opinions whether
the ghusl is for the prayer or for the day of Friday. (p. 179) We can deduce
from his discussion that he is in favor of the opinion that it is for the prayer.
This means that it has been acknowledged that this ghus!/ is for ritual purifi-
cation. The aim of this ritual is to remove specifically defined uncleanliness
(hadath) prior to a particular type of activity, and especially prior to the
worship to Allah. This ritual uncleanliness is not however identical with
ordinary physical impurity, such as dirt stains (najdsat).

V- Social Equality in the Mosque

Social equality is a social state of affairs in which certain different
people have the same status in a certain respect, at the very least in as-
sembly. Social equality applies in a society where there is social classifica-
tion. However, social inequality does in fact exist because everyone does
not have equal legal or social status. It is the exclusion of people from full
and equal participation in what is valuable and socially desirable. This ine-
quality might not depend on economic inequality.

The following statement of Qadikhan aims at removing the social
inequality between the responsible persons in the religious responsibilities
and indicating all the congregants, no matter their bureaucratic and social
status, are equal in taking position in the frontal arrays at the cathedral or
FP mosques: If a man comes to the masjid on Friday and it is filled up with
the congregants, if his overstepping (fakhatti) to move forward disturbs the
people, he should not overstep; if he does not disturb anyone and not tread
any dress and body, it is all right to overstep and get close to the imam. (pp.
177-8) But if the imam is in the khutba then takhatti is abhorred (yukrah).

The Muslim should go forward and get closer to the mihrab, if the
imam 1s not in the khutba, in order to leave space for those who come after
him, and to attain the merit of the proximity to the imam. If the first comer
does not do that then he wasted the space without any excuse. Then for the
comer after him is to take this place. But who came while the imam delive-
ring the khutba, for him is to station in his place in the masjid, because his
walk and going forward is an action during the khutba. (p. 187) It is now |
think, sufficiently clear that being near to the imam hence to have position
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in the near arrays ensure more merits. In obtaining this merit everybody has
equal right, no matter the social or bureaucratic status.

VI- Exemptions in the Stipulations

According to Qadikhan it is not preconditioned for the imam and
the congregation his residency in the city and the freedom. (p. 175) In fact
the jum’a is an obligation on the free male but, as we understand, in order
that the formalities of FP to be legally complied with, it is sufficed that the
jam’a to be composed of any kind of male persons, that is slaves and tra-
velers and villagers, on whom normally the FP is not incumbent. This legal
decision grants the state to fulfill the FP, however formally, with the slaves
and villagers when nobody from the public attended to the jum 'a during the
social strife or discontent and public protest of the government. By doing
so nobody acquires the right to blame or criticize the government for not
performing the FP because performance of the FP has so vital importance
for the public legitimacy of the government and to demonstrate its religio-
sity and its defense.

B- GEOGRAPHICAL DIMENSION

According to Qadikhan FP can validly be performed only in the plac-
es have official urban or city status. (p. 174) The characteristics of the city
suitable for the FP elucidates the relationship of the FP, and of course in
general, of the religion with geography.'” The place where the jum a is to
be performed gives us the information to illustrate the physical divisions of
a city (musr). This city is a physical entity and the city plan embodied the
Islamic ideas.'® Geographical dimension of the musr directly involves with
the validity of the FP.

17 In fact in ancient and medieval times all over the world, cities were centers of religious,
social and political organization and cultural creativity. From the beginning of recorded
history Middle Eastern cities and civilization have been one and the same until modern
times.Ira M. Lapidus, Middle Eastern Cities (Univ. Of California Press, 1979), v.

18 Islamic city is none other than the great community of persons obeying its law. It then
embraces all the Muslims, and every Muslim recognizes and feels himself to be a citizen,
whether he lives alone or with a group as a nomad or as a sedentary; as a townsmen or as
a countryman. Jean-Louis Michon in ed. R. B. Serjeant, The Islamic City (Unesco, 1976),
1.
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I- City Assignment

According to Qadikhan founding a city strictly rests upon the aut-
hority of the government, not the community. The imam (supreme ruler)
has the power officially to designate a place as a city or to abolish its mu-
nicipal status. “If the imam assigns a place as a city then after the people
evacuate it due to fear of the enemy or the like, if they thereafter return to
it, they should not perform the FP except with renewed permission from the
imam.” This indicates that evacuation of the people the cities is a common
case due to foreign invasions. Also the imam has the prerogative to abolish
the urban status of the city.!” But this abolition must rest on a legal reason.
(p. 176) This indicates that the imam; national or local supreme ruler also
is bound with the law; he cannot act arbitrarily.

1- FP Mosque Assignment

Qadikhan employed the term masjid instead of jami’ to signify the
Friday mosque. In general the term masjid tended to refer only to the smal-
ler sanctuaries, while jami’ referred to the older or larger ones. The mosque
served as a community center for people living within the towns or villages
where it was located and for the people dispersed in the surrounding region.
The masjid did not divide city and countryside, but united different settle-
ments into larger religious communities. The Central Mosque is not exclu-
sively a place of prayer but also a meeting point or forum and symbolizing
authority and civic entity. Qadikhan also used the word “place” in the place
of the masjid. | may speculate that he does not want to confine the FP to be
performed within the mosque. This may be because in case of the number
of the congregants exceeds the size of the mosque, performance of the FP
outside it in an open space may not make it invalid.

1.1- Oneness of the Mosque in one City

At the beginning of the Islamic history the Friday Prayer had been
performed in one mosque at a city. However later on multiplication of the
FP in more than one mosque had been arisen. The rise of more than one
mosque indicates a complexity in civic organization or other institutional
developments® or creating another civic community, however under the

19 When a prince took over a located place, he developed a town there. Often the city did
not exist longer than this prince or his immediate successors, and again became a small
village. In many of these cases a prince built a citadel and then a large mosque where the
FP is performed. Lapidus, “Muslim Cities and Islamic Societies”, 79.

20 Discussion of multiplication of Friday Mosque started during the Abbasid Caliph
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control of the government. Multitude of autonomous entities has always
the risk in the long run to lead to fragmentation of the Dynasty. Contrary
to the Islamic juristic tradition laid considerable stress on the fact that a
single city (or community) should have one FP. Official permission for
Friday prayer in a mosque means founding a new city. By the control of
the cathedral mosques by the state, the prevention of sectarian disunity has
been aimed.

1.2- Multiplication of FP Mosques in one City

Qadikhan by basing on Abu Hanifa and Abu Yusuf allowed the per-
formance of FP in two places in one city. It is not allowed in three places,
this is so according to Muhammad. But in another quotation Muhammad
allowed FP in three places. Abu Yusuf said, “It is not allowed to perform
FP in two mosques in one city provided that there is a big river in betwe-
en. In this case the verdict becomes like two separate cities. If there is not
a big river between them then the preceded jum’a is valid. If performed
together then both jum’a is void.” (pp. 176-7) The Baghdadian jurist Abu
Yusuf’s legal resolution applied to Mawardunnahr of Transoxania where
many rivers, small or big, such as Amu-Darya and Syr Darya, divided the
cities into many fragmentations. However, Abu Yusuf’s resolution is not
sufficient for Qadikhan, hence he preferred Muhammad’s opinion, which
allowed three FP in the places where even has not been separated by the
rivers. This means that FP masjids, as religious and political centers could
exist apart from political capitals. We may arrive at the conclusion witho-
ut any scruple that however the FP and its mosque has been restricted to
the cities he validates it, if the circumstances necessitates, in the districts
(ndhiya) as well.?! (p. 174)

al-Mansur. He in 157/773 founded a second Friday Mosque in Karkh, two years later

in 159/775 a third one in Rusafah. Abdel Aziz Duri “Governmental Institutions” in ed.
Serjeant, The Islamic City, 55.

21 By the twelfth century a place that merely had a mosque, even with a minbar, did not
necessarily qualify as a city. In this situation, a place that only had a minbar or masjid
could still be a village, for the mosque or minbar had lost its significance as a defining
characteristic of cities. Lapidus, “Muslim Cities and Islamic Societies”, 78.
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II- Geographical Misr (City)

By a meticulous examination we may find out the geographical me-
aning of the term musr in Qadikhan. He apprised the physical form of the
city and analyzes its implications on the validity of the FP. His geographi-
cal definition of the city lies in his phraseology of “collection of houses to
the amount of the buildings of Mina.” (p. 174) From this phrase we may,
then, be absolutely certain that the musr is the collection of houses and it is
primarily used to designate an urban settlement with some population. This
shows its demographic dimension of it as well however mentioned neither
the density of of its demography. It has no reference to the size or popula-
tion of a settlement. Misr is a word applied to places which varied in geog-
raphical scale and functional complexity from village-like to metropolis-
like settlements. Villages may be larger than places called musr, but they
were villages in physical sense and did not bare the name musr because they
did not have jurisdictional character. A misr, in principle, is a term which
defined the position of a settlement in an administrative hierarchy.

1- Geographical Compounds of the Misr
According to Qadikhan a city, mainly, may have two compounds,
namely; the find’ al-misr and the ‘wumran al-misr and its surroundings

(atrdf).
1.1- Find’ al-Misr (Courtyard of the City)

Qadikhan’s definition of the fina’ al-muisr “is the place adjacent to the
city and was made for the benefits of it.” What we understand from this
definition is that the finas are peripheral courtyards and the settlements
outside the city walls. The find” was a logistics area for the collective re-
quirements of the city such as; defense, water-supply, or to upkeep of roads
which contribute to a city’s life. The fina of the city may mean continuous
urbanized area that is the enclave of the city. That is find’al-misr is an ur-
ban neighborhood. This find’ indicates that cities divided into two major
sectors; within the quarters and outside the fortifications.”? Qadikhan, by
the finad’ extended the religious function of the city because he validated the

fulfillment of the jum 'a in the find’ al-muisr as it is in the musr. (p. 174)
22 The quarters (mahalla) of Bukhara are said to have been walled. Lapidus, “Muslim
Cities and Islamic Societies”, 64. fn. 17. Bukhara surrounded by a wall twelve farsakh
(one farsakh is one and half mile length) with twelve gates. W. Barthold, Turkestan
Down to The Mongol Invasion (London, 1928, 2.nd ed.), 84.

HIKMET 43



Mayis 2011

1.2- ‘Umrdn and atraf al-Misr (Suburb)

Qadikhan examines the relationship of the city with its surrounding
countryside; the ‘umran and atrdf al-misr which can be interpreted as the
outer city or suburb. These places also contained houses but mainly con-
sisted of uninhabited fields that they were agricultural components. The
suburbs are of two kinds, namely; connected and disconnected settlements.
Umpran al-misr means that the state had to provide security and protection.
Hence this urbanization must be interlinked with urban taxes; taxation of
the urban inhabitants who were mainly tradesmen or urban merchants. The
amirs protected the interests of the merchant class. The security of trade in
general depended on the state.”

As we understand from Qadikhan’s statement ‘umrdn has been con-
sidered under the city if there is no empty lands between the city dwelling;
such as the pastoral or grazing land. This may be named as hamlet as well,
which is a small settlement, too small to be considered a village. This is
extended urbanization that is the removal of the rural characteristics.
1.2.1- Connected Settlements (‘Umrdn without Furja)

Qadikhan says: “And whoever is resident in the ‘umrdn al-misr and
its surrounding (atrdf) and there is no furja between this place and the city,
then there is jum’a on him.” (p. 174) From this statement we understand
that there were major suburbs at a short distance from the main city and
large villages in the surrounding area of the city where he lived, may be
fruit-growing oasis which impinged on the city itself and also be conside-
red part of a “metropolitan” conglomeration. These areas though primarily
agricultural, were not strictly peasant but urban communities. In fact some
notables lived off the land in large estates of the manorial organizations but
they worked and also lived in the towns.

The fabric of Qadikhan’s city settlements allowed for gardens and
agriculture inside the city proper, either in open spaces or in garden lots

23 In the oasis of Bukhara, the population was settled in one dense city core, usually
surrounded by suburbs, and in many small towns, villages and hamlets scattered
throughout the oasis. The cities were surrounded by walls to protect against nomads.
Bukhara was multiple settlement composites. Bukhara was dispersed in many small
towns, villages and estates. Lapidus, “Muslim Cities and Islamic Societies”, 68;

There were large villages, seven or eight farsakhs from Bukhara but within the wall
encircling Bukhara and its suburbs. Barthold, 98; The journey from there to Bukhara was
completed sometimes in midday, sometimes in one day, sometimes in two. Bazaar on
Fridays, goods brought from industrial villages of Bukahara. Barthold, 99. In a village
four farsakhs from Bukhara, in the twelfth century, Arslan Khan Muhammad built a
rabat and a cathedral mosque. Barthold, 99.
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attached to town houses. Many cities, especially in Iran, were also surroun-
ded by gardens and fields owned and/or worked by people who lived in the
cities. He names these areas as quarters (‘umrdn) of the city. The populati-
ons of these places are bound with the FP. The bourgeoisie of administra-
tors, scholars, merchants were living in these places.

1.2.2- Disconnected Settlemets (‘Umrdn with Furja)

“If there is between the ‘umrdn and the city a furja of mazari’ (ag-
ricultural land) and mard’ (pastoral/grazing land), like the region called
Kal’ in Bukhara, then there is no jum’a on the people of this place, even
though they hear the call (adhdn). The degree of mileage of the distance
accounts nothing.”* (p. 174) The houses disconnected to the city due to the
agricultural and pastoral lands. These lands have been accounted as rural-
character and village territories, hence there is no jum ’a on the inhabitants
of these places, because neither these places are recognized as city nor the
inhabitants as urban people.” In Bukhara, landowning families who were
part of the city’s bourgeoisis resided in the villages. Villages were also the
home of gddis, muftis, preachers, imams, ulama and holy men. These vil-
lages were resorts for townspeople lived in villas scattered throughout the
oasis. Merchants traded in the city but lived in the suburban villages.*

24 Cities founded by the enclosure of a number of villages or by a settlement, might long
retain open spaces between the city. Bukhara was as such. Lapidus, “Muslim Cities and
1slamic Societies”, 64.

25 The area protected by the wall of Bukhara measured twelve farsakhs in length.
Barthold, 112. Within the circuit of the wall were included the villages (five farsakhs
from Bukhara) There were districts and villages beyond the wall of Bukhara within a
couple of farsakhs. Each village of the province of Bukhara possessed a rabat (military
station). Barthold, 118. There were several large villages in the neighborhood of Bukhara
which were fully equal to towns, but had no cathedral mosques; in accordance with the
Hanafite doctrine, permission to build a cathedral mosque outside large towns was very
unwillingly given. Barthold, 120.

26 Lapidus, “Muslim Cities and Islamic Societies”, 67.
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1.2.2.1- Qal’ (Citadel/fortress) of Bukhara

With the paraphrase of “like the region called Qal’ in Bukhara”
it is evident that Qadikhan described the city of Bukhara. What is Qal’
Bukhara??” Qal’ah is a fortress or citadel. In Bukhéra there was the politi-
cal section where the sovereign or his political representative resided; this
was the citadel (gal’ah).”® This indicates that in Bukhara, in the twelfth cen-
tury, the governor’s or as the capital city the Khan’s palace seems to have
been independent of the mosque and the city centre. “If there is between
this place and the city a furja of mazari’ (agricultural land) and mara’ (pas-
toral/grazing land), like the region called Qa/’ in Bukhara, then there is no
jum’a on the people of this place, even though they hear the call (adhan).
The degree of mileage of the distance accounts nothing.” (p. 174) We may
be perforced to conclude that Qadikhan, it may be for the betterment of
the state, the political reasons forcing him to exclude the rulers who were
residing in the city from the FP obligation.

I am inclined to interpret Qadikhan’s city as an agglomeration inclu-
ding suburban and satellite areas of it. In the study of human settlements,
an agglomeration is an extended city or town area comprising the built-up
area of a central place (usually a municipality) and any suburbs linked by
continuous urban area which means continuous urbanized area. Qadikhan
may be referring to an agglomeration including suburban® and satellite
areas. Suburbs are residential areas on the outskirts of a city or large town.
They have no political autonomy.*°

27 Bukhara in the Samanid period was divided into), shahristan, citadel (qal’a) and
rabad; the shahristan was situated close by the citadel, on rising ground and slope.
Shahristan occupied the high central part of the city. The construction of the citadel, it
had two gates; one of which is the cathedral mosque gate. Inside the fortress there was

a resiidence for Samanid ruler. In the twelfth century the citadel and the castle were
restored by Arslan Khan Muhammad. In the year 534/1139-40 the citadel was destroyed
by the Khawarazm Shah Atsiz; in 536/1141-2 it was restored by Alptagin, the Qarakhitay
ruler of the town. In 538/1143-4 it was again destroyed by the Ghuzz. In 560/1165 the
material was employed in constructing the walls of the Bukhara rabad. In 604/1207-8

the Khawarazm Shah Muhammad restored the citadel, which stood thereafter till its
destruction by Chingiz Khan in 1220. Barthold, 100.

28 In the Middle Ages all Muslim cities had a citadel, variously located in the city plan,
mostly in the outer part of it. The main function of the citadel is to be the ruler’s residence;
all the administrative buildings are grouped around it. Nikita Elisséef, “Physical Lay-out”,
in ed. R. B. Serjeant, The Islamic City (Unesco, 1976), 97, 101.

29 Suburbs are commonly defined as residential areas on the outskirts of a city or large
town. Most modern suburbs are commuter towns with many single-family homes.

30 The typical original ancient Near Eastern (Sumerian, Akkadian, Assyrian) cities
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C- ADMINISTRATIVE DIMENSION

Administration of a country is run by a government. Government has
the authority®! to rule, to make laws, to adjudicate disputes, and to issue
administrative decisions with a monopoly of authorized force. Qadikhan
defined the musr administratively suitable for the validity of the FP as “a
place where there is a mufii and a gadi who could impose penalties (igamat
al-hudud) and implement the laws (tanfidh al-ahkam)”. (p. 174) This de-
finition pointed out the administrative-jurisdictional dimension of the FP.
The significant role the city played in the incumbency of the FP on the
Muslim individual is being the place where the government is located. Be-
ing the city an urban-administrative settlement with particularly important
administrative and legal status differentiates it from a town. That is there is
an intertwined relationship between the city and administration that is the
interrelationship of social and political structure.* This may mean City-
state; a region having sovereignty and government. Not only the FP can
only be validly performed in the city but it must also be under the leaders-
hip of an administrator of the municipal bureaucrats who have executive
power or an official imam appointed by them. The political organization
and the hierarchy in leading the FP to the people depicted his governmental
thought, and equally of the Islamic jurisprudence.

consisted of three parts. First, there was the city proper, the inner city, the outer city; the
suburb. And the city harbored both the palace and the temple of the god. This was the god
and king internal relationship. A.L. Oppenheim, “Mesopotamia-Land of Many Cities”, in
ed. Ira M. Lapidus, Middle Eastern Cities (University of California Press, 1979), 6.

31 In politics “authority” refers to the legitimacy, justification and right to exercise
power. The jurisdiction of political authority, the location of sovereignty, the balancing of
freedom and authority, the requirements of political obligations have been core questions
for political philosophers from Plato and Aristotle to the present. The phenomena called
authority is at once more ancient and more fundamental than the phenomena called state.
The dominant usage comes from functionalism, defining authority as power which is
recognized as legitimate and justified by both the powerful and the powerless. Every
state has a number of institutions which exercise authority. Authority means obedience.
Obedience or submission is the act of obeying orders of others.

32 During Middle Ages all the cities in the Muslim world had the same certain formal
organizational qualities were held in common though differed in detail. The basic unit
ofs of society were quarters. These quarters were also administrative units. Ira M.
Lapidus, Middle Eastern Cities (Uni. of California Press, 1979), 49.
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I-The Governmental Leaders of the FP
The modes of expression and discourse of Qadikhan lead us to distin-
guish the executive power into two categories, namely the legal and illegal
leaders of FP.

1-The Legal Leaders

The essential prerequisites to be appointed as the legal imam are to
be an adult and sound-minded male Muslim. Thereof if the imam ordered a
minor or an insane or an infidel or a woman (to lead the prayer) is not jdiz.

(p. 180)

1.1- Executive Leaders
1.1.1- The Supreme Leader Caliph/Imam

The supreme leader of the Muslims is the Caliph, or as a generic term
the Imam, the Prophet’s successor in whose hand are united all the powers
of religious and temporal authority. Appointment of the sultans by the Ca-
liph was considered essential to their legitimacy.** All provincial authoriti-
es were considered delegates of the Caliphs and governed by virtue of their
designation.** Thereof even the sultans of the dynasties sought recognition
by the Caliphs professed to be the appointees of them. The descriptions and
titles of these appointed officials have varied according to period and the
country.®

33 Lapidus, History, 147.

34 In the eleventh century onwards, though the Abbasid Caliphate continued in office,
the Caliphs no longer possessed exclusive political authority. They retained however a
role in judicial and religious affairs. The Caliphate had indeed, since the middle of the
tenth century, lost all executive authority. The Caliphate had become a mere symbol

for the legitimation of rights acquired by force. But the jurists, though forced by the
march of events to modify their theory refused to give it up altogether. The sultanates
had forced themselves into the canonical theory of government, subject only to the
theoretical suzerainty of the Caliphate. Caliphate and sultanate were to all intents and
purposes synonymous terms. On the other hand the Sultan as practically never addressed
or referred to as imam or caliph in ordinary or in official use. The Turkish Khans and
Sultans had to pay oath of allegience (hay’) to the Caliph in Baghdad as their masters
and who from they derived their political authority. H.A.R. Gibb and Harold Bowen,
Islamic Society and the West (Oxford Uni. Press, 1950), I/31.

35 These titles are minister or vizier (wazir), governor (wali), deputy (ndib), commander
(amir, ga’id), tax-collector (‘amil). These are temporal roles which, however, in a
context where politics and religion are not disassociated and are run according to the
norms of religious jurisprudence. Their role to run public services which are temporal
however in a context where politics and religion are not disassociated. Abbasids brought
about an early cleavage between political/administrative functions on one hand, and
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Qadikhan expounded that the FP must officially be led first by the
Caliph whose sovereignty must preside over all Muslim Dynasties, then by
other authorities. He says: “If the Caliph dies and he has rulers (umara’)
and governors (wulat) over the variety of the affairs of the Muslims, for
them is the leading the FP, because they had been appointed for the affairs
of the Muslims, they remain on their position as long as they are not depo-
sed (‘azl).” (p. 174).

1.1.2- Wali (Governor of the city, Ruler)

The Muslim country was divided into provinces called wildyat and
the governor of each given province or district (wildya) is titled wali; as
a generic term means the highest authority of one administrative unit in
one city. The prime function of the official appointment as wdli was the
maintenance of law and order throughout a wildya. He would usually be
responsible for a major city with a number of towns and villages as well.
As an extension of his work for the maintenance of law and order wali,
in addition, have purely administrative functions such as the collection of
taxes, and the appointment and dismissal of gddis and other officials in
the city and province administration. He also exercised judicial functions
related to criminal offences. Thus he was responsible for the execution of
sentences. He is the first bureaucrat responsible to lead the FP in city-scale
provinces. (p. 174)

However he has the right to delegate power to other officials to lead
the FP. But always and at any circumstance the governor of the city (wali)
has the power to withdraw and to retrieve the authority he gave to his suc-
cessor, in this respect Abu Hanifa said, if the (wal7) falls ill and ordered a
man to lead the FP then if he found a relief and went out and delivered the
khutba and led the FP to the same people, this suffices him and them. (p.
176)

In the case of dismissal of the imam; the ruler of the city is deposed
(‘uzila) from the post, according to Abu Yusuf, he can lead the FP until the
dismissal letter arrives him or the second commander-ruler (amir) comes
over him. When the dismissal-letter comes or he knew the arrival of the
amir, then his prayer is void. But if the Police Chief leads the prayer, it is
sufficed because his officers (ummdl) remain on their position until they
are deposed.” (p. 177) This statement emphasized on that FP is not valid
without the official person who has executive power to lead it. This also

juridical/religious ones on the other, which was further exacerbated by the fragmentation
of the Muslim world into a multitude of autonomous entities. Michon, Islamic City, 32.
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depicts that the police organization ceases not to its job with the dismissal
of the wali.

According to Qadikhan if the wali of the city dies and the day of Fri-
day comes, the successor (khalipha) of him or the police constable or the
gadi (judge) leads the FP, it suffices because they have been delegated the
public affairs (amr al- ‘amma). (p. 174)

1.1.3- Sahib al-Shurtah (Chief of Police)

Chief of Police is one of the members of wali’s administrative garri-
son in the city. Sahib al-shurtah would often inspect the walls and quarters
of the city to check the law-breakers and evil-doers as their classic func-
tions. He was responsible for keeping peace and order, for stamping out
for subversive activities. He had authority to inflict certain punishments.
According to Qadikhan it is allowed (yajiiz) for the sahib al-shurta to lead
the FP even if he has not been ordained for it, (p. 174) and he is entitled to
lead until he is dismissed from his post. (p. 177) Chief of Police needs not
a special authorization to lead the FP because he is one of the members of
the general administration. This is clearly depicted by Qadikhan as; it is al-
lowed for the Police chief to lead the FP however he has not been ordained
for it. This is according to their custom (‘urf)” (p. 174) Chief of Police’s
appointment to his post automatically contains that authority. He has the
power to appoint a deputy for his post and to lead the FP. We understand
that the custom played a significant role for the validity of FP.

1.2- Judicial Authorities

In Islamic history, preoccupation of the Umayyad Caliphate with af-
firming its political power and the subsequent transformation of the Calip-
hate into an autocratic kingship under the Abbasids brought about an early
cleavage between political/administrative functions on the one hand and
juridical/religious ones on the other.

1.2.1- Qadi

At the city level, judicial authority is vested in the gddi, who is appo-
inted by the Caliph or chief of the executive in the country or city. Installed
in the mosque, he is frequently called upon to deliver the Friday khutbah.
He conducts both marriage and divorce above all he judges disputes that
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are put to him and applies the punishments. Qadikhan made two seemingly
contradictory statements concerning the gddi’s leadership of the FP.*¢ In
one he says: “It is not allowed (/d yajiiz) for the gadi to lead FP to the pe-
ople if he is not ordained for it,” and in the second one “if the wali of the
city dies and the day of Friday comes, if the gddi leads the FP it suffices
because he has been delegated the public affairs (amr al- ‘dmma) alongside
with the chief of police. (p. 174) This contradiction may be resolved with
the conjecture that in means judicial authority, and in the latter, may mean,
as a neutral term, the official who has executive power,*’ because it is in his
prerogative to impose penalties (igdmat al-hudiid) and implement the laws
(tanfidh al-ahkam).**

1.2.2- Mufii

The Islamic legal system included, alongside the gdadis, a second
class of practitioners, known as mufiis (jurisconsults). In order to base his
verdicts on surer ground, the gddi frequently consults the mufii, a legal
counsellor to whom he is bound to refer matters of jurisprudence.’® As we
understand from the statement of Qadikhan the mufti also, as gadi, offici-
ally appointed government official, and as placing him alongside with gddr,
the mufti sits in the judicial court in the provincial capital. Muftis recorded
evidence, interpreted the law and on the conformity of state regulations to
the Muslim law. It is now I think that mufti means implementation of law
not execution of it, since he has no executive power he has no authority to
lead FP. To lead FP, one must have a ruling and administrative post. Hen-

36 Bukahara had a state-controlled religious administration under the authority of Shaykh
al-Islam (chief juristconsult) and a gadi who was in control of judicial administration,
madrasas, elementary schools and mosques. The religious administration included the
qadis and sub-gadis appointed to provincial districts. Lapidus, History, 428.

37 Norman Calder, “Friday Prayer and the Juristic Theory of Government: Sarakhsi,
Shirazi, Mawerdi,” Bulletin of the School of Oriental and African Studies, Uni. Of London
(BSOAS), XLIX, Part 1, 1986. 35-47, 36.

38 Qadi in addition to rendering justice, to help him in his tasks selects, inspects and
designates certain persons as formal witnesses (shuhiid) in the courts. The state bureaucracy
and the religious institutions employed witnesses authorized by the gadis as competent in
Islamic law to certify their dealings, Lapidus, Islamic City, 108; administer oaths; like
notaries, they record formal statements which they can reproduce accurately in a dispute
or court case and they form a respected class within the Muslim bourgeoisie. Michon,
City, 34.

39 Michon, City, 32-34.
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ce even a slave who has ruling authority becomes more effective than the
mufti. May be due to these considerations Qadikhan made no regulations
concerning the FP leadership of the mufi.

2- Imam can prevent the people from Performing the FP

The Caliph was considered the head of the religious establishment
and could suspend the administration of justice and worship. Qadikhan ex-
pounded that when the imam prevents the people of a city to perform the
FP, they should not perform it. This is exactly like how he officially turns
a place into a city, so he has the authority to prohibit them the performance
of the FP. But this prohibition must rest on a legal reason or to abolish its
urban status. If the imam prevents them from FP due to his obstinacy or
to force them, then the people decide on a person that he leads the FP to
them.” (p. 176) We understand from this statement that the imam is also
bound with the law; he cannot act arbitrarily.

II- Illegal Leaders of FP

1- Slaves

Slave administrators had been very common throughout the Muslim
history.* It must be bared in mind that Transoxanian region where Qadikhan
lived, was administered mostly by a bureaucratic elite which depended on
the local notables and landlord families and slave governors throughout the
tenth to thirteenth centuries. The elite personnel of the regime, including
the sultans were slaves or former slaves. Slaves had been employed in the
armies. No one could be a member of the military elite unless he was of
foreign origin, purchased and raised as a slave and trained to be a soldier
and administrator. Slave-soldier administrators were the personal property
of a master and could be bought and sold. The slave of the Sultan could be
a general, an officer in the army or administration. Furthermore, military
slaves were eventually manumitted and became freedmen, clients of their
former master. In any case in the operation of the army or bureaucracy,
legal status was not crucial. *' In expounding this situation Qadikhan says:
“If a slave is invested with an office of a district (ndhiya; surrounding vil-
lage/rustdq) and led the FP to its people, it is valid. (p. 174) He may want
to legitimize the FP to be led by a slave administrator and be performed

40 The Gaznavids pioneered the first regime in which the slave soldiers dominated the
state; the rulers were themselves former slaves. Lapidus, History, 141.
41 Lapidus, History, 148.
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in the nahiyas, at the same time because some nahiyas forming a separate
administrative unit.

The slaves may legally be vested executive posts but they may not be
posited as judges: “If the slave concludes marriage contracts for others, his
judicial verdict is not effective, because the people of the judiciary are from
those who are entitled to be witnesses in the courts, the slave is not from
this people. Hence he cannot be from the people of the judiciary.” (p. 174)

2- The Mutaghallib (Invader, Usurper of the
political power)

Transoxiana has always witnessed devastating nomad invasions from
the second millennium BC to the eighteenth century. The history of this
region may be told in terms of ever repeated nomadic conquests, the for-
mation of empires over oasis and settled populations and the constant ten-
sion between pastoral and agricultural people. In general, the history of
the Muslims is full of conquests of the military invaders of territory and
usurpers of political powers (mutaghallibs). This new military lords were
clients and sometimes slaves, foreign in race and language and had no his-
toric ties with the societies they conquered. Hence the local ulama had a fa-
tal importance for them for their legitimacy over the populace. Mutghallibs
can be the slave warlords who were making conquests by the assistance of
the native people.

In resolving the mutaghallibs legal position Qadikhan says: “The mu-
taghallib who has no assignment ( ‘ahd); that is ordinance (manshiira) from
the Caliph; if his conduct of life (siratuh) amongst the subject-people is
like the conduct of the rulers (umarad’) and he rules out the matters between
the people with the ruling of the sovereignty (wildya), then his leading of
the FP is valid.” (p. 174) Qadikhan seems concerned with de facto not de
jure ruler. He attempted to justify the status quo. This provision means that
within the civic community there emerges any effective government capab-
le of imposing order, FP is valid. He may also be legitimizing any kind of
power no matter how it has been acquired but he by using the paraphrase
of “siratuh’ he excludes the ja ir ones. This might also mean that any form
of government is better than none at all. By mutaghallib, Qadikhan also
declared that political rights acquired by force were legitimate and that
military power could constitute a valid imdmate. By siratuh he means the
mutaghallibs who maintained the established system by paying the salaries
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to the officials. These rulers come and go but the u/ama is there. So whether
the sira of the mutghallib is acceptable can only be decided by the ulama.
Qadikhan does not mention resistance or disobedience to the mutaghallib.
On the contrary he may be implying the submission to him.

3- The Nasrani (Christian)

In a religiously heterogeneous Muslim society the appointment of the
non-muslims in the governmental posts has always been a matter of concern
by the jurists. All Muslim cities harbored, always a certain kind of Muslim
and to some significant amount of a non-muslim society. Qadikhan specifi-
cally mentioned the Christian (nasrdni), instead of other non-muslims, may
be because to represent all. He says: “If a Christian male (Nasrdni) enters
the city then after becomes a Muslim, he is not to be leading the FP to the
people unless he is ordained to lead it after he became a Muslim.” This
legal decision depicted that being an ordinary even a committed Muslim
has not been sufficient to lead the FP, but must be ordained officially for
that mission. In the following statements he made regulations related to
the government that the nasrdni must be ordained for leading the FP after
he converted to Islam. Hence if he has been appointed as a gddi then con-
verted to Islam his Aukm is invalid. But however if the nasrdni has been
subjected to the time he becomes a Mus/im, then his leading the FP to the
people or judging between them is allowed (jdiz).” (p. 175) Preordination
before the compliance of the conditions is not valid for the FP. His legal
reasoning rested upon that in the first case he was not competent, hence
he does not possess the authority, but he can only be authorized for future
operation. But in the second case vesting an office (tag/id) with him is sub-
jected (udifa) to the compliance of the status (hdla) of the legal competence
(ahliyya) on becoming a Muslim, this investiture with an office is valid.
That is the appointment can be subjected (iddfa) to the status of legal com-
petence (ahliyya) for the future.” (p. 175) Ordination by the government is
essential and the delegation of official authority (fafwid) before compliance
of the competence is invalid. This invalidation is may be because the non-
muslims may have exploited the delegation of power to them and after re-
ceiving the office they did not become a Muslim. The term nasrdni is more
general term than the dhimmi. By nasrdni it is not clear which one of them
Qadikhan implied. These regulations, practically demonstrates the cases of
conversion of non-Mus/ims to Islam.
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4- The Dhimmi (Under Protection)

A dhimmi is a non-Muslim subject of a Muslim state and under
its protection.*” Qadikhan says, by referring to some of his mashdyikh
(founders of the madhhab) “When a dhimmi has been vested with an office
before Friday and delegated the affair of the jum ’a, and then after he became
muslim, his leading the FP is invalid, because the delegation (tafwid) is null
and void. (p. 175)

It must be bared in mind that a dhimmi is a citizen of the Muslim co-
untry, but he cannot be vested with any governmental offices, because here
the post for leading the FP represents all governmental posts. In the first
case, Qadikhan seems to legitimize, may be as the government’s policy, to
instigate the non-muslims, especially the Christians to become muslim by
vesting them governmental offices. Nonetheless he is against employment
of the non-muslims in the governmental offices as long as they remain on
their religion.

5- The Sabi (Minor)

When a minor has been vested with a governmental office before
Friday and delegated with the affair of the jum ’a, and then after he reached
his puberty, his leading the FP is invalid because the delegation (fafwid)
is null and void. If he has been appointed as a gadi then after reached his
puberty, his hukm is invalid. But however if he is told that when you reach
the puberty then lead the FP to the people or judge between them, this is
allowed (jaiz).” (p. 175)

III- The Congregation in appointing /mam

In principle the public or the congregation of the FP has no right
and authority to appoint an imam to lead them the FP. However, in extra-
ordinary circumstances they have been given this authority. According to
Qadikhan if the public (‘@mma) gathered to bring forward a person (to lead
the FP) whom neither the gadi (ruler) nor the successor of the governor
ordained him for it, it is not permissible (lam yajuz) and if he leads it, the

42 The term dhimmi connotes an obligation of the state to protect the individual, including
the individual’s life, property, and freedom of religion and worship, in exchange for
“subservience and loyalty to the Muslim state and political and social order” and to pay a
poll tax known as the jizya. This status was originally only made available to non-Muslims
who were People of the Book (i.e. Jews and Christians), but was later extended to include
Sikhs, Zoroastrians, Mandeans, and, in some areas, Hindus, and Buddhists.
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FP is invalid. (p. 174) The only case the public is entitled to appoint imam
for the FP is if therein there is no gadi or the successor of the wali, it is
allowable due to the necessity (dartiratan).” (p. 174)

If we are to speculate to find out the reason for this appointment we
can say that cities and their hinterlands were divided amongst several Isla-
mic schools or sects, and the rural areas echoing the city situation. Hence
sectarian communal and social struggles and warfare have never been ex-
tinct. Sectarian identifications were evidently profound and intense. Each
group harried to make his ulama as imam of the FP. This also meant domi-
nation. Social struggles united townspeople and village people of the same
madhhab in the common cause.

According to Qadikhan if the imam spoils his wudii’ (ahdatha) after
he performed the first unit (rak’a) of the FP, then the person from amongst
the congregation comes forward to lead the FP; if he is not brought forth
by an official of the sultan, their prayer is not valid behind him. But it
is allowed if he is brought forward by the people of the su/tan whom he
delegated (fawwada) public affair (amr al- ‘amma; the city nobles). If the
congregation brings forward a person to succeed the imam before the he
leaves the mosque (masjid) -that is the official imam sees him, if not object
him his silence means approval-, this is allowable due to ‘the restoration
of their prayer’.” (p. 175) This second imam has no right to authorize so-
meone else to lead the FP to the people neither the congregation, because
the official imam has not delegated authority to the congregation to bring
forward someone else to lead the FP. Hence if the second imam spoiled
his wudii’ he remains no longer an imam, thus his ordainment of someone
else is not correct (sahih). (p. 175) This means that the second imam has
only the authority to complete the prayer uncompleted by the official imam.
Another situation the congregants have been granted the power to appoint
imam for the FP is that if the imam (governor) prevented the people from
performing the FP without any reason and necessity, on the contrary if he
prevents them due to his obstinacy, then the people obtain the right to ap-
point an imam to lead the FP. (p. 176)

(The rest of the article will be published in the next Journal)
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AHMET MITHAT EFENDININ “CENGI” ROMANINDA
KADINLAR

Dr. Oznur OZDARICI*

OZET

Ahmet Mithat Efendinin “Cengi” adli roman1 kadin karakterlerin agirlikli
olarak islendigi bir romandir. Romana yon veren ¢ogunlukla kadinlardir.
Romanda kadinin yani sira egitim ve annelik meselesi de yogun olarak
islenmistir. Biz, bu ¢alismamizda s6z konusu romandan hareketle kadina
bakmaya ve Tanzimat romaninin ilk 6rnekleri olan bu tiirde kadinin goriiniis
sekillerini gdzler 6niline sermeye ¢alisacagiz.

Anahtar Kelimeler: roman, kadin, egitim, anne
ABSTRACT

The novel which is called “Cengi” is written by Ahmet Mithat Efendi is a
novel which contains woman characters intensively. Women usually gives
a direction to the novel. Behind the woman, education and motherhood
problems are other topics in novel. In this study we show that to look the
woman and display the novel which is the first examples of appearance
styles of Tanzimat novels’ in this novel.

Key Words: novel, woman, education, mother
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Romanda sahis kadrosunu olusturan, aksiyonu arttiran, catigmayi
saglayan ana unsurlarindan biri olan kadin, bu halleri ile romanin yegane,
vazgecilmez ve olmazsa olmaz bir pargasidir. Denilebilir ki kadinsiz bir
roman bagli basina eksik, kuru, sathi ve yarimdir. Romana can veren, renk
katan, gerilimi arttiran ve sahis kadrosunun temel unsurlarindan biri olan
kadin, bu haliyle anlatinin can damarin teskil eden énemli yap1 taglarin-
dan biridir. Biz, bu makalemizde Ahmet Mithat Efendinin “Cengi” adl1 ro-
manindan hareketle anlat1 diinyasinin okuyucuya actig1 cerceveden kadina
bakmaya ve kadinin s6z konusu diinyadaki goriiniis sekillerini gozler onii-
ne sermeye c¢alisacagiz.

Ahmet Mithat Efendinin ilk olarak Hicri 1294°te
Istanbul’da Kirkambar Matbaasi’nda basilan “Cengi” adli roman1 bash
basina kadin karakter yoniinden baskin ve agirlikli bir roman olma 6zelli-
gi ile dikkatleri iizerinde toplar. Romanin basindan sonuna kadar romana
yon veren hakim unsur hep kadinlardir. Nitekim roman, denilebilir ki bir
kadin egemenligi ile baglar ve yine kadinin yon verdigi bir mecrada kadin
egemenligi ile sona erer. Oyle ki hikdyeyi ve hikdyede gecen erkek kah-
ramanlar1 sekillendiren ve yonlendiren bizzat kadinin kendisidir. Roman
kahramanlarindan Saliha Molla ve Peri (romanin ilerleyen boliimlerindeki
ismiyle Stinbiil), hikayeye yon veren iki baskin kadin karakter olarak karsi-
miza ¢ikarlar. Romanin en canli, aksiyonu arttiran karakterleri sz konusu
bu kadinlardir.

Romanin ana kahramanlarindan biri olan, sahih bir Anadolu
sivesi ile konusan ve son derece bilgili olan Saliha Molla, ayn1 zamanda
romanin ¢ikig noktasini teskil eden ve kendisinden sonraki olaylar zincirine
zemin hazirlayan bir kadindir.! Sihir, ilm-i simya, cinler ve periler tizerine
kitaplar okumustur.? Efsun, biiyt, peri, cin hikayeleri ve ilm-i simya konu-
larinda derin bilgisi olan bu kadin®; sihir, efsun, cin, peri isleri ile ugrasir.
Bu yolda edindigi bilgisi sayesinde biiyiik bir servet edinir.*

Saliha Molla’nin Danis Celebi adinda bir oglu vardir. Kadinin
diinyadaki biricik ¢ocugu olan Danis Celebi, ta kiigiik yastan itibaren anne-
sinden cin, tilsim, efsun, sihir s6zlerini dinleyerek biiyiir. Besikte iken bun-
lar annesi tarafindan sdylenen ninniler esliginde hafizasina kazinir. Biraz
daha biiylidiigli zaman bu sefer de annesinden cin ve peri hikayeleri dinler.
1 Ahmet Mithat Efendi, Cengi, TDK Yay., Ankara, 2000, s. 8.
2A.ge.,s. 10.

3A.ge.,s. 8.
4 A.ge.,ss. 8-9.
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Saliha Molla, misafirlerin oldugu bir zamanda ¢ocuk disar1 ¢gikmak istese,
adeta sihir ve efsun yeri olan evinde biraz da gosteris maksadi ile, cocuga
cinlere ve perilere yanliglikla basip onlar1 incitmemesi yoniinde telkinlerde
bulunur. ilk terbiyesini annesinden bu sekilde alan Danis Celebi, giindiiz-
leri sokaga, geceleri de oda kapisindan disariya ¢ikmasi yasak oldugun-
dan tek diinyasi olan bu evde annesinin boynuna taktig1 muskalar ile yasar.
Dis diinyaya kapalidir. Kadin, oglunun egitimi ile bizzat kendisi ilgilenip
okuma-yazmay1 da cocuga evde yine kendisi 6gretir. Fakat okuttugu kitap-
lar hep sihir, ilm-1 simya ve peri hikayelerini i¢erdiginden zaten kii¢iik yas-
tan beri bu hikayeleri dinleyerek biiyliyen ¢ocukta bir evham ve korku hali
ortaya ¢ikarir. Danis Celebi, ileriki yaslarinda bile bu halin kendi {izerinde
olusturdugu tesirleri tizerinden atamaz. Bir siire sonra bu tesirler cocugun
iizerinde cinnet derecesine vardiginda Ddnis Celebi’nin kendisine olan
patolojik bagimliligindan bikan Saliha Molla oglunu evden ¢ikarabilmek
i¢in’ ¢areyi ona bir miihr-i Siileyman yaptirarak anlattigi peri hikayelerinde
bu miihiirle perileri, cinleri alt eden kahramani 6rnek gostermekte bulur.
Ogluna, miihrii iizerinden ayirmamasini tembih eder.®

Danis Celebi, gercek alemden ¢ok bir hayal adleminde ya-
sar. Muhayyelat-1 Aziz Efendi’den okuduklar1 dogrultusunda reel hayati
hikayeye uyarlar. Onun aldig1 egitim ve buna bagli olarak sergiledigi tutum
ve davranis bigimleri basina olmadik islerin agilmasina ve komik durum-
lara diismesine sebep olur.” Saliha Molla, agilir, adam olur diisiincesiyle
oglunun Engiirtisizade Nafiz Efendinin konagina gitmesine ses ¢ikarmaz.®
Ancak Danis Celebi’nin bu kisiligine kazinan ve adeta kimliginin bir par-
cast haline gelen komik durumlara diisme egilimi gegmek bilmediginden
fayda vermez. Ahmet Mithat Efendi, Déanis Celebi’yi yine bir bagka ro-
man kahramani olan Don Kisot’a benzeterek traji-komik roman kahramani
ile Danig Celebi arasinda bir kader birligi tesis eder. Bu konuda Parla’nin
dikkatleri miithimdir. Ona gore: “Cervantes Don Quijote’de nasil soval-
ye romanlariyla alay etmek amactyla onlarin parodisini yapmissa, Ahmet
Mithat Efendi de, bir Don Quijote uyarlamasi olarak bagladigi Cengi’de,
gerceklikten uzak gordiigii geleneksel edebiyati parodi yoluyla hicvedecek-
tir. Bu hicivden en ¢ok nasibini alan metinler de Muhayyelat-1 Aziz Efendi,

5 Jale Parla, Don Kisot’tan Bugiine Roman, (4. Baski), iletisim Yay., Istanbul, 2002, s.
83.

6 Ahmet Mithat Efendi, a.g.c., ss. 8.

7A.ge.,s. 12.

8A.ge.,s. 19.
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Hamza-ndme, Ebu Ali Sina gibi, hep bir sihir ve ilm-i simya ve cin ve peri
hikayat-i garibesini miibeyyin seyler” dir.””

Romanin diger ve en 6nemli kadin karakterlerinden biri olan
Peri, oglu Danis Celebi’nin istegi lizerine annesi Saliha Molla tarafindan
degerinden daha biiylik bir paraya, bin bes yiiz altina sahibinden satin ali-
nir. Kizin ismi de yine Saliha Molla tarafindan konur. '

Gizel, fettan, zeki bir cariye olan Peri, Danig Celebi’nin aklini
basindan Oylesine alir ki adamin gozii cariyeden baskasini gérmez. Zira
peri hikayeleri dinleyerek biiyiiyen Danis Celebi’nin yetistirilis tarzi itiba-
riyle perilere egilimi ve ilgisi oldugunu bilen cariye Peri, adam1 kandirarak
kendisinin bir peri olduguna inandirir. Hatta her nasilsa ilm-1 simyaya vakif
olup Danis Celebi’ye arada bir efsunlu ¢ubuk ve nargileler i¢irerek onun
hayal alemlerine dalmasina vesile olur. Bu riiya aleminde gezerken kizi
da yaninda gordiigiinii sdyleyen Danis Celebi’nin sozleri iizerine yalniz
kalmaktan sikilip kendisinin de ucarak yanina geldigi tiiriinden yalanlar
soyler.!"

Danis Celebi’den Cemal adinda bir oglu olan'? Peri, oglu Cemal
Bey diinyaya geldikten sonra onu biiytiik bir sevgi ve alaka ile yetistirmeye
bagslar."* Saliha Molla’nin torunu dogduktan bir miiddet sonra vefati lizerine
meydani bos bulup daha rahat hareket etme imkani bulur. Mayas1 afacanlik
ve agsiiftelikle yogrulmus oldugundan dolay1 bir mecniin olan Danis Celebi
ile artik eglenemeyince onu sik sik yaptigi iksirlerle hayal alemlerine gon-
derip kendisi de asil alemde istedigi gibi davranmaya muvaftfak olur.'*

Peri, son derece uyanik, kivrak zekali ve esi Danig Celebi’nin
mecniin halinden en iist seviyede yararlanmasin1 bilen bir cariyedir. Oyle
ki “boynuz kulagi gecer” deyiminde ifadesini bulan bi¢imiyle sihir ve ilm-1
simya konusunda adeta Saliha Molla’dan el almis gibidir. Peri’nin ev igeri-
sindeki basibos hareketleri, diizenledigi eglenceler ve bu eglencelerde eve
cengiler ve calgicilar disinda kadin kiliginda erkekler de almasi Dilferah
Dadinin sabrini tagirmaya baslar. Evin uzun siiredir emektar1 olan bu kadin,
Peri’nin tutumlarint hos karsilamaz. Aralarinda ¢atisma yasansa da bun-
lar Danis Celebi’ye hissettirilmez. Peri’nin bir peri kiz1 oldugunu sdyle-
yip dadiya gézdag1 vermeleri karsisinda dadi bu safsatalara kulak asmayip

9 Parla, a.g.c., ss. 81-82.

10 Ahmet Mithat Efendi, a.g.e., s. 26.
11 A.g.e., ss. 26-27.

12A.ge.,s.27.

13 A.ge.,s. 27.

14 A.ge., s. 27.
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karsisinda dimdik durur. Peri’nin bu yalanlarini ancak Danis Celebi gibi
mecnunlara yutturabilecegini sdyler."* Dadinin kendisini Danis Celebi’ye
sikayet ettigine ve onun goziini agtigina saklandigi yerden gizlice kulak
misafiri olan Peri, intikam hisleriyle yanip tutusur.'® Dadimin kendisini 61-
diirmek yolunda Danis Celebi’ye verdigi akillara gizlendigi yerden kulak
misafiri olan Peri, giyabinda yapilan bu plan karsisinda suyun akisin ters
yone c¢evirmek ve asil 6lecek olanin dadi kalfa olmasini saglamak i¢in
planlar kurmaya baglar."’

Peri, kendisinin maskesini diigiiren ve asil i¢yiiziinii biitiin ¢1p-
laklig1 ile ortaya ¢ikaran Dadi kalfa ve onun aklina uyan esi Danis Celebi
karsisinda planlar kurar. Dadiya hissettirmeden kahvesine bosalttig1 enfiye
sigesi sayesinde dadinin kendisinden ge¢mesini saglar ve evdeki ¢ikinlar
alarak ortadan kaybolur. Gece yaris1 eve donen Danis, dadiy1 cariye Peri
zanntyla gégsiinden bigaklayip oldiiriince dadi ile kurduklart planin 1yi is-
ledigini dadiya sdylemek i¢in evde onu arayip bulamadiginda asil 6lenin
cariye Peri degil; dadi kalfa oldugunun farkina varir. Bu farkindalik zaten
bir mecnun gibi yasayan adamin daha da ¢ildirmasina sebep olacaktir. Bu
cinnet hali i¢erisinde kendisini eve kapatan ve sokaga ¢cikmamaya baslayan
bey, s6z konusu cinnet halinin iyice arttig1 birgiin odasinda 6lii bulunur.'®

“Cengi” romaninda sahis kadrosunu olusturan kadinlar1 roman ige-
risindeki 6nem sirasina gore siniflandiracak olursak kitabin adindan da an-
lasilacag tlizere romanin ana kahramani olarak zikredebilecegimiz Cengi
Stimbiil Hanim (Peri) 1 ana karakter olarak belirlemek hi¢ de hata olmaz.
Sahsinda iki ayr1 karakteri barindiran bu kadin, gencliginde Peri, olgunluk
doneminde ise Siinbiil Hanim olarak okuyucuya aksettirilir. Giiniimiizde
cogunlukla Trakya taraflarinda yasayan Romen kdokenli olan bu kadinlar
cer¢ici olmalariin yani sira ayni zamanda dans konusunda da ustadirlar.
Eski Istanbul hayatia iliskin su satirlar bu goriisiimiizii destekler mahi-
yettedir: “Elyevm surada burada Kipti kadinlarin raksint goriip de eski
cengileri ve ¢engilik sanatini istihfaf etmek reva-y1 hak degildir zannede-
rim. Ciinkii rakkasligin birinci sarti sazendelik ve hanendelik misilli usule
asina olmaktir ve her adimini sazin usuliinen tevfikan atmaga mecburdur.
Raksin da kendine gore birtakim usulii ve kaidesi vardi. Esnd-y1 raksta
kafa tutmalar, omuzda titremeler, bel kirmalar, topuktan ¢arpmalar, tirnak

15A.ge.,s. 30.
16 A.g.e., s. 33.
17 A.g.e., ss. 37-38.
18 A.g.e., ss. 38-40.
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tistiinde ucar gibi kogsmalar kdamilen sazin usuliinde cereyan ederdi.””® S6z
konusu romanda da basta Siinbiil Hanim olmak {iizere bu tiirden kadinlara
rastlamak miimkiindiir.

Romanda birer ¢engi olan Siinbiil, Arife ve Nazli, miizik esligin-
de dans ederken karsilarindaki erkeklerin i¢lerini giciklayici ve arzularim
kamgilayici vaziyette viicutlarina yay gibi bir kivraklik verip biitiin uzuvla-
rin1 oynatirlar.?® Su satirlar kizlarin bu konudaki maharetini gostermesi ba-
kimindan mithimdir: “(...) raks sanatinin hududu dahilinde icras1 miimkiin
ve mutasavver olan kdffe-i dekayika varincaya kadar icra eyledikten sonra,
giiya evvelki ettigi gaddarlhiktan dolayt mahcup oluyormus¢asina sag elinin
tersini yiiziine orterek ve o alminda bulunan ¢ar-pareleri hareketten tatil
eyleyerek gosterdigi tavri ve elini yiiziinden kaldirmayr miiteakip gozlerini
bayiltircasina siizerek ve hep o sag elini arka cihetinden bel kemigi hiza-
sina getirip viicuduyla yine kendi beli iizerine yaslanarak ve bir deryd-yi
simim-asa meydana ¢ikardigi gerdeni ve yine bunu miiteakip eliyle kendi
dudaklari iizerinden giildeste-asa derip miistaki tarafina nazikane firlattigi
buseleri goren dsik evvelki naz ve eda cali olmayip da ciddi bile olsa yine
affa ve belki bir vaz -1 miisterihdne ile hak-i pdyina yiiz siirmeyi miisaraata
mecbur olacag stiphe gotiiriir mevaddan degildir. "’

Romanda bir ¢engi olan Siinbiil, beyaz tenli biri olarak tecessiim et-
tirilir. Bu 6zelligi ile erkeklerin dikkatini ¢eker.?> Asil adi1 Saliha Molla’nin
kendisine taktig1 sekliyle “Peri” olan Siinbiil, giizel bir cariyedir.”® Cengi
Siinbiil Hanimn giizelligi romanda sdyle ifade edilir: “Ug cengiden Siin-
biil Hanimin vaz ve tavri esatirii’l-evvelinde hiisn ii cemal ildhesi Ziihre 'ye
isnat edilebilen ve giiya o vaz ve tavriyla kanatlanip insanlik meratibinin
tistiine sutid etmeye ¢alisir gibi zannolunan bir surette idiyse de bu sure-
tin i¢ yiiziinde ol kadar agsiiftelik, o derece isvebazlik katmerleri goriiliirdii
ki yekdigerine asla imtizac kabul edemeyen ve en mahir ressamlarin dahi
bir ¢ehrede tasvir ve tersim edebilmeleri miimkiin olamayan su iki hali,
ressam-1 ezelinin bir ¢cehrede nasil cemedebilmis oldugu en evvel hatirlara
hutur edecek bir maddeydi. ** Stiinbiil’iin Ziihre’ye benzetilmesinde Klasik
Yunan mitolojisinin izleri goriiliir. Zird Araplarin Ziihre, Antik Yunanlilarin

19 Balikhane Nazir1 Ali Riza Bey, Eski Zamanlarda Istanbul Hayati, Kitabevi Yay., Ist.,
Eylil 2001, s. 29.

20Ahmet Mithat Efendi, a.g.e., s. 96.

21 A.g.e., ss. 96-97.

22 A.ge.,s. 98.

23 A.ge.,s. 26.

24 A.g.e., ss. 94-95.
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Aphrodite, Latinlerin Veniis olarak adlandirdiklari tanriga “ask ve giizellik
tanrigas1” olmanin yaninda ayni zamanda bir “1s1k 1ldhesi” olarak adlandi-
rilir. Isik, hayatin ve cogalmanin kaynagi olarak diisiiniiliir. Giizel olan her
seyi de ask ilham eder. Oyleyse Ziihre, giizelligi, aski ve nuru bir biitiin
olarak biinyesinde tagir.”

Fizyolojik agidan bakildiginda kiigiik ayaklara?® sahip olan Siinbiil’in
sag ayaginin parmaklart ayr1 olmayip bitisiktir.”” Onun bu 6zelligi oglu Ce-
mal Beyin ¢ocuklugunda hatirladig: bir hayal unsuru olarak annesini tani-
masina vesile olacaktir.

Cengi Siinbiil Hanim, ¢engilere has pembe, Arife agik mavi, Nazl
ise kendisine ¢ok yakisan siyah atlastan fistan giyerler. Siinbiil ve Arife fis-
tanlarinin tizerine pullart muntazam bir sekilde islettirmislerdir.?® Siinbiil,
giydigi onleri diigmeli pembe fistaninin altina sakiz renginde yakasi, yeni
ve etekleri ince pul islemeli bir fistan daha giyer.”” Bu durum kiyafet segi-
minde s6z konusu kadinlarin canli, alli pullu kiyafetleri tercih ettiklerini
gostermesi bakimindan mithimdir.

Siinbiil Hanim, degerli elmas ignelerinin®® yani sira avize billGru gibi
sarkan, etrafi pirlanta olan bir ¢ift ziimriit kiipe®! ile degerli yiiziikler takar.*
Bir aksesuar unsuru olan bilezik roman kahramani olan kadinlarin kullan-
dig1 bir ziynet esyasi olarak yerini alir. Siinbiil Hanim, degerli bilezikler
takmasinin®® yani sira romanda dikkati ¢eken ve kadinlarin kiyafetlerini
daha zengin gostermek maksadiyla kullandiklar1 kemer tokalar1 mevcut
olup Siinbiil Hanim da degerli kemer tokalarini kullanir.**

Stinbiil’iin cok az okuma-yazmasi olmakla birlikte keskin zekasi
sayesinde kimsenin anlamlandiramadigi seylere anlamlar yiikler.> Melek’e
kiz1 gibi itina gosteren Siinbiill Hanim, kimseyi kizin yanina yanastirmaz.
Gittigi meclislerde kizin sohbete karismasina, giilmesine izin vermez. Ona

25 Sefik Can, Klasik Yunan Mitolojisi, (Sekizinci Baski), inkilap Yay., istanbul, 1970, ss.
92-93.

26 Ahmet Mithat Efendi, a.g.e., s. 98.
27 A.ge.,s. 147.

28 A.g.e.,s. 95.

29 A.ge.,s. 98.

30A.ge.,s. 111.

31A.ge.,s. 116.

32 A.ge.,s. 111.

33 A.ge.,s. 111.

34 A.ge.,s. 120.

35A.ge.,s. 100.
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bir anne sefkati ile kol kanat gerer.’® Ancak aslinda Melek’in degil, kiigiik
yasta birakip gittigi Cemal Beyin annesidir. Peri adl1 bir cariye iken isim
degistirip Siinbiil adin1 almistir. Cemal Beye tiirlii oyunlar diizenleyip basi-
na isler gelmesine neden olan da yine kendisidir. Kavustugu evladini hasret
ve muhabbet hisleri ile bagrina basar. Mecnun bir kocaya sahip oldugun-
dan dolay1 dayanamayip evini terk etmek zorunda kalan bu kadin, annelik
duygusunun verdigi bir hisle oglunu uzaktan hep takip etmis, onun 1yi bir
egitim almadan basibos yetistigi kanaatine varmistir. Bunun igin elindeki
paralart alip kendi uygun gordiigii bir kiza yonelmesini saglamis ve eziyet-
ler ¢ektirerek olgunlasmasina zemin hazirlamistir. Ogluna biitiin gercegi
ayrintisi ile anlattiktan sonra ondan aldig1 mirasi yine ona devrederek ¢o-
cugu ve hanimi ile mutlu yasamasini temenni eder.’’

Siinbiil, dylesine fettan bir kadindir ki avucunun i¢ine almay1
kurdugu erkekleri kendisine baglar, birden ¢ok erkegi birbirlerinden ha-
berleri olmadan ayn1 anda idare eder. Bu yolda epey bir servet edinmis-
tir. Fakat kazandig1 paranin kiymetini bilmeyip nasil edindiyse ayn1 sekil-
de bir miisrifane tutum ile de elden ¢ikarmayi bilir. Sabahlara kadar isret
alemlerinde vakit gecirir. Bu meclislerde temas halinde oldugu erkekleri
o derece kiskacina almis ve onlar lizerinde dylesine niifuz sahibi olmustur
ki biitiin hepsi s6z konusu kadina yaranmak ve isteklerini yerine getirmek
icin adeta siraya girerler. Stinbiil’iin en 6nemli 6zelligi diisiik ahlakli bir ka-
din olmasina karsin birlikte oldugu erkekten soguyuncaya kadar yalniz ona
bagli kalmas1 ve diger erkeklere meyletmemesidir.*® “Diigmiis bir kadin” dir
Siinbiil. Kendisine meyleden Danis Celebizade Cemal Beyin teklifini kabul
etmez, yalvarmalarina kulak asmaz. Ancak epey bir parasini yedikten sonra
delikanlinin kendisine denk olmadigini, sadece bir dost olarak goriisebile-
ceklerini, bunun 6tesine gegmenin miimkiin olamayacagini sdyler. Ken-
disini Melek Hanima yonlendirir. Hile yoluyla Cemal Beyi de kullanarak
kizin annesi oldugunu ileri siiriip kendisine gelmesini saglar.** Ancak kizi
kendi emelleri dogrultusunda kullanmakta gecikmez. Zira Melek Hanima
meftun olan Cemal Bey, kiz ile bas basa kalmak i¢in geldigi her giiniin
hatirina Siinbiil’tin verdigi talimatlar dogrultusunda kiymetli miicevherler
getirmek zorundadir. Aksi halde kizla goriismesine izin verilmez. Gelen
miicevherler de Melek Hanim yerine kendisinde durur.*® Siinbiil Hanim,

36 A.g.e.,s. 108.

37 A.g.e.,ss. 147-148.
38 A.g.e., ss. 100-101.
39 A.g.e., ss. 105-107.
40 A.g.e., ss. 110-111.
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Cemal Beyden istedigi miicevherlerin bir siire sonra ge¢ gelmeye basladi-
gin1 goriince delikanlinin parasinin bitmekte oldugunun farkina varir. Fakat
para ve miicevher disinda emlaka da sahip olan genci iyice soymak ve bes
parasiz birakmak i¢in seytanca oyunlarini oynamaya devam eder.

Romaninda gegkin yasina ragmen giizelligi konusunda hala
magrur ve 6diin vermez tavirlar i¢cinde, arzunun nesnesi olarak yasamaya
aligmis ve bunu bir yasam bi¢imi haline getirmis olan Siinbiil Hanim, genc-
likte katildig1 eglence alemlerine o haliyle yine devam edip eskisi kadar
ragbet géremeyince o0liimii arzu eder derecede kahirlanir. Ragbete mazhar
olmadan yasamaktansa 6liimii yegler."!

Ahmet Mithat’in “terbiyevi amacin araci olarak” Cen-
gi Siinbiil gibi bir kadin1 segmesinin sasirtict bir se¢im oldugunu belirten
Parla, bu konudaki goriislerini su sekilde agiklar: “O Siinbiil (va da Peri)
ki, meczup kocasini adamin gozii oniinde dsiklarvyla aldatir, evin emektar
dadisint oyuna getirerek oldiirtiir (kendi yerine oldiirtmiis olsa da cinayet
cinayettir), oglunu daha bir yasindayken akli dengesi bozuk bir adamin
eline birakarak kagar, sonra oz oglunu kendine asik eder, gelini olarak seg-
tigi Melek’i para karsiliginda ogluna satar ve biitiin bunlari yaptiktan son-
ra geng ¢iftin karsisina dikilip onlara hayat dersi verir! Gerg¢i kimilerince
amaca ulastiran yollar miibah sayiir ama Cengi Stinbiil’iin basvurdugu
hileler en kati Makyavelisti bile irkiltecek niteliktedir. Ctinkii kandirmaca,
cinayete dlet etme, bastan ¢ikarma, kiz kagirma, kadin pazarlama ve enses-
te davet vardir bunlarin arasinda. Basina buyrukluguyla, kural tanimazii-
gwla, firsatlar: degerlendirisindeki iistiin yetenegiyle, cazibesi, zekasi ve
muhtesem rakkaseligiyle, Cengi Stinbiil Tanzimat romanlarindaki en ilging
kadn karakterlerden biridir. "%

Romanin diger bir kadin kahraman1 Melek Hanimin annesi olan Hii-
veyda Hanimin “sahane” olarak addedilebilecek olan gozleri yiiziinde en
dikkati ¢eken azalarinin basinda gelir.* Yiiziini siisleyecek giizellikte sa-
mur kaslara* sahip olan Hiiveyda Hanim, romanda boylu boslu,* ¢ok gii-
zel bir kadin olarak tavsif edilir.*

Canbert Bey, hovardaliktan el, etek ¢ektikten sonra gayet yash Has-
na adindaki bir Arap kariy1 kendisine arada sevgi bag1 olmaksizin yalniz-

41 A.ge.,s. 152.

42 Parla, a.g.e., ss. 94-95.

43 Ahmet Mithat Efendi, a.g.e., s. 49.
44 A.ge.,s. 49.

45A.ge., s. 49.

46 A.g.e.,s. 49.
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ca cinsel istismar yapmak ve yemegini pisirmesi, camasirini yikamasi ve
ev islerini yapmasi kaydiyla yaninda tutar. Ancak kendisi kadina herhangi
bir meyil gostermeyecegini sdyledigi gibi kadinin da kendisine en ufak bir
isvede bulunmamasini siki sikiya tenbih eder. Fakat Arap, iyice yaslanip
artik isler giic gelmeye basladiginda beye evlenmesi konusunda tavsiyeler-
de bulunur. Arap kadinin sik sik tekrarladig1 bu tavsiyeler aslinda aklinda
evlilik fikri olmayan Canbert Beye zamanla cazip gelmeye baslar.*’ Bu go-
revi de Arap karisina veren Canbert Bey, kendisine bir kiz bulmasi i¢in onu
hamama yollar.*

Nesibe dudunun kiz1 Hiiveyda, kimsesi olmayan ve mahalleli
elinde biiyiiyen bir geng kizdir.* Kiz1 Melek Hanim da annesi kendisini do-
gururken vefat ettiginden daha dogar dogmaz 6ksiiz kalir. Bu héliyle biitiin
sevgisini babasi Canbert Beye yonelten Melek Hanim, annesinden mahrum
kaldig1 sevgiyi onda temin etmeye calisir. Canbert Bey i¢in de yasaminin
merkezine koydugu kizi Melek Hanim, hayatinin tek gayesidir.>

Romanda eski Osmanli toplumunda erkeklerin itikadinca dul
bir kadin ile evlenmek tehlikeli goriiniir. Bunun sebebi de kadin sayet ilk
kocasint sevip de ikincisi kendisini ilki kadar sevdirmeye muvaffak ola-
mazsa evlilikte dirlik ve diizenin saglanamayacagindan otiiriidiir.>' Kizlar
gerdege girecegi vakit baslarinda onlarla birlikte diigiin evine gelen ve on-
lara refakat eden yengeler bulunur ki bunlar gen¢ gelin adaylarinin bir ba-
kima hamisi olarak addedilebilir. Fakat kimsesiz bir geng kiz olan Hiiveyda
Hanim, Canbert Bey ile diinya evine girerken kiz zaten kimsesiz oldugun-
dan bu tiirden bir yengenin varligindan s6z etmek dogru olmaz.> Kimsesi
olmayan Hiiveyda, kuru bir nikahla Canbert Beyle diinya evine girer.>

Hiiveyda Hanim, evlendikten ii¢ ay sonra hamile kalir. Bu
durum agkin yasma ragmen heniiz babaligi tatmamis olan Canbert Beyi
hem sevindirir hem de heyecana gark eder. Kendisi dogacak ¢ocugun kiz
olmasini arzu ederken esi Hiiveyda Hanim, ¢ocugun erkek olmasi i¢in du-
alar eder.** Tibbi yetersizlikler yiiziinden ¢ocugu dogururken rahminin yir-
tilmas1 sonucu asir1 kan kaybindan dolay1 bir kiz cocugu diinyaya getiren

47 A.g.e., ss. 44-46.
48 A.ge.,s. 47.
49 A.ge.,s. 48.
50A.g.e.,s. 60.
51 A.ge.,s. 46.
52 A.ge.,s. 48.
53 A.ge.,s. 48.
54 A.g.e., ss. 49-50.
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Hiiveyda Hanim hayata gozlerini yumar.>® Tip bir kadinin en saglikli ve
glirbiiz ¢ocuklar1 yirmi bes yasindan sonra diinyaya getirebilecegi, en mii-
kemmel kadinlik ¢aginin da otuz ile otuz bes yaslar1 arasinda oldugu gorii-
stindedir. Hiiveyda Hanimin diinyaya getirdigi kiz cocugu da bu bakimdan
kendisine diisen pay1 alan sansli ¢ocuklardan biridir.*

Okuma-yazma 6grenen Melek Hanim, babasinin kendisine
vermek istedigi edep ve iffet kavramlarindan dolay1 bu dogrultuda higbir
kitap bulamamasi ya da kendisine uygun gormeyisi iizerine hig kitap yiizii
gormemistir. Babasindan pek cok sey 6grenmis olmakla beraber ask, ev-
lilik ve buna benzer konularda kendisine maltimat verilmedigi i¢in eksik
kalir.”” Babasinin kendisine telkin ettigi egitim sisteminden dolay1 ask ve
sevda konularinda bilgi sahibi olmadig: gibi yine evlilik konusunda da her-
hangi bir bilgiye sahip degildir.*®

Kizlarim egitimi meselesi ihmal edilmis bir mesele olup bu
konu adetler ve ebeveynlerin arzularia gore ele alinan bir toplumda geri
plana itilmistir: “Yuvay: yapanlar, yikanlar, ev islerini biitiin ayrintilar: ile
diizenleyenler ve dolayisiyla biitiin insan soyunu en yakindan ilgilendiren
hususlarda karar verenler kadinlar oldugu i¢in kadinin egitimi meselesi
onem arz etmektedir. Erkege yon veren, yuvayi diizenleyen, ¢ocugu yetisti-
ren kadinin daha geng yaslardan itibaren egitilmeye ihtiyact vardir. Kadin,
iyi bir egitimle erken yagslardan itibaren yetistirildiginde once kendine son-
ra yasadigi topluma fayda saglayan bir birey olma ozelligini de biinyesinde
tasir. Ancak kadimin egitimden yoksun olusu kendisiyle birlikte ¢evresine de
zarar verir.”’

Kizina patalojik bir tutku ile bagli olan® Canbert Bey, kiz1 Me-
lek Hanimi edep ve iffet dairesinde yetistirme arzusundan dolay1 kizina ask,
evlilik v.b. konularda bilgi vermez. Hatta kiz1 sevmek kelimesinin biiyiisii-
ne kapilir da birgiin elinden gider diisiincesiyle sevgi, sevmek kelimeleri
ile cimleler kurmaktan bile geri durur.’ Melek Hanimin babasinin biitiin
engellemelerine ragmen ask duygusuna kendiliginden riiyalar vasitasiyla
vasil olusu roman yazarinin agzindan su sozler ile ifade edilir: “(...) diisii-

55A.ge.,s. 51.

56 A.g.e.,s.53.

57T A.ge.,s. 60.

58 A.g.e.,s. 6l.

59 Oznur Ozdarici, Tiirk Romaninda Kadin (1872-1900), Kirikkale Univ., SBE, TDE
ABD, Kirikale, 2010, ss. 143-144.

60 Parla, a.g.e., s. 83.

61Ahmet Mithat Efendi, a.g.e., s. 60.
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niintiz hiikm-i tabiat sanki bir vahy-i asmani imis¢esine nasil kendi kendini
kalb-i insanda yerlestiriyor! (...) Cindn-1 masumiyette bir ¢ift insan var idi
ki kendilerinden evvel gelmis ve dlemde bir stret-i maiset tertip eylemis
hi¢hir insan gormemislerdi. Bunlara bir agagtan meyve derip yememeleri
emrolundu! Bir hakim-i miisellemin dedigi vechile madem ki o agagtan
meyve ekli men edilecekti, agag nicin yaratildi? Mademki men edildi, o ¢ift
insant memnuniyetin haricine ¢ikarmak igin igva edebilecek seytan nigin
yaratildi? Nigin ona bu iktidar verildi? Alemde rizd-y1 Rabbani hilafinda
bir sey tahallitk edebilir mi? Hiikmedilmek ldzim gelecek ki bu meyve mut-
laka ekl edilmek icin yaratildi. O seytan mutlaka igva etmek i¢cin memur
edildi. Bunlar, her birer cilve-i Rabbanidir. O meyve hala vardwr ve bizi
igva ediyor. O cilve, hald mevcuttur ve her noktada cilveger oluyor. Bu
mamanin kdffesi ise bir taraftan edilen niyaz ve diger taraftan gosterilen
naz arasini tefrik eden eb’ad-1 seldseden hali nokta-i mevhimenin altindan
¢tkip gortiniir goriinmez yine onun altina girip gizlenir.” % S6z konusu bu
riiya hélinin geng¢ kiz kalbinde uyandirdig: etki “ (...) babalar ne yaparsa
yvapsin kizlarimin cinsel uyamisini engelleyemez. ”* ctimlesinde ifadesini
bulan tezi destekler mahiyettedir.

Canbert Bey, zaten elinden gidecek korkusu ile tizerine titredi-
g1, kiskandigi ve evlilik, sevda, agk gibi konularda s6z agmaktan kacindig:
kizina Ak Arap’in evlilik konusunda bilgiler verip aklini ¢eldigini 6fkelenir
ve hisimla tizerine yiiriir.

Melek Hanim, evlerinin 6niinden gecen ve kendisine meyle-
dip sevdigini sOyleyen geng bir delikanli ile pencere 6nilinde hasbihal eder.
Delikanlinin kendisine sdyledigi giizel sozler evin i¢inde babasindan ve
dadisindan bagka insan yiizii gormeyen kizin hosuna gider.%> Melek Hanim,
pencere 6niinde kendisini sevdigini ve goriip begendigini sdyleyen bu geng
delikanlidan mektup alir. Mektupta Canbert Beyin asil babasi olmadigi, an-
nesinin aslinda 6lmeyip hayatta oldugu, gozyaslari icinde kizini bekledigi,
babas1 zanniyla yaninda yasadigi adamin kizin annesinin diismani oldugu,
kiz1 bunlar1 6grenmemesi icin dis diinya ile bagini kesip kimse ile gortis-
tiirmedigi gibi seyler kaleme alinmistir. Zaten hayat tecriibesi eksik olan
Melek Hanim, bunlart okudugunda sasirir, akli allak bullak olur.®® Baslan-
gicta Siinbiil Hanima asikken kadinin oyununun bir pargasi olarak onun

62 A.g.e., ss. 68-69.

63 Parla, a.g.e., s. 86.

64 Ahmet Mithat Efendi, a.g.e., 72-73.
65A.ge.,s. 77.

66 A.g.e., ss. 78-79.
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tarafindan Melek Hanima yonlendirilen Cemal Bey, kizi gordiigi andan
itibaren muhabbet besler.®’

Melek Hanim da Cemal Beye ask ve muhabbet hisleri ile
baglanir. Goziinii ondan alamaz. Yar1 tebesstim eder, yar1 utangag tavirlar-
la muamele eder.®® Eskiden saglarini sade bir bigimde toplayan Hiiveyda
Hanimin kizi Melek Hanim, i¢inde ask duygusunun sebep oldugu kipirda-
nislar sezdiginde daha zarif ve isveli baglamaya baslar. Onun bu isi yapar-
ken muntazam olup olmadigini kontrol etmesi i¢in ikinci bir goze ihtiyaci
vardir. Bu gz aynadir. Ayna karsisinda kendisini saatlerce siizlip kendisine
harigten bakan bu goz vasitasiyla eksik yonlerini diizeltme imkani1 bulur.®
Melek Hanim, Cemal Bey ile yasadigi iliskiden hamile kalir.” Bir oglan
cocugu diinyaya getirir.”! Onun tecriibe eksikligi ve hayat karsisindaki toy,
g6zl acilmamis haliyle Ahmet Mithat Efendinin Hicri 1299°da “Cengi”
den bes yil sonra yayinlanan “Diirdine Hanim”’* adli romaninda yer alan
Diirdane’nin hamisi oldugunu séylemek yanlis olmaz.

Romanda figiiratif eleman olarak nitelendirilebilecek olan sa-
hislar1 ise su sekilde ifade etmek miimkiindiir:

Ahmet Mithat Efendinin “Cengi” adli romaninda yer alan kadin
kahramanlardan olan ve bir ¢engi olarak ifade edilen Nazli’nin fizyolojisi-
ne iligkin romanda bilgiler mevcuttur. Nazli, “menfesleri kabarp kokladi-
gint yutacak zannolunan ciiz’t ¢ekme” bir burna sahiptir.”? Romaninin ka-
din kahramanlarindan olan Nazl, “hardret-i tab indan nasi daima galeyan
halinde bulunan kani dudaklarindan fiskiracagi zannolunacak mertebede
kirmizi ve ince olan” dudaklara maliktir.”* Nazli’nin, “zenehddni alt duda-
giyla muvazi olacak mertebede yumrulmus” bir ¢enesi,” “her biri ates gibi
parlayan” gozleri vardir.”®

Romanda Arife adindaki bir diger ¢cengi ise giizellikte Siinbiil’den
daha da iist seviyede olmakla birlikte suhluk ve asiifteligi Siinbiil kadar yii-
ziine yansimaz. Nazli ismindeki tigiincii ¢engi ise diger ikisine oranla daha
da cirkindir. Yumurta bi¢imli, oval bir surati vardir.”

67 A.g.e., ss. 106-107.

68 A.g.e.,s. 109.

69 A.ge.,s. T1-72.

70 A.g.e,s. 127.

71 A.g.e.,s. 143.

72 Ahmet Mithat Efendi, Diirdane Hanim, TDK Yay., Ankara, 2000.
73 Ahmet Mithat Efendi, Cengi, s. 95.
74 A.ge.,s. 95.

75 A.ge.,s. 95.

76 A.g.e.,s. 95.

77TA.ge.,s. 95.
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Cengi Siinbiil Hanim, ¢engilere has pembe, Arife acik mavi,
Nazli ise kendisine ¢ok yakisan siyah atlastan fistan giyerler. Siinbiil ve
Arife fistanlarinin lizerine pullart muntazam bir sekilde islettirdikleri halde
Nazli, gelisigiizel serpistirmis olmakla birlikte elbisesi giizel olmustur.”
Raksin ve igret meclislerinin vazgecilmez bir parcasi olarak romanda cari-
yeler lavta”™ ve santur® calarlar.®' Giyilen rengarenk kiyafetler ve ¢alinan
enstriimanlar esliginde olusan isret alemi ¢engi olmanin bir geregi olarak
romanda vurgulanir.

Romanin diger iki kadin kahraman1 Arap kokenli olan Has-
na ve Dilferah’tir. Hasna, isminin aksine son derece ¢irkin, % yash bir Ak
Arap’tir.®® Canbert Bey, Hiiveyda ile evlenince dadi kalfa onu kiskanmak
yerine zaten kendisi buldugu sicakkanli bu kiza ayr1 bir muhabbet besler.®
Hiiveyda Hanim, hamile kaldiginda kendisi de 6mrii boyunca ¢ocuk gor-
memis olan Ak Arap, dogacak ¢cocugu biiyiik bir heyecanla bekler.®> Melek
Hanim onun elinde biiyiir.

Romanda yine bir Arap® olan Dilferah, Danis Celebi’nin dadi-

78 A.g.e, s. 95.

79 Yimaz Oztuna, “Tirk Miusikisi —Akademik Klasik Tirk San’at Misikisi’nin
Ansiklopedik So6zliigli” adli eserinde lavta hakkinda sunlari séyler: “Tiirk Musikisi’'nde
bir mizrabli ¢algi. Ud bi¢iminde, daha kiigiik ve sekli uddan daha fazla armuda benzer
tarzdadir. Daha uzun saplidwr. Esasen ayni aileden ve mengse 'den sazlardwr. Uddan baslica
Sfarki, sapinda tanburda oldugu gibi perdeler baglanmis olmasidirv. 4 ¢ift teli vardwr.
Eskiden bilhassa kégekge takimlar: (b. bk.) icrdsinda kemence ile beraber kullanilan
sazdi. Bugiin terk edilmis gibidir. Bununla beraber ud ve tanbur ¢alanlar, az ¢alisma ile
lavta da ¢alarlar.” (Cilt 1, Orient Yay., Ankara, Mayis 2006, s. 480).

80 Yilmaz Oztuna, “Tiirk Miusikisi —Akademik Klasik Tiirk San’at Miosikisi’nin
Ansiklopedik Sozligii” adli eserinde santur hakkinda sunlar1 soyler: “Tiirk musikisi 'nde
bir telli ¢algi. Tiirk ve Iran misikilerinde bu dlet, ¢ok defa kaaniin’a tercih edilmistir.
Santur, kanun seklindedir. Daha agwr tahtadan imal edilir. Bir sehbdya konularak ¢alinur.
Tellerine iki ii¢ tokmakla vurularak icra ediliv. Bu kiigiik tokmaklar, ucu topuzlu iki tahta
deynekciktir. Santiirun ucu kanun gibi kivrak degil, tahtas: dikdortgen seklindedir. Iran’da
daha yaygindwr ve Tiirk Miisikisi’'nde bugiin kaybolmak iizeredir. Bugiinkii sekli 1850 ye
dogru Hilmi Bey tarafindan miisikimize sokulmustur. Perdeleri mahduttur, fakat 1slahi
kabildir. Bu bakimdan kaanun’daki zengin perdeler yoktur. Sesi ince ve pek letafetli,
nes eli, sith, ndzli, oynak, tannandw. 72 tellidir. Teller iiger iicer bir arada oldugu icin 24
perdelidir.” (Cilt 11, Orient Yay., Ankara, Mayis 2006, s. 261).

81 Ahmet Mithat Efendi, Cengi, s. 24.

82 A.ge.,s. 41.

83 A.ge.,s. 41.

84 A.g.e.,s. 49.

85 A.g.e.,s. 50.

86 A.g.e.,s. 30.
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sidir. Nasil ki Melek Hanim, Hasna tarafindan biiytitiilmiigse Danis Celebi
de Dilferah elinde biiyiitiilmiistiir. Biitiin glin mecnun bir halde dolasan
ve yasayan beyin isleri Dilferah tarafindan goriliir.®” Danis Celebi’yi elin-
de biiyiitmiistiir. Peri’nin sinsice ¢evirdigi oyunlar karsisinda beyi uyar-
ma geregi duyar; ancak bir tiirlii inandiramaz. Hatta hismiyla kars1 karsiya
kalir. Beyin goziinii agmaya kesinlikle kararli olan dadi, bu sefer careyi
para konusunda hassas olan beyi evdeki hazinenin tiilkendigi noktasinda
uyarmakta bulur. Onun bu uyarilar1 paraya diiskiin olan beyin kafasinda
soru isaretlerinin olusmasina muvaffak olur.®® Dadinin s6ylediklerine kulak
verip evdeki annesinden kalan para ¢ikinlarini yoklayan bey, dadinin hakl
oldugunun farkina varir ve Peri’den nefret etmeye baslar. Dadinin verdigi
akil dogrultusunda kizdan kurtulmanin tek yolunun onu 6ldiirmek oldugu
kanaatine varir. Ciinkii kadin1 bosamak istese de bir peri oldugu zanniyla
ve kizin kendisini periligini 6ne slirerek zaman zaman korkutmasi sebebiy-
le ondan korkmaktadir.®

Sonug olarak, denilebilir ki Ahmet Mithat Efendinin “Cengi”
adli romani kadin karakterlerin agirlikli olarak islendigi bir romandir. Sali-
ha Molla, Melek Hanim ve Siinbiil ekseninde gelisen roman ¢izgisi uglarda
Saliha Molla ve Siinbiil Hanimin, ortada ise Melek’in viicut verdigi bir
eksende ilerler. Romandaki olaylarin akigina yon veren, romanin gidisatini
sekillendiren cogunlukla kadinlardir. Romanin en canli ve baskin karakteri
stiphesiz ki Siinbiil Hanimdir. O, suhane 6zellikleri ve erkekleri kendisine
baglayan tavri ile dikkatleri tizerinde toplar. Saliha Molla, Melek, Hiiveyda
Hanim, Hasna ve Dilferah Dadi ve diger ¢engi kadinlar bu mithim-ehem
sirasin1 yukaridan asagiya dogru takip ederler.

Romanlarda yer alan kadinlarin anneligi meselesi de karsi-
miza dikkat edilmesi gereken dnemli bir konu olarak ¢ikar. Zira ¢ocuk, ilk
egitimini ailede alir. Ailede ise cocugun egitimi konusunda en biiyiik gorev
anneye diismektedir. Ciinkii ¢ocuk, evde zamanini en ¢ok annesi ile geci-
rir. Cocuk egitimi konusunda 6nemli bir fonksiyona sahip olan anne, ro-
manlarda kimi zaman evladini hayatin biitlin zorluklarina hazirlayan, onun
her seyi ile yakindan ilgilenen, ona kol kanat geren miisfik bir kadin, kimi
zaman da ¢ocugunu hayat karsisinda yetistirmeyi basaramamis ve onun
felaketine istemeden de olsa sebep olmus bir kadin profili ¢izer. Bu yoniiy-
le diistiniildiiglinde Siinbiil Hanim, oglunu dogru yola sevk etmek i¢in ona
1yl ve zemini saglam temellere dayanan bir gelecek tesis etmek adina onu
87 A.ge.,s.27.

88 A.g.e., ss. 30-33.
89 A.ge.,s. 35.
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olmadik imtihanlara tabi tutan y Oniiyle evladini hayatin zorluklarina ha-
zirlayici bir rol tistlenen olumlu bir anne profilidir. Ancak ayni seyi Saliha
Molla i¢in soylemek yanlis olacaktir. Zira o, oglunu yetistiris tarzi ve ver-
digi egitim ile evladinin mahvina sebep olmus anne sinifinda yer alir. Ayri-
ca Stinbiil’d, iliskinin devamini saglamak adina ogluna ve gelinine destek
olup tavsiyelerde bulunan kayinvalideler sinifina koymak hata olmaz.

Romanda Melek Hanim, tipki Ahmet Mithat Efendinin
“Diirdane Hanim” romanindaki Diirdane tarzinda bir geng¢ kiz 6rnegi ola-
rak sergilenir. O da Diirdane gibi hayat tecriibesinden son derece yoksun
yetigmistir. Ancak romanda talih Melek Hanimdan yana olmus ve kendisi
gibi toy, gozii acilmamis, tecriibe eksikligi olan utangag¢ bir kizin karsisi-
na tipki “Diirddne Hanim” romanindaki Ulviye gibi Siinbiil adinda felegin
cemberinden gegmis, gozlipek, tecriibeli bir kadini ¢ikarmistir. Ancak yazar
romanin sonunda her gencin s6z konusu roman kahramanlar1 kadar talihli
olamayacag1 notunu diiserek hayat karsisinda tecriibeli ve ayaklar1 zemine
sapasaglam basan gengler yetistirilmesi konusunda okuyucuyu uyarmay1
da ithmal etmez.
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YENISEHIRLI AVNiI BEY’IN “BELGRAD SARKISI”

ADLI SIIRI UZERINE TEMATIK BIR YAKLASIM
Yrd. Do¢. Dr. Ozcan AYGUN*

OZET

Yazimizda Tiirk edebiyatin’in giizide ediplerinden ve seckin
simalarindan biri kabul edilen Yenisehirli Avni Bey’in Belgrad’t konu
edinen “Belgrad Sarkis1” adini tasiyan siiri tizerinde durulacak, siir 6zellikle
tematik yonli on plana ¢ikarilarak sairi Belgrad hakkindaki diistinceleri
tesbit edilmeye calisilacaktir. Yapilan tesbit ve degerlendirmeler sayesinde
de sairin Tiirk ve Osmanli tarihinin yani sira Balkan Yarimadasinda yasayan
Rumeli Tiirklerine dair diisiince ve goriisleri de gozler Oniine serilmis
olacaktir.

Anahtar Kelimeler: siir, tesbit, diisiince, Rumeli Tiirkleri

A THEMATIC APPROACH TO THE POEM TITLED
“BELGRADE SONG” BY YENISEHIRLI AVNi BEY

Assist. Prof. Dr. Ozcan AYGUN*
ABSTRACT

This paper will put an emphasis on the poem titled “Belgrade
Song”, the theme of which is Belgrade and written by Yenisehirli Avni Bey,
who is regarded as one of the most prominent and distinguished man of
letters within the Turkish literature. The thematic aspects of the poem will
be given prominence and the opinions and impressions of the poet about
Belgrade will be researched. Thus, the opinions and impressions of the poet
about the Rumelian Turks living throughout the Balkan Peninsula as well
as his opinions on the Turkish and Ottoman history will be displayed.

Key Words: poetry, determined, thought, Rumeli Turks

*T.C. Edirne - Trakya Universitesi Edebiyat Fakiiltesi Tiirk Dili ve Edebiyati Boliimii Yeni
Tiirk Edebiyati  Anabilim Dali Ogretim Uyesi.
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GIRIS

Belgrad (Sirpga: beorpan / Beograd : Beyaz kale) sehri Sirbistan’nin
baskenti ve en biiylik sehridir. Tuna ve Sava nehirlerinin birlestigi platoda
kurulmustur. Orta ve Bat1 Avrupa’y1 On Asya iilkelerine baglayan ana yol-
lar Belgrad’dan gecer. Bu nedenle eskiden beri 6nemli bir yerlesim mer-
kezidir. Avrupa ve On Asya’nin endiistri ve ticaret bdlgelerinin de kavsak
noktas1 olmasi dolayisiyla 6nemlidir. Ayrica 6nemli tarihsel yollarin kesis-
me noktasidir.!

Paleolitik ¢ag yerlesmelerinin kalintilarina rastlanan kent, Kalemeg-
dan (kalemeydan) burnu iizerindeki eski kalenin ¢evresinde gelismistir.
Keltlerin M.O. 4. yiizyilda kurdugu ilk kale Romalilarca Sigidinum adiyla
anilir. Kavimler gocii sirasinda istilalara ugrayan kale, 422 yilinda Hunla-
rin daha sonra da Ostrogotlarin saldirilariyla harab olmustur. 6. ylizyilda 1.
Justinianus tarafindan etrafina sur cektirilerek onarilmistir. Ayn yiizyilda
Avarlar ve Slavlar sehre hakim olmus, ama Bizanslhilar tarafindan sehir
geri alinmistir. 9. yiizyilda sehir Belgrad adini almis, Hagli seferleri sira-
sinda ugrak yer olmus ve Haglilar tarafindan tahrip edilmistir. Sonraki do-
nemlerde de Sirp, Macar ve Bulgarlar arasinda el degistiren Belgrad sehri,
Sirp kral1 Stephan Dusan tarafindan 1354°de zaptedilmistir.

1389 Kosova Muharebesi’nden sonra Osmanlilarin niifuz
sahasina giren Sirp Devleti, bagkentini Belgrad’a nakletmis (1404), fakat
artan Osmanli baskisiyla sehir Macarlara birakilmistir.

Osmanlilar Belgrad’1 ilk kez II. Murat zamaninda (1441)
kusatmis, alt1 ay sliren kusatma basarili olamamistir. Belgrad ikinci kez
Fatih Sultan Mehmet tarafindan 1456’da kusatilmistir. Vidin’deki Osmanli
donanmas1 Belgrad onlerine gelmis, ordunun daginik olmasi ve askerlerin
diizensizligi ylizinden basar1 saglanamamaistir. Bu ylizden Osmanli ordusu
geri ¢ekilmek zorunda kalmis ve kusatma kaldirilmistir. Boylece ilk Belg-
rad seferi basarisizlikla sonu¢lanmustir.

2. Belgrad seferi ise Kanuni Sultan Siileyman donemindedir. Kanuni,
1 Agustos 1521°de Belgrad onlerindeki ordugaha gelmis ve giinlerce sii-
ren savagtan sonra 8 Agustos’ta Belgrad alinmistir. Kanuni 30 Agustos’ta
Belgrad’a girmistir.> O giinden sonra Osmanli hakimiyetindeki Belgrad,
16. ve 17. yiizyillarda giderek gelismis, ayn1 zamanda 6nemli bir askeri {is
ve ticaret merkezi olmustur.

1 Grolier International Americana Ansiklopedisi, “Belgrad” maddesi, C. 3, Sabah
Yayinlar1, Copyright-Medya Holding A. S. , Istanbul 1993, s162-163.
2 Ayni eser, s.163.
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2. Viyana Kusatmasi yenilgisini firsat bilen Avusturyalilar
Belgrad’a kadar ilerlemisler ve Osmanlilarin toparlanmasina firsat verme-
den sehri kusatmiglardir. Belgrad Kalesi 8 Eyliil 1688’de Avusturya’nin eli-
ne gecmis, Osmanlilarin yogun baskisiyla sehir 2 yil sonra geri alinmistir.
Osmanl1 kisa siirede sehri imar ettiyse de 1717-1739 ve 1789-1791 yillar
arasindaki Avusturya saldirilari ile yeniden tahrip edilmistir. Sonraki yil-
larda Belgrad, Pasarofca Antlagsmasiyla Avusturya, Zistovi Antlagsmasiyla
Osmanli hakimiyetine girmistir .

18. ylizyilda sehir bir sinir kalesi olduktan sonra, yamak deni-
len yenigeriler Belgrad’a muhafiz olarak konulmustur. Bunlarin Miisliiman
ve Hiristiyan halka kars1 koti davranmalar1 Sirp ayaklanmasina neden ol-
mustur. Kara Yorgi 6nderliginde tarihe Sirp Isyan1 diye gegen isyani basla-
mis ve Rusya’nin destekledigi Kara Yorgi yonetimindeki Sirplar 13 Aralik
1806°da Belgrad’a girmistir. 1812°de Osmanlilar Sirbistan’1 tanidiysa da
1813 de Rusya’nin Napolyon’la savagmasindan yararlanarak Belgrad’1 ye-
niden geri almistir.

Sehir, yukarida da belirtildigi gibi kesin olarak 1521°de
yani Kanuni doneminde Osmanli topraklarina katilmis; daha sonraki yil-
larda da stratejik onemini siirdiirmiistiir. Bu stratejik 6nemi gosteren ta-
rihi ve siyasi olaylardan bazilar1 sunlardir: Sultan Birinci Ahmed tahta
gectigi sirada devam eden Avusturya Savasi nedeniyle Osmanli kuvvet-
lerinin Belgrad’dan Budin’e dogru ilerlemeleri, Peste (25 Eyliil 1604)
ve Hatvan kalelerinin savas yapilmadan kolaylikla ele gegirilmesi, Os-
manli ordusunun ilerleyerek Budin’in kuzeyinde bulunan Vac¢ kalesi-
ni ele gecirmeleri (16 Ekim 1604), Osmanli Ordusunun, Sultan Birin-
ci Ahmed’in buyrugu {izerine Belgrad iizerinden Budin’e yliriimesi. 29
Agustos 1605°de Estergon kalesinin kusatilmasi ve Cigerdelen kalesi
ile 8 Eyliil’de Visigrad, 19 Eyliil’de Saint Thomas (Tepedelen) kaleleri-
nin fethedilmesi, 3 Ekim 1605°de ise Estergon kalesinin teslim alinmasi.

Diger taraftan, Osmanlilar, Avusturyalilar ard arda yapilan savaslar-
dan dolay1 sosyal ve ekonomik yonden ¢ok yipranmis, 11 Kasim 1606’da
Estergon - Komorin arasinda, Zitva suyunun Tuna Irmagma dokildigi
yerde imzalanan Zitvatoruk Antlagsmasi’yla baris saglanmistir. Fakat, bu
antlasma ile Osmanli Devleti’nin Avusturya karsisindaki kat’i iistiinliigii
sona ermis, sonraki donemlerde de siyasi dengeler Osmanli aleyhine bo-
zulmaya baglamstir.

Belgrad, 1878 yilinda imzalanan “Belgrad Antlasmasi”na kadar Os-
manl1 imparatorlugu’nda kalmistir. Bu tarihten sonra Sirbistan istiklalini
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kazanmis ve 1878’de Bagimsiz Sirbistan Kralligi’nin bagkenti Belgrad
olmustur. Kent , 1929 yilina kadar Avusturyalilar ile Sirplar arasinda bir
cok kez el degistirmistir. 1929 ise Yugoslavya’nin baskenti olmustur.

Belgrad, I. Diinya Savasi’nda (1941) Almanlarin isgaline ugradiy-
sa da Sirplarin miicadelesiyle Sirbistan’a baskentlik yapmistir. II. Diin-
ya Savagi’nda ii¢ giin devam eden ve 20.000 sivilin 6liimiine neden olan
Almanya’nin hava bombardimani sonucu sehir harap edilmistir. 1944°de
Yugoslav partizanlarin yardimiyla Talbuhin’in Sovyet birlikleri tarafindan
kurtarilmig; 1945°te kurulan Yugoslav Sovyet Sosyalist Cumhuriyeti’nin
baskenti olmustur. Yugoslavya’nin parcalanmasindan sonra (1991-1992)
da Sirbistan Cumbhuriyeti’nin ve Sirbistan ile Karadag’in olusturduklari
yeni Yugoslavya’nin baskenti olmay1 siirdlirmiistiir. Gliniimiizde kentte otu-
ranlarin ¢ogu Sirptir, en bilyilik azinliklar Hirvatlar ve Karadaghlardir.?

Belgrad’in tarihgesi hakkinda verdigimiz bu bilgilerden sonra ya-

zimizin yogunlasacagl ve incelemeye tabi tutmaya ¢alisacagimiz “Belgrad
Sarkis1” adli siirinin metnini vermezden Once sairi Yenisehirli Avni Bey
hakkinda da kisa biyografik bilgiler vermenin uygun olacagi kanaatinde-
yiz.

Hiiseyin Avni Bey (6.1883) Tiirk edebiyatinin Bati tesirine girdigi
siralarda eski tarzi devam ettirenlerin en kudretlisi, son divan sairi
olarak kabul edilir..

Yaklasik olarak 1826-1827’de, bugiin Yunanistan sinirlari i¢inde
kalan Yenisehir’de (Larisse) dogan sairin nerelerde ve hangi mekteplerde
tahsil gordiigiine dair kaynaklarda fazla bilgi yoktur. Fakat, Abdurrahman
Sami Pasa’nin Tirhala mutasarrifligi sirasinda, ayni1 zamanda sair olan bu
zattan faydalandigi, hatta on iki y1l ¢cevresinde bulundugu ve ondan Mes-
nevi okudugu bilinmektedir. 1855°te Istanbul’a giden séir, o siralarda Be-
siktas Mevlevihanesi postnisini olan hemsehrisi Nazif Dede’nin kizi Emine
Hanim’la evlenir. Esi dokuz yil sonra vefat etmis, Avni Bey on alt1 y1l yalniz
yasadiktan sonra yeniden evlenmistir. 1859°da Mustafa Nuri Pasa Bagdat
valiligine ve Irak miisirligine tayin edilince divan katibi olarak onunla bir-
likte gider. Oradan hangi tarihte Istanbul’a déndiigii belli degilse de Suphi
Pasa’nin kurdugu Tahrir-i Emlak idaresi’ne memur oldugu, bir ara memu-
riyetle Gelibolu’ya gider ve Gelibolu déniisiinde Istanbul Sehremaneti’nde
calisir, hayatinin son zamanlarinda da Uskiidar Bidayet Mahkemesi
azaliginda bulunur. Hakkinda yazilanlardan ve divanindaki bir¢ok siirden

3 Ayni eser, s.163.
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hayatinin zaruret icinde gectigi anlasilan sair, 7 Ekim 1883’te vefat eder;
vasiyetine uyularak ilk esinin Eyiip’te Bahariye Dergahi semahanesindeki
mezar1 yanina defnedilir. *

Aralarinda Osman Sems Efendi, Manastirli Naili, Hersekli “Arif Hik-
met Bey, Leskofcali Galib Bey, KAzim Pasa ve Uskiidarli Hakk1 Bey’in de
bulundugu Enclimen-i Suara toplantilarinda saygi goren Avni Bey ° Arap-
ca, Farsca ve Rumcadan baska biraz da Fransizca bilen bir ediptir.® Avni
Bey’in Nazif Dede ile tanisip ona damat olmadan 6nce Mevlevi tarikati-
na intisap etmis olmas1 muhtemeldir. Onu yakindan taniyanlar Mesnevi’yi
ve Divan-1 Kebiri elinden diisiirmedigini kaydederler. Siirlerinde tasavvuf
diisiincesi, bilhassa vahdet-i viicd goriisii hakimdir. Kaympederi miifrit
bir Batini - Alevi idi (Golpmarli, s. 230-232). Belki onun tesiriyle, fakat
onunki kadar asir1 olmamakla birlikte Avni Bey’in bazi siirlerinde Ehl-i
beyt sevgisinin de 6tesinde Alevilik nesvesi goriiliir. Ancak kendisinin her
haliyle bir peygamber asig1 oldugu kesindir.”

Oldukga hacimli olan divaninda, bir divanda bulunmasi mitat olan
nazim sekillerinin hemen hemen hepsi vardir. Kaside vadisinde bir¢ok sair
gibi Nefi’nin yolundan gitmistir. Na’tlarinda ve Hz. Ali ile Mevlana’y1
ovdigi kasidelerinde o biiylik kaside {istadina yetisen tek sair oldugunu,
hatta zaman zaman onu astigin1 sOylemek miibalaga sayilmase gerek. Yeni-
sehirli Avni’nin yazdig1 gazellerin bir¢ogu fikri derinlik bakimindan Seyh
Galib’i, hikmetli sozler ihtiva etmesi yoniinden Nabi’yi, lirik olus yoniiy-
le de Fuzili’yi andirir. Buna ragmen onun nevi sahsina miinhasir orijinal
bir sair oldugunu sdylemek gerekir. Dogustan sair olarak vasiflandirilan
Avni Bey’in ¢ok okudugu, okudugunu da iyice anladig: siirlerinde gayet
acik olarak goriilmektedir. Tasavvufu hal edinmekle kalmamistir. Tasav-
vuf sisteminin biitiin inceliklerine de vakif olmus bir ediptir ayn1 zamanda.
Tasavvuf deyimleri onda siirin i¢ ve dis ahengini saglayan estetik unsurlar
halindedir. Diger taraftan, Avni’nin “siir arayislari, yenilik tesebbiisleri ve
ustiin giir bilgisi yaminda, seyyal, saglam ve tabii tisliibu, duyus, diistiniis,
gortis ve hayallerindeki sahsiligi ile de XVIII. asirdan beri yetismis biiyiik

sdirden biri olarak kabul edilmesi”® gerekliligi hasil olur.

4 Daha ayrintili bilgi igin bkz: M. Kayahan OZGUL; Yenisehirli Avni, Kiiltiir Bakanlig1 Yayinlari,
Mas Matbaasi , Ankara 1990, s.1-14. ( Arastirmalarimiza gore sairin hayati hakkinda yapilmis
olan en detayl ¢alisma da budur.)

5 Ayni eser, s.54-55.

6 Hemen sunu belirtelim ki sairin Enciimen-i suara ile edebi yakinlig1 ve goriis
birlikteligi olmasina ragmen, kronolojik olarak topluluga dahil edilemez. Bunun i¢in
bkz. ayni eser, s.55.

7 Sairin din goriisii ve Mevlevilik sevgisi i¢in bkz: ayni eser, s.41.

8 Ayni eser, s. 69.
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Yenisehirli Avni Bey’in yazdigi belli baglt eserleri de su
sekilde siralamak miimkiindiir:

1. Divan (1306 / 1888) ( tam niisha simdi il Halk Kiitiiphanesi Uzluk
Boliimii’nde bulunan (nr. 6945, 6947) Konya Mevlana Enstitiisii
yazmasidir. Bu niishanin sonunda Farsga siirlerinden meydana
gelmis bir “Divange”si de bulunmaktadir. 2. Mir’at-1 Cilinlin, Seyh
Galib’in Hiisn ii Ask’ma nazire olarak kaleme aldigi Atesgede
ve Mesnevi terciimesi tamamlanmamistir. Abname, Bahariye
Dergahi’nin susuzlugundan sikayet i¢in II. Abdiilhamid’e sunulmus
yart manzum se¢ili bir dilek¢edir. Bazi1 terimlerin manalarin
acikladig1 Sozliik ile Rumcadan terciime ettigi sdylenilen Intak adli
romant tesbit edilememistir. Avni Bey’in hicivlerini Nihan-1 Kaza
adli bir mecmuada topladigi, fakat damadinin ikazi iizerine bu eseri
yaktig1 da eserleriyle ilgili rivayetler arasindadir.” Taslak halinde
birka¢ eseri daha bulunan sairin “Belgrad Sarkisi” adimi tasiyan
siiri ise ayr1 bir onem arzeder. Zaten tasidigi bu 6nem nedeniyle
yazimiza konu olmustur. Ciinkii onun tarihi bakis acisinin en ince

ayrintilariyla yakalanabilecegi siiri kanimizca budur.

Simdi siirin tam metnini verelim ve siir lizerine bir takim tes-
bitler yapmaya baslayalim. Elde edecegimiz bilgiler ve yapacagimiz tespit-
ler neticesinde Yenisehirli Avni’nin tarihi bir takim goriislerini yakalamaya
calisalim. Osmanliya ve Balkanlara, Balkan yarimadasi’ndaki Rumeli’ye
ve Rumeli Tiirklerine dair diisiincelerini gozler dniine serelim.

9 Ayni eser, s. 15-40.
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BELGRAD SARKISI

Askeriz canlar feda eyler cihadl isteriz
Kendi miilk ii malimizdir Belgrad’i isteriz
Ez-diyar-i devlet-i sultan Murad’1 isteriz

Kendi miilk ii malimizdir Belgrad’i isteriz

Belgrad’in hakidir maksid 1 ¢cegm-i canimiz
Onda medfundur bizim ecddd-1 ali-sanimiz
Hakini her zerresinden ciis ederken kanimiz

Kendi miilk ii malimizdir Belgrad’i isteriz

Clinkii sensin altiyiiz yildan beri darii’l-cihad
Hdzir ol Osmdniyan’in gelmede ey Belgirad
Fethine emr etti ferman eyledi Sultan Murad

Kendi miilk ii malimizdir Belgrad’i isteriz

Nice giinler istiyak-1 cengi pinhan eyledik
Sell-i seyf ettik nihdyet azm-i meydan eyledik
Biz bu hakk-1 vazihi diinydya ilan eyledik

Kendi miilk 1i mdlimizdir Belgrad 1 isteriz °

Degerli akademisyen ve arastirmaci Prof. Dr. Metin Kayahan
Ozgiil’iin verdigi énemli bir bilgiye gére siirin yazilis nedeni sudur:

“17 Zilhicce 1278 ( 15 Haziran 1862) giinii Belgrad’da Sirplar ayaklanip Tiirk
karakollarimi zaptederler. 13 Rabiulevvel 1279 ( 8 Eyliil 1862)de Istanbul’da imzalanan
protokolle Belgrad daki Tiirk karakollar: ve Miisliiman ahali geri ¢ekilir; 5 Zilhicce 1283
( 10 Nisan 1867) te de Belgrad Sirbistan’a terk edilir. 7 Cemaziyiilahire 1293 ( 2 Temmuz
1876) te Ruslarin kiskirtmast ile Swrbistan ve Karadag Osmanli’ya harp acarlar. Har-
bi Tiirklerin kazandigr 10 Sevval'de kesin olarak anlasilir. Artik Osmanli ordusu hi¢bir
mukavemetle karsilagsmadan Belgrad’a yiiriiyecektir. Avni’nin sarkisi bu giinlerin heye-
caniyla yazilmis olsa gerektir. Neticede 12 Sevvdl ( 31 Ekim) giinii Ruslar kirksekiz saat
liltimatom verecek ve 15 Sevvdl 'de Osmanli mecburen ateskes yapacaktir.” !

10 Metin, ayni1 eserin s.170. sayfasindan alinmistr.
11 M. Kayahan OZGUL; Yenisehirli Avni, Kiiltiir Bakanlig1 Yayilari, Mas Matbaas1 , Ankara
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Siirin yazilis nedeniyle ilgili yapilan bu tesbit, saglam bir temel
olusturmasi diisiincesiyle yazimizin basinda verdigimiz Belgrad’in tarih-
cesi, jeopolitik ve stratejik onemi, s6z konusu oneminden dolay1 sehir ve
cevre cografyasinda yasanan tarihi - siyasi olaylarla, seferlerle, muhasara-
lar, savaglar, yapilan antlagmalarla ilgili bilgilerle de ortiismektedir.

Siirin tematik incelemesine gegmezden Once, tasidigi baslik tizerin-
de de birkag¢ s6z sdylenebilir. Baslikta bulunan sark: ifadesi, kafiye orgiisii
ve kafiyelenis semasi ile de uygunluk arz eder. aaaA / bbbA / cccA / dddA
seklinde kafiyelenmis olan siirin her dortliigliniin sonunda tekrarlanan
“Kendi miilk ii malimizdir Belgrad 1 isteriz” misrai ayn1 zamanda nakarat-
tir. Aynen tekrarlanisi sebebiyle de murabba-1 miitekerrir kafiyeli bir sarki
oldugu diistincesini akla getirmektedir ve aruz vezniyle yazilmistir. 12

Siire tematik olarak yaklagsmaya ¢alisacagimizi ve yazimizin esasi-
n1 da bu tematik yaklasimin olusturacagini daha 6nce belirtmistik. Simdi
siiri bu yoniiyle incelemeye ¢alisalim.

Yenisehirli Avni, bugiin Yunanistan sinirlari i¢inde bulunan Laris-
sa (Yenisehir) dogumludur. Yani Balkan Yarimadasi’na yerlesen Rumeli
Tiirklerindendir. Bu topraklarin Osmanli cografyasina katilisinin ilk kilit
zaferi, bugiin Edirne’nin merkez kdylerinden olan Sarayakpinar’da kazani-
lan ve ayn1 zamanda kdyiin eski adi olan Sirpsindigi'*’dir.

Zaferi destekleyen 6nemli tarihi ve siyasi olaylardan biri de Edirne’nin
fethidir.'"* Edirne fethi, 6zellikle de Sirpsindig1 Zaferi sonraki donemlerde
Osmanl topraklarina dahil olacak Balkan ve Rumeli cografyasindaki yer-
lerin ayn1 zamanda anahtar1 konumundadir. Zira, o tarihten sonra degisik
tarihlerde Osmanli imparatorlugu tarafindan cikilacak seferlere, kazanila-
cak zaferlere ve yapilacak antlagmalara ve bunlar neticesinde Tiirklerin yer-
lesecegi yerlere, kazanilacak idari yonetim haklarina da sahip olma hakkini
da beraberinde getiren iki 6nemli olaydir bunlar. Ardindan bu topraklarda
stratejik Onem arzeden yerlere hassasiyetle yonelis baslayacaktir.

Romantik duygu coskunlugu igerisinde lirik sekilde kaleme alinan
misralarda da sair, nostaljik bir yaklasimla Osmanlinin bu giinlerini de ha-

1990, s.171.

12 Sarki tiirii hakkinda daha ayrintili bilgi igin bkz: Haluk IPEKTEN, Eski tiirk
Edebiyat: Nazim Sekilleri, Dergah Yayinlari, Altinc1 Basim, Istanbul 2004, s. 87-95.

13 Edirne Sarayakpinar Koyiinde bugiin Sirpsindig1 Zaferi adina dikilen bir anit
bulunmaktadir ve ziyaretlere agiktir. Daha ayrmtili bilgi i¢in bkz.: Oral Onur; Sirpsindigi
Zaferi, ...............

14ismail Hakk1 SOYYANMAZ ;Edirne’nin Fetih Giinleri Bayramlarinin, Cingene(
Kakavag ) Senlikleri’ne Déniisiimii, ilk Baski, Eser Matbaacilik, Edirne, Aralik 2003, s.
7.
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tirlar bir eda takinmistir adeta misralarinda. Bu topraklardaki énemli bir
yerlesim yeri olan Belgrad hakkinda da diisiinceleri oldukga agiktir. Ote
yandan Osmanli askerinin cihad anlayisini ve bu ugurda fedakarca canlar
feda edisine de telmihte bulunmadan edemez:

“Askeriz canlar feda eyler cihadi isteriz”

Bir zamanlar Belgrad’in Osamnli topragi olmasimin énemini fark
eden Sultan Murad’a da atifta bulunmay1 ithmal etmez:

“Kendi miilk ii malimizdir Belgrad’i isteriz

Ez-diyar-1 devlet-i sultan Murad ' isteriz”

Alintiladigimiz birinci dortliigiin ikinci ve ligiincii misralarinda Sul-
tan II. Murad’in yaptig1 islere telmih s6z konusudur. Ciinkii, Belgrad’in ilk
muhasarasi, buranin stratejik énemini anlayan Sultan ikinci Murad Han
tarafindan gergeklestirilmistir. 1441 senesinde Evrenosoglu Ali Bey komu-
tasinda bir ordu gonderen Murad Han, sonra kendisi de giderek kaleyi alt1
ay kusatmis; ancak, salgin hastalifin artmasi ve zayiatin fazla olmasi yii-
ziinden muhasaray1 kaldirilmistir.

Kanimizca Yenisehirli Avni’nin bu topraklart “Sultan Murad’in dev-
letine ait topraklar olarak gérmesinin nedeni de bu olsa gerek.”

Zaten birinci beyitte anlatmak istedigi de bu degil midir? Anlam
itibariyle bakildiginda bunu gérmek miimkiindiir de. Askeriz, canimizi
feda ederek savasi isteriz. Kendi topragimiz olan Belgrad’1 isteriz. Sultan
Murad’in devletinin memleketini isteriz. Kendi topragimiz olan Belgrad’1
istiyoruz.

Ikinci beyitte sair, can goziimiiziin istegi Belgrad’in topragidir; ¢iin-
kii, bizim san yiice atalarimiz orada gémiiliidiir ve oranin topraginin her
zerresinden kanimiz fiskirir. ( Bu yiizden) kendi topragimiz olan Belgrad’1
isteriz demektedir. Osmanli Imparatorlugu zmaninda Belgrad’a baska se-
ferler de diizenlenmistir. Sehir tekrar kusatilmistir. ikinci muhasara, Fatih
Sultan Mehmed Han tarafindan yapilmistir. Padisah, 150.000 kisilik bir
ordu, 200 gemi ve toplarla 13 Haziran 1459’da Belgrad onlerine varmis;
Papanin tesvikiyle Hacli ordusu, kalenin yardimina gelip iceri girmeye
muvaffak olmus, yapilan taarruzlardan sonra, Osmanli ordusu 22 Temmuz
giinli kaleye girmistir. Fakat kale i¢indeki tedbirsiz hareketler sonunda Os-
manli ordusu karst hiicuma dayanamayarak geri ¢ekilmis, Fatih, askerin
basina bizzat gecerek, kaleden gelen taarruzu durdurmustur. Padisahin bu
muharebede yaralanmasi ve askerlerin yorgunlugu yiiziinden Belgrad mu-
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hasarasinin kaldirilarak geri ¢ekilme karar1 alinmis, bundan sonra da, de-
vamli olarak Belgrad’in fethi i¢in uygun zaman kollanmistir. Bu ugurda
canlar feda edildigi i¢in, o topraklarin her her zerresinden kanimiz figkir-
maktadir ve bizim san1 yiice atalarimiz orada gomiilmiistiir. Iste bu sebep-
ten Otiiri oralar kendi topragimiz olmustur diisiincelerine sahip olan sair,
Belgrad’1 istemeye devam etmekte kararlidir ve 1srarla sehri istemektedir.

Uciincii dortliikte ise “Ey Belgrad, hazir ol, Osmanlilar geliyor” di-
yerek sehre yaptigi teshis sanatiyla birlikte bir kisilik kazandirmakta ve
hazir olmasin1 emretmektedir. Ote yandan da sehri “alt1 asirdan beri sa-
vas meydan1” olarak gormekte ve fethini emreden Sultan Murat telmihte
bulunarak ferman buyurdugunu hatirlatmaktadir. Kendi topragimiz olan
Belgrad’1 isteriz nakaratiyla da israrini tazelemektedir. Gergekte de sehrin
stratejik oneminden ve Tuna ile Sava’nin birlesme noktasi olusundan dola-
y1 Belgrad , “Orta Avrupa 'min kilidi sayilan miistahkem bir sehir’” konu-
mundadir, Osmanlilar eline gegmesi ile, Macar Ovasi, Tiirklere acilmig
olacaktir. Sehrin sahip oldugu kilit konum, burasinin asirlarca fethedilmesi
gereken “hedef- mekan” olmasina neden olmustur. Ugrunda savaslar yapi-
lan bir meydan olmasina da zemin olusturmustur. Sehre hazir olmasi gerek-
tigini vurguladigi bu dortliikle adeta cihan padisahi olarak vasiflandirilan
Kanuni Sultan Siilleyman Han tarafindan, 29 Agustos 1521°de, Osmanli
Devleti’ne katilmasin1 da onceden miijdeler gibidir. Zira, Kanuni Sultan
Siileyman, Macar Krali Ikinci Lajos’a génderdigi elgiye yapilan kétii mu-
ameleden dolay1, Belgrad’a yeniden sefer acilmasina karar vermistir. Ru-
meli Beylerbeyi Ahmed Pasay1 Sabach zaptina, Semendire beyi Hiisrev
Beyi Belgrad’in ablukasina gondermis, kendisi de o tarafa dogru 18 May1s
1521 giinii Istanbul’dan hareket etmistir. Ayrica, Karadeniz Tuna yoluyla
bir donanma sevk edilmistir. Kanuni Sultan Siileyman, ordusu ile Belgrad
yakinlarina ulasip Zemun yakinlarinda yiiksek bir yere otagini kurdurup,
muhasara emrini vermis, giinlerce siiren siddetli atesten ve carpismadan
sonra Osmanl1 kuvvetleri, 8 Agustos, Ramazanin besinci giinii dis kaleye
girmis, i¢ kalenin fethi ise biraz daha uzasa da Ramazan’in 26. Kadir gecesi
orast da alinmis (29 Agustos 1521), fethin ertesi giinli de Kanuni Sultan
Siileyman, tarafindan sehre girilerek kiliseden ¢evrilen camide Cuma na-
mazini kilinmastir.

Belgrad’in diismesi ile, etrafindaki biitiin kale, palanka ve kasabalar
teslim olup, Osmanli Devletine katilmiglardir. Belgrad’in fethi, Avrupa’da
biiyiik yankilar yapmstir. Clinkii burasi, asirlarca Hiristiyanlik aleminin ele
gecirilemez kalelerinden biri kabul edilen bir 6nemli bir yerdir. Avusturya
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elcisi, bu fetihten otuz sene sonra sunlari yazmistir: “Belgrad’in alinisi,
Macaristan’in daha sonra i¢ine diistiigii act durumun baslangici olmustur.”
Gergekten de birkag sene sonra Kanuni, yeniden Macaristan lizerine ylirii-
mis, Hiristiyanlar bir defa daha yenilmisler ve Macaristan ortadan kalk-
mistir.

Siirin son dortliiglinde de sairin hayli zamandir i¢inde gizledigi
savag isteginin yine kendisi tarafindan ifade edilisine tanik olur gibiyiz.
Sonunda, kili¢ ¢cekip meydana ¢iktik ve bu hakkimizi agikca diinyaya ilan
ettik anlamlarini tasiyan misralariyla adeta kendimizi sairle birlikte kendi
topragi olarak gordiigii Belgrad’in fetih giinlerinde bulmak dylesine miim-
kiin ki. Metin Kayahan Ozgiil’iin, siirin yazilis nedeniyle ilgili tesbiti de
g6z onilinde bulundurulacak olursa Yenisehirli Avni’nin s6z konusu olayla
hayli heyacana kapilarak galeyana gelmesini de normal olarak karsilamak
gerekecek gibidir. Nede olsa sair kendisini sanli atalara sahip bir torun ola-
rak gormekte ve onlara baghiligini agikca ilan etmektedir. Sairdeki lirizm
ve sanl fetih giinlerine duydugu 6zlem g6z Oniine alindiginda Belgrad
Sarkist’nin romantik diistinceler dogrultusunda ve nostaljik bir yaklagimla
kaleme alian bir metin oldugu kanaatine varmak ise oldukca kolaylasir.
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SONUC

Sonug itibariyle metnin tamamindaki dislincelerden yola ¢ikilarak
sairin Ozellikle Osmanli tarihi hakkindaki diisiincelerini maddeler halinde

tesbite kalkisacak olursak sunlar1 s6ylemek miimkiindiir:

1. “Belgrad’da Sirplar ayaklanip Tiirk karakollarin1 zaptetmeleri,
Belgrad’daki Tiirk karakollar1 ve Misliiman ahali geri ¢ekilisi;
Belgrad’in Sirbistan’a terk edilisi, Ruslarin kigkirtmasi ile Sirbistan
ve Karadag’in Osmanli’ya harp acislart ve harbi Tiirklerin
kazandigiminanlasilmasive Osmanliordusunun higbirmukavemetle
karsilasmadan Belgrad’a yiiriiyiisii , bu giinlerin heyecaniylasiirin
yazilig1 g6z Oniine alindiginda sairin siirini ayni coskular1 hissederek
yazdigin1 diistinmemek elde degil gibidir. Dolayisiyla siirdeki
coskunluk ve lirizm bariz sekilde gozler oniindedir.

2. Yenisehirli Avni, bugiin Yunanistan sinirlar1 igcinde bulunan Larissa
(Yenisehir) dogumludur ve Balkan Yarimadasi’na yerlesen Rumeli
Tirklerindendir. Sairin, Belgrad’in bu topraklardaki staratejik
Ooneminin ve jeopolitik konumunun farkinda oldugu da misralardan
hissedilmektedir.

3. Sairin, Belgrad’in tarihgesi hakkinda bilgi sahibi oldugu, Osmanl
tarihiyle, siyasetiyle, kiiltiirliyle sefer ve fetihleriyle de ilgilendigi
goriilmektedir. Bu cografyada Belgrad’in kilit konumundan
haberdar oldugu da asikardir.

4. Romantik duygu coskunlugu igerisinde lirik sekilde kaleme alinan
misralarinda sair, nostaljik bir yaklagimla Osmanlinin bu giinlerini
de hatirlar bir eda takinmastir.

5. Osmanli askerinin cihad anlayisina ve bu ugurda fedakarca canlar
feda edisine telmihte bulundugu misralarindan yola c¢ikilacak
olursa, sair, Osmanli’nin immet devlet durumunu ve din anlayisini

da gozler Oniine serer gibidir. Zira cihad, dini yonden ve islamiyet
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10.

tarafindan yiiceltilen bir kavram olarak goriilmiistiir asirlarca.
Yenisehirli Avni’nin bu topraklart “Sultan Murad’in devletine ait
topraklar olarak gérmesi de bir bagska 6nemli noktadir. Ona gore
Bu sehir i¢in ¢ok kanlar akitilmistir, sehitler verilmistir. Bu nedenle
sairin “kendi miilk i mali” olarak goriisiine de sahid oluruz.

Son dortliikte, sairin hayli zamandir i¢inde gizledigi savas isteginin
yine kendisi tarafindan ifade edilisine tanik olusumuz ve sonunda
kilig ¢ekip meydana ¢iktik ve bu hakkimizi agik¢a diinyaya ilan
ettik anlamlarini tasiyan misralariyla adeta kendimizi Belgrad’in
fetih giinlerinde bulusumuz da olduk¢a 6nemlidir.

Ikinci muhasaranin Fatih Sultan Mehmed Han tarafindan yapilist
ve Kanuni Sultan Siileyman tarafindan Belgrad’in fethediliginin
sair tarafindan siirin son dortliigiinde iyiden iyiye hisettirilisi de
kanaatimizce son derece bilingli bir davranis olarak yapilmistir.
Sair kendisini sanli atalara sahip bir torun olarak gérmekte ve onlara
bagliligini acikca ilan etmektedir.

Sairdeki lirizm ve sanl fetih glinlerine duydugu 6zlem g6z oniine
alindiginda Belgrad Sarkisi’nin romantik diisiinceler dogrultusunda
ve nostaljik bir yaklasimla kaleme alinan bir metin oldugu kanaatine
varmak ise oldukg¢a kolaylasir.

Biitiin bu maddeler gz 6niinde bulunduruldugunda sairi
Osmanli ve tiirk tarihi hakkindaki diisiincelerinin miisbet, hamasi
duygu yogunluguyla bezeli, o sanli giinlere hayli 6zlem duydugunu,
atalarma saygi ve sevgi tasidigini sdylemek kolaylasir. Bu agidan
bakildiginda kendisinin Romantik bir bakis agisina sahip oldugunu

acik ve net bir sekilde séylemek miimkiindiir.
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OPPORTUNITIES FOR ENCOURAGING AND
FINANCING INVESTMENTS BASED ON THE
GEOTHERMAL POTENTIAL OF THE REPUBLIC OF
MACEDONIA

Dr. Biljana ANGELOVA*

ABSTRACT

Renewable energy sources, particularly geo-thermal water,

significantly exceed other, predominantly fossil fuels, and deserve important
place in energy policies in many countries.
As figures tell, the most develop world wide system for using geo-thermal
water have been installed in USA who is a leader in the production of
electricity generated by geo-thermal springs with a total installed capacity
of 3086 MNJ. Following, the Philippines with 1904 MNJ, Indonesia with
1197 MNJ, Mexico with 958 MNJ, then Italy as the best European country
with install capacities of 843 MNIJ. These figures reveal that exploitation
geo-thermal water is still expensive investments and still stay privilege of
reach countries. !

European energy policies are mainly directed toward renewable
energy sources due to decline the pressure to the fossil fuels. The criteria
of European agenda for environmental protection targeted consumption of
renewable energy source on minimum 20% till 2020, and usage of bio-
fuels in the traffic of min. 10 % in order to decrease emissions of pollutants
in the air.

Republic of Macedonia disposes with 18 geo-thermal fields and
made efforts to increase energy production by these sources. Mainly, the
usage geo-thermal sources is focused in balneology, for hitting households,
green houses and there are still opportunities for its usage for building spa
centers, wetlands, irrigation systems est. Due to a small financial capacities
of the municipalities there are many legally.

Key Words: energy, resources, ivestment, fuel
* University St. Cyril and Methodius — Institute of Economics in Skopje Republic of

Macedonia

1 www.izvorienergije.com
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OZET

Yenilenebilir enerji kaynaklar1 6zellikle jeo-termal sular, her iilke

icin ¢ok biiylik 6nem arzetmekte ve bir¢ok iilkede enerji politikalarinda
onemli bir yeri hak etmektedir.
Bubaglamda, jeo-termal enerji ile elektrik enerjisi tireten lider lilke Amerika
Birlesik Devletleridir. ABD’de 3086 MW jeo-termal enerji kullanma
kapasitesi mevcuttur. Bu alanda ABD’yi 1904 MW’la Filipinler, 1197
MW’la Endonezya, 958 MW’la da Meksika takip etmektedir. Avrupa’da
ise 843 MW giice sahip iiretim tesisleriyle Italya en basta yer almaktadr.
2005 yilindan bu yana jeo-termal enerjiye en ¢cok yatirim yapanlarin basinda
da yine ABD gelmektedir. Buna gére ABD, jeo-termal enerjiye {iilkesi
disinda da ciddi yatirnmlar1 mevcuttur. Bu ek yatirimlar sirayla, Endonezya
430 MW, Izlanda 373 MW, Yeni Zelanda C 193 MW gergeklesmistir. Bu
rakamlar, jeo-termal enerjinin hala ¢ok diisiik bir kapasite ile kullanildigin1
gostermektedir.

AvrupaBirligininenerjipolitikalariyenilenebilirenerjikaynaklarinin
kullanilmasi, sera gazlarinin salinimini azaltmak i¢in destek vermektedir.

Avrupa ajandasinda yer alan kriterlere gore 2020 yilinda her iilke
toplam enerji ihtiyacinin en az %20’sini yenilebilir kaynaklardan karsilamak
zorundadir. Ayni sekilde bu kritere gore ulasimda kullanilan yakitlarin en
az %10’un bio yakitlardan olusmas1 gerekecektir.

Makedonya’da 18 jeo-termal bolgesi bulunmaktadir. Makedonya bu
bolgelerde elektrik enerjisi iiretmek icin ciddi girisimlerde bulunmaktadir.
Simdilik bu bdlgeler genel olarak; baneoloji, hanelerin 1sitilmasi, spa

merkezleri olarak kullanilmaktadir.

Anahtar Kelimeler: enerji, kaynaklar, yatirim, yakit
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General consideration on energy efficiency and opportunities for

utilization of geo-thermal water

Research and appraisal relating to renewable energy sources
have shown that geo-thermal waters are one of the renewable energy
sources with biggest possibilities. Estimations, incurred towards some
studies of American experts, show that the estimated energy value of the
geothermal resources that can be used, is bigger than the total energetic
value of the energy sources based on oil, coal, ground-gas and uranium,
combined taken, which indicates on the fact that, there should be added
greater importance to the geothermal energy.

Moreover, geothermal energy gains importance, considering that it
is inexpensive, renewable and environmentally acceptable energy sour-
ce. Bearing in mind that the geo-thermal energy is not readily available
elsewhere, it is considered necessary to use at least of those places where
it is easily available (at the edges of tectonic plates) and thus a bit to relie-
ve the pressure on exploitation of fossil fuels and thereby also to help the
country recover from the adverse impacts caused by emissions of harmful
greenhouse gases caused by fossil fuels combustion.

Total installed capacity for production of electricity of geo-thermal
sources in 2010 are estimated at 10.715 MNJ, which is 20% more than in
2005, when they were installed a total of 8933 MNJ in 24 countries worl-
dwide. Already in 2007 the number of countries interested in taking advan-
tage of geo-thermal energy has risen to 46, while in 2010 the 70 countries
in the world, representing growth of 52%. But regardless of the great inte-
rest that exists in many countries worldwide, yet the number of those co-
untries that do not use their large geo-thermal potential is still great. From
a total of 39 countries in the world in 1999, where it was found that 100%
of its electricity needs can meet, using geo-thermal energy, only 9 of them
seriously launched using this resource. As an illustration of the magnitude
and significance of installed capacity based on geo-thermal energy, usually
stating the comparison with the capacity of an average nuclear power plant
which has a capacity of 846 MNJ, which indicates that the currently instal-
led geo-thermal facilities in the world are equivalent to the power of more
than 12 average nuclear power plants.
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Although, the geo-thermal energy is mainly used in countries that lie
in the area of so-called “Ring of Fire” in its usage trends show that from
2005 onwards, there is growth in countries outside this area, and mostly in
developed European countries like France, Latvia, Germany and Britain,
that for development of the geo-thermal energy have introduced various
incentives measures, due to reduce the risk of non-successful activities in
realization of projects based on utilization of the geothermal energy.

Italy is a leader in this area, at least when it comes to the countries of
the European soil, where it is currently installed geo-thermal capacities of
843 MNJ, which is equivalent to a nuclear plant.

On the other hand, the USA is leader in the production of electricity
generated from geo-thermal springs with a total installed capacity of 3086
MNIJ. Following, the Philippines with 1904 MNJ, Indonesia with 1197
MNIJ, Mexico with 958 MNJ, then Italy as the best European country with
install capacities of 843 MNJ.

USA are also leaders in terms of additional installed capacity in
2005 with a total of 530 MNJ, additional investment in Indonesia has 430
MNJ, 373 MNIJ in Iceland, New Zealand with 193 MNJ (all in relation to
2005) .

It is estimated that the new plants for production of electricity from
geo-thermal energy sources, produce electricity power at a cost of 4.5 cents
to 7.3 cents per KWh, which is a competitive price of electricity, produced
from fossil fuels.

Except for electricity production (especially in areas where geother-
mal water temperature is above 100 ° C), the geo-thermal heating is another
significant benefit form of exploitation of geo-thermal energy. The largest
geothermal system was installed in Island, i.e. in Reykjavik, where 89% of
the households are heating their homes this way.

It is believed that the biggest advantage of geothermal heating is the
low cost of heating, because the savings can be up to 80% compared to
fossil fuels, and the small consumption of electricity compared to standard
heating systems. The efficiency of the geothermal heating is considered
to be significantly greater than the standard forms of heating, i.e., about
48% more efficient than the gas heating and over 75% more efficient than
the heating based on liquid fuels. From the standpoint of ecology, using
the geothermal energy, the emissions of harmful gases in the atmosphere
is minimal (or almost there is no pollution), so that it is indisputable that
geothermal heating is environmental friendly and very acceptable form of

heating.
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Potential for utilization of the geothermal energy in the Republic of

Macedonia

Within the Strategy for using renewable energy sources in Ma-
cedonia until 2020, it is foreseen, for the use of geo-thermal energy, to
invest about 60 million out of 660 million euro, that are earmarked for
investments in renewable energy sources.” These investments are mostly
planned to be implemented through private capital and / or in relation to lo-
cal governments and a central government budget. In line with the Strategy
is planned to be allocate additional funds to support research of geothermal
potential, with central budget support of about 20 million euro.

The emphasis in the utilization of the geothermal energy is put on
implementation of projects which will stimulate the development and use
of the heating pumps in the frame of the program for producing electri-
city.

Investigations of geothermal sources required additional coordinated
actions by the local governments and by state institutions.

The potential of use of the geothermal energy in Macedonia, accor-
ding to the so far explored resources (capacity and temperature), allows
installation of heating systems for greenhouses, for households and indust-
rial zones and for the development of spa tourism, that becomes one of
most propulsive branches of alternative tourism on a global scale .

Macedonia has extensive experience in the utilization of geothermal
energy, but in the last 20 years, there are no investments in this area, alt-
hough there is potential which consists of 18 already known geothermal
fields, with more than 50 geothermal springs and boreholes. In the final
consumption of final energy, the geothermal energy in the Republic of Ma-
cedonia accounts for 0.5%.

In the past three decades in the country, the most important, is the use
of geothermal energy for balneology, several centers for the development
of spa and health tourism.

The exploitation of this potential for energy needs is reduced to a lo-
cal level. Given the relatively low temperature (highest is 78 ° C, in Kocani
region), the utilization is limited exclusively to meet the needs for heating
the greenhouse complexes. As thermal energy, for heating the administrati-

2 Strategy for using renewable energy resources in Republic of Macedonia until 2020,
page, 153
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ve facilities, and also for heating the hotel complex in the bath of Negorci,
is used the hot water in Kocani.

Regarding the European Directive 28 of 2009, it is clearly set the
global tendency that leads to increased participation of renewable sources
of energy, in the total load of the member states, so that by 2020, the rene-
wable sources to contribute at least 20% of the total energy consumption,
and at least 10% to be the application of bio fuels in traffic, is therefore a
criterion for creation of a strategy for using renewable energy sources in
Macedonia as a candidate for EU membership.

These trends clearly pave the course, after which, in the future, will
move the ratio of use of fossil and non-fossil fuels in total energy con-
sumption. The purpose of these global policies are: reducing pressure on
consumption of fossil fuels, that also reduces emissions of harmful green-
house gases into the atmosphere, that lead to global climate change while
encouraging use of renewable “green” sources of energy.

For this purpose, as the experiences of the developed countries show,
there 1s an introduction of packages of operational and investment reliefs,
which should encourage the production of electricity from renewable so-
urces, such as preferential tariffs, quotas and premiums, tax incentives (es-
pecially in countries with high tax rates), investment grants or loans with
low interest rates.

The geothermal potential of the Republic of Macedonia according to
previous research provides an opportunity for the use of geothermal water
(steam) for heating mainly for the needs of agriculture and partially, for
households, private and public buildings. The greatest untapped potential
for investment in the exploitation of geothermal potential in the Republic
of Macedonia is situated in balneology.
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Possibilities for financing geothermal investments in the Republic of

Macedonia

The opportunities for funding projects based on utilization of ge-
othermal water is mainly related to the nature of the project, envisaged
in the strategic plans of local governments regarding the development
of spa tourism, agriculture and energy needs (heating of the administ-
rative and residential buildings, hotel complexes) and additional rese-
arch activities, financed from the central budget, should respond to the
available geothermal potential for production of electricity.

Such investment opportunities are primarily aimed for private
investors® and local governments, which through joint forces can provide
a quality meeting of needs and interests at the local level, but also for the
whole community.

The Republic of Macedonia encourages and supports private initiati-
ve for funding and implementation of capital projects such as those planned
in the area of utilization of geo-thermal potential, because it enables:

- Investments in huge capital projects without significant burden on
the central budget and without increasing public debt,

- Encouragement for private investment, i.e. investment from
domestic and foreign legal entities and for individuals

- Encouragement and enabling transfer of technology

- Gain “new” managerial practices and skills

- Faster and better implementation of capital projects,

- Diversification of risks, for the implementation of the projects, with
the private sector

- Maintaining participation in the project and control the performance

of public service.

Because of these reasons, the interested private project developers,
based on public-private partnership, in principle, should run into a mutual
interest of the Government and the municipalities, for implementation of
capital projects based on public-private partnership. The Law on Concessi-

3 Law for Concessions and Public Private Partnerships of RM, Official Gazette of Republic of
Macedonia, 07/2008);
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ons and other types of public-private partnerships of Republic of Macedo-
nia supports and encourages private initiatives for funding and implemen-
tation of capital projects.

Public-private partnerships (PPP) and concessions on natural reso-
urces as those on geo-thermal water are complex agreements between the
partners from the public and private sector, for joint ventures in imple-
mentation of a capital improvements projects for upgrading public servi-
ces. Unlike the basic forms of public procurement and concessions, in the
public-private partnerships, the private partners can take an initiative and
leadership role in outlining the project in providing resources for its imp-
lementation, construction and maintaining or all of these elements simulta-
neously. This is a key feature and advantage of public-private partnerships
because it allows to the private partners, initiative and leadership in areas of
their choice, gives them important negotiating power and elevates the level
of equal partners with the public sector.

The advantages of public-private partnerships in terms of public sec-
tor, provide easer access to capital, for infrastructure projects without bur-
dening the central budget, distribution of costs and risks with private part-
ners, faster and better implementation of projects using foreign experience,
know-how, managerial and expert’s skills, lower costs for construction and
maintenance of the capital project, improving the quality of public services
and encouraging private and foreign investment.

In Republic of Macedonia, past practice has shown that the private
sector has an interest to initiate, fund and implement projects based on pub-
lic - private partnerships (PPP) as in:

- Facilities for the production of electricity,
- Infrastructure for distribution of electricity,
= Pipelines and distribution of natural gases,
- Co-generative plants and power plants,

- Waste Water-treatment plants,

- Landfills and installations for treatment of waste
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The potential investors from the private sector, which initiate and
enter into the realization of infrastructure (capital improvements) projects
based on PPP in the Republic of Macedonia clash with several limitations
such as:

- Small market power and low level payment of the potential users,
- Problems with the recovery of public services,
- Disposal of contracts

- Lack of experience in implementing PPP

PPP and concession contracts of public services in the financing of ca-
pital investments have great significance, as globally, and for the Republic
of Macedonia. Infrastructure improvements are necessary precondition for
achieving higher rates of economic growth and development, improve the
competitiveness of the economy and generally contribute for improvement
of the quality of life. In order to survive in the increasingly imprudent global
environment, are necessary investments in capital assets, new technologies,
knowledge and managerial skills. On the other hand, is evidently reduced
the capacity of the public sector alone to undertake bigger investments for
financing capital projects. In this sense, the public sector has a clear interest
for joining with the private sector and uses its financial resources, expertise
and efficiency for joint financing and implementation of capital projects.

Public-private partnerships have a special significance for local go-
vernment in the Republic of Macedonia, especially in the context of streng-
thening the local economic development. With the increase of their compe-
tences and responsibilities, municipalities are faced with more challenges
for providing efficient restored quality for conduction public services. In
this context, public-private partnerships can be an effective solution in
many cases can be a good approach for implementation of projects in terms
of public and private sector and in terms of the final beneficiaries, compa-
red with the classic public procurement, public debt or full privatization.

The most important advantages of public-private partnerships comp-
rise in that they allow implementation of large capital infrastructure pro-
jects without significant spending from the public budget, the release of
budget funds for other projects, sharing of risks between the public and
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private sector, use of competition of the private sector and encouraging
private home and foreign investments.

The Regulation that treats the PPP and concessions in this country
are in full compliance with the European legislation (2004/18/EC from
2004). This allows the conclusion of the institutional or contractual part-
nership. The partnerships and the contracts for confessions, are concluded
for a period not exceeding 35 years, after which the object (asset) which
was created based on PPPs remain the property of the public partner.

Apart from PPP and concession agreements, in front of the potential
investors, there are available other kinds of cooperation and invites the
public sector depends on the type of projects.

The amendments to the Law on Financing of Municipalities in Mace-
donia and amendments to the Public Debt Law has opened the possibility
of borrowing for the creditworthiness municipalities with long-term loans
or by issuing guarantees to public enterprises within the municipality or by
the issuance of municipal bonds for raising funds to finance capital pro-
jects®.

This opens the possibility of creating different financi-
al and other scenarios involving co-financing from the pub-
lic partner with funds that he will provide by borrowing.

In the context of the use of geo-thermal potential, certainly suitab-
le area for application of public-private partnerships, among other, is the
construction of municipal plants or co-generative plants. The central hea-
ting can be profitable sector in Macedonia, because in most of the cities,
there is no central heating.

Potential private investors in conventional hitting plants or co-
generative plants should provide modern technology and expertise (par-
ticularly for co-generative plant, whereas not such experiences in the co-
untry). Basic risk of providing access to such investment is the provision of
access (concession) to high-capacity fuel, and of course, a larger number of
users of the service, which is as a determinant of the profitability of invest-
ment.

4 Law for Public Utility Enterprises of RM (38/96, 6/2002, 40/203,49/06 )
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In the context of the Republic of Macedonia, the fundamental risks
to build a municipality plant or co-generative plant consist of:

Small number of households,

- low financial and purchasing power of the households,

escalation of other production and operating expenditures,

- non-payment and non-respect of the contracts by the consumers,

Therefore, the investment in co-generative plant established on the
basis of PPP, i.e. project financing, have better prospects for success, than
a conventional plant, because the eventual loss of the central heating can

be compensate by selling electricity to the local distributor or to the state
electrical transmission system operator.
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CONCLUSION

The encouraging and development of selective forms of tourism,
such as spa and health tourism based on the utilization of geothermal
potential has always been attractive to private investors.

In this context, it is estimated that investing in these projects
through concession of geothermal water and private investments in recreate
facilities, can promote the local economical development and also to
provide realization of the interests of the private investors. In this context,
municipalities offer affordable packages offer opportunities in terms of:
deferred payment of utility fees for arranging construction land, favorable
prices for concession of water, the opportunity for joint ventures with
private partners, facilitating the initial investment cost in compensation on
various grounds to charge the municipalities and other incentives that are
incorporated in the contract or the institutional or contractual partnerships
as in concession contracts.

The local authorities and the Government of the Republic of
Macedonia recognize the potential risks and, within their powers, take an
adequate measure for their elimination. With cushioning or eliminating
such risks that are part of the general risks of doing business in the country,
the Government directly contributes to achieving the objective, aimed at
encouraging private initiative, implementation of capital infrastructure
improvement projects in partnership with the private sector, access of foreign
investments, improvement of the public services and the infrastructure for
their implementation.
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KOSOVA TURKLERINDE BAHAR BAYRAMLARI VE
INANCLARI

Dr. Taner GUCLUTURK"

OZET

Osmanlidan 6nce Balkanlara inen Tiirk Boylar1 ve asirlar boyu
hakimiyet siiren Osmanli Imparatorlugunun bakiyesi Evlad-1 Fatihan
torunlar1 olan Kosova Tiirkleri, 1912 yilinda Osmanli idaresinin Kosova’dan
cekilmesiyle sarildiklar kiiltiirel ve inang degerleri sayesinde dillerini ve
milli kimliklerini korumaya bagarabilmislerdir. Zengin bir kiiltiirel birikime
sahip Kosova Tiirkleri her zaman bu 06zellikleri sayesinde, Kosova’da
bilhassa sehir uygarlig1 ve geleneginin 6rnek aldigi iist ziimre kesimini
olusturmuslardir. Giindelik yasamlar1 yani sira torenleri, orf, adet, gelenek
ve gorenekleri arasinda dikkati ¢eken kiiltiirel zenginliklerinden birini de
“Bahar Bayramlar1 ve inanclar1” olusturmaktadir. Cemrelerin havaya,
suya ve topraga diismesiyle baglayan bahar mevsim kutlamalar: siirecinde
Daltulum, Sultani Nevruz, Hidir Nebi, Hidrellez bayramlar: ile Kocakari
Sogugu, Kirlangic Firtinasi, Ayva Bahari, Okiiz Sogugu, Nakis Sal, Ali
Giinii gibi 6nemli glin ve inanglar1 olusturmaktadir.

Makalemizde Kosova Tiirklerinde bahar bayramlar1 ve inanclar
yani sira Rumeli Tiirkleri, Anadolu Tiirkleri ve Orta Asya Tiirkleriyle ortak
kiiltiirel-inang 6zellik ve degerleri tasiyan, ge¢misten giiniimiize intikal
eden bu gelenek ve goreneklerin 6zelliklerini ele alacagiz.

Anahtar Kelimeler: Kosova Tiirkleri, bahar bayramlari, bahar
inanglari

* Pristine Universitesi Ogretim Gorevlisi, tanergucluturk@hotmail.com
Bu bildiri 12 Mayis 2008 tarihinde Uskiip’te diizenlenen “13. Uluslararas: Tiirk Halk

Kiiltiiri Sempozyumu”nda sunulmustur.
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SUMMARY
SPRING FESTIVALS AND FAITH OF KOSOVO TURKS
Dr. Taner GUCLUTURK

Kosovar Turks as an extension of the Turkish tribes that arrived
to the Balkans prior to the centuries long ruling of the Ottoman empire,
continued their presence after the anexation of the area and the departure
of the Ottoman empire in 1912, Kosovo Turks, due to their strong faith and
cultural values, have successfully managed to protect their language and
national identity. Kosovar Turks, being distinct with an accumulation of
rich cultural heritage, especially urban heritage and its traditions always
represented an upper class within the Kosovar society. In addition to
Kosovo’s Turkish people’s everyday life, ceremonies, customs, habits and
traditions and “Spring Festivals and Faith” constitutes a rich cultural
activity. With the warming up of the weather, and the fall of ‘Cemre’ to
the air, water and soil, start the celebrations of the spring season, among
these celebrations; ‘Daltulum’, ‘Sultani Nevruz’, ‘Hidir Nebi’, ‘Hidrellez
¢ festivals and ‘Kocakar1 Sogugu’, ‘Kirlangi¢ Firtinast’, ‘Ayva Bahart’,
‘Okiiz Sogugu’, ‘Nakis Salr’, *Ali Giinii’ celebration days; these celebrations
constitute important marked Days and Faith traditions.

Our article along Kosovo Turk’s Spring festivals, will encompass
common cultural features and values-as well as belief of Rumelia Turks
(Rumeli Turkleri), Anatolia Turks and Central Asia Turks. Also the
transition of traditions and customs properties from the past till today,
utilising folkloric science methodologies.

Key words: Kosovo Turks, spring festivals, spring beliefs

102 HIKMET



HIKMET 17

1. GIRIS

Yaklasik 10 bin 400 kilometrekarelik bir bolge olan Kosova, Balkan
Yarimadasinin ortasinda yer almaktadir. Arnavutluk, Makedonya, Sirbistan
ve Karadag ile siirlasan Kosova, tarih boyunca hep biiyiik imparatorluk-
larin egemenligi altinda kalmistir. Bugiin en belirgin 6zelligi bir Osmanl
cografyasi izlerini tasimis olmasinda yatar.

Kosova’ya Tiirkler resmi olarak 1389°dan itibaren yerlesmeye bag-
lamistir. Ancak bundan ¢ok once de Avar, Kuman, Pecenekler gibi Tiirk
boylar1 5. yiizyildan itibaren Balkanlara yerlestiler. Osmanlidan 6nce ise
Sar1 Saltuk gibi dervisler bolge halkinin gonliinde taht kurdular.

Kosova’nin Osmanli-Tiirk idaresine kesin girisi 1389 yilinda Ikinci
Kosova Savasiyla olur ve 1912 yilina kadar Osmanli idaresi altinda kalir.
Balkan Savaslariyla birlikte Osmanli idaresinin bolgeden ¢ekilmesi sonucu
Kosova kisa siireli Arnavut egemenligine girer ama uzun bir siire Sirp ida-
resi altinda kalir.

Once Sirp-Hirvat-Sloven Kralligi, daha sonra da Yugoslavya Kral-
1181 idaresi altinda kalan Kosova, Ikinci Diinya Savasindan sonra Fede-
rasyon yapiya sahip Sosyalist Yugoslavya’ya dahil edilir. 1990 yilinda
Slovenya’nin bagimsizlik ilaniyla baslayan, i¢ savas ve c¢atismalarla de-
vam eden ve en sonunda da Kosova’nin bagimsizligiyla noktalanan siirecle
Yugoslavya devleti tarihe gomiiliir. 1999 yilinda baslayan savas, ardindan
NATO’nun miidahalesiyle Birlesmis Milletler yonetimi altina giren Ko-
sova, 17 Subat 2008 tarihinde bagimsizligini ilan ederek, uluslararasi top-
lumun en yeni iiyesi ve en geng devleti olur. Tiim bu dagilma siirecinin,
idari ve hukuksal olarak yeniden sekillenen Yugoslavya cumhuriyetlerinin,
yeni yasal ve anayasal degisimlerin en agir bedelini Bosnaklar, Kosova ve
Makedonya Tiirkleri 6der. Yugoslavya halklarinin ¢ogu kendi devletlerinin
idaresine sahip olurken, yiiz binlerce insan katliam1 islenen Bosna Hersek
iice boliiniir, Kosova ve Makedonya Tiirkleri anayasal haklarinin garanti-
sini ciddi bir sekilde yitirirler. Bu sliregte hayati ve tarihi donemeglerden
sonra Kosova Tiirklerinin sosyokiiltiirel pozisyonlarinda ortaya ¢ikan degi-
siklikler, Yugoslavya doneminde ve 1974 anayasasi ile garantilenen hukuk-
sal haklara nispeten 6nemli 6l¢lide gerileme yasar.

Tirkler bugilin Kosova’nin Prizren, Mamusa, Gilan, Dobrugan, Pris-
tine, Yanova, Vigitirin, Mitroviga, ipek gibi sehir ve yerlesim birimlerinde
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yasamaktadir. Kosova Tiirklerinin sayisi, Kosova savasindan once oldugu
gibi Kosova savagindan sonra da siirekli manipiile edilmistir. Gergek ra-
kamlar gizli tutularak, sayilar1 ya daha az gosterilmeye ¢alisilmis ya da bu
bir tiirlii netlige kavusturulamamistir. Yugoslavya doneminde yapilan altt
niifus sayiminda, Kosova Tiirklerinin sayist 1948 yilinda 1.315, 1953 yilin-
da 34.583, 1961 yilinda 25.764, 1971 yilinda 12.444, 1981 yilinda 12.578
ve 1991 yilinda 10.838 olarak gosterilmistir. Kosova savasindan sonra
Birlesmis Milletler Denetiminde, Avrupa Giivenlik ve Isbirligi Teskilati
(AGIT) tarafindan yapilan niifus kayitlarinda Kosova vatandaslarinin milli
mensubiyetinden ziyade konustuklar1 diller sorulmustur. Bu verilere gore,
Kosova’da yaklasik 250.000 kisinin Tiirk¢e de konustugu kaydedilmistir.
Kosova Demokratik Tiirk Partisinin gegen ve bir dnceki se¢imlerde orta-
lama 8.500 oy aldig1 gbz oniinde bulunduruldugunda bu sayinin ortalama
34-35 bin arasinda degistigi tahmin edilmektedir. Yine Kosova’daki Tiirk
Sivil Toplum Kuruluslarinin, KDTP’nin ve yayin basin kuruluglarina gore
bu saymin yaklasik 50.000 civarinda oldugu tahmin edilmektedir. 2011 y1-
linda bagimsiz ve 6zgiir Kosova’da gergeklestirilecek niifus sayimlarinin
Kosova Tiirklerinin gergek sayisini ortaya ¢ikaracagina dair beklentiler bu-
lunmaktadir.

1951 yilindan itibaren Kosova’da Tirk varliginin resmen taninma-
ya baslamasiyla birlikte egitim ve kiiltiir faaliyetleri de eszamanli olarak
faaliyete gecer. Tiirkge egitim yani1 sira ayn1 zamanda da Prizren’de “Dogru
Yol”, Pristine’de “Yeni Hayat” dernekleri kurulur. Daha sonra Mitroviga,
Gilan ve Ipek’te de Tiirk dernekleri faaliyete gecer.

Pristine Radyosunda Tiirk¢e yayinlar baglar ve radyo biinyesinde
Tiirk Orkestrast kurulur. 1969 yilinda yayin hayatina baslayan “Tan” gaze-
tesi ¢ergevesinde 1973 yilinda “Cevren”, 1973 yilinda “Kus”, 1990 yilin-
da da “C18” dergileri ¢ikmaya baglar. 1971 yilindan itibaren “Dogru Yol”
Dernegi cergevesinde (daha sonra “Esin” ismini alan) Dogru Yol Dergisi
yayinlanir. 1970’11 yillarda Prizren Radyosunda Tiirk¢e yayinlar baslar.
Bu yayinlar1 Mitroviga, Gilan ve Vigitirin Belediye radyolarindaki Tiirkge
yayinlar izler. Tiirk toplumu gazeteden televizyona, orkestradan tiyatroya
kadar her alanda kendi varligini ispatlar ve calismalariyla biiyiik basarilar
elde etmeye baglar.

1974 Anayasasi ve 1977 Dil Yasasiyla Tiirk dili resmiyeti ve diger
dillerle esit hakli kullanimi1 devlet diizeyinde garanti altina alinir. Tiirkler
Kosova toplumunda, egitimiyle, kiiltiiriiyle, diliyle, edebiyatiyla, gelenek
ve gorenekleriyle kendini ifade etme ve gelistirme firsatini yakalar.
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1990 y1linda Milosevig iktidar1 sirasinda Kosova Ozerkliginin feshe-
dilmesiyle birlikte Tiirk¢enin de resmiyetten kaldirilmasi, Kosova Tiirkleri
icin ilk biiyiik hukuki darbeyi olusturur. Bu siyasi girisimi diger topluluk-
larla birlikte Kosova Tiirkleri’nin de is ve gorev yerlerinden uzaklastiril-
mast ve son go¢ dalgasi izler. 1990’11 yillarda Yugoslavya’nin dagilmis ol-
mast, ardindan etkisini gosteren ekonomik krizler ve i¢ savaslar Tiirkleri de
biiyiik 6lctide etkiler. Sosyopolitik, sosyoekonomik ve sosyokiiltiirel olarak
gerileme donemine girilir. Tlim sikintilara ragmen kendi iclerinde siyasi ve
sivil toplum olarak orgiitlenmeye baslayan Kosovali Tiirkler, 1999 Kosova
savagina kadar donemin zor kosullarini atlatabilmek i¢in etkinlik goster-
meye calisir.

1990’11 yillarin zor sartlar1 ve 1999°daki NATO miidahalesinin ardin-
dan ortaya ¢ikan yeni Kosova gercegine Kosovali Tiirkler ekonomik olarak
gerilemis, yeni doneme siyasi, egitim, yayin basin ve kiiltiirel olarak bir¢cok
eksikliklerle gecis yapmislardir.

Bu eksikleri giderebilmek ve yeni Kosova gerceginde varliklarini ka-
bullendirmek i¢in hem siyasi hem de sivil toplum bazinda ¢aligmalarini ha-
reketlendirerek, yeni dergi, gazete ve elektronik yayinlarla seslerini duyurt-
maya ¢alismiglardir.! Kosova Tiirklerinin tek siyasi temsilcisi olan Kosova
Demokratik Tiirk Partisi, dnce Tiirk Demokratik Birligi, daha sonra Koso-
va Demokratik Tiirk Partisi olarak, cok partili sisteme gegildigi 1990 yi-
lindan bu yana Kosova Tiirklerini siyasi arenada temsil etmektedir. KDTP,
savag sonrasi gerceklestirilen 4 genel se¢im sonrasinda Kosova Tiirklerini
Kosova parlamentosunda 3 milletvekiliyle, hiikiimet ortagi olarak bir ba-
kanlik ve 2 bakan yardimcisiyla, bir belediye baskani, bir belediye baskan
yardimcisi ve belediye meclis iiyeleriyle temsil etmektedir.

Savas sonras1 yayincilik acisindan oldukga genis bir yelpazeye sahip
olan Kosova Tiirkleri, bir siire sonra bu yayinlarin ¢ogunu kapatmak zorun-
da kalmustir. “Tiirk¢em” ve “Bahar” gibi ¢cocuk-edebiyat dergileri yani sira
Balkan Tiirkoloji Arastirmalart Merkezi’nin Tiirkoloji ve yan disiplinlerini
kapsayan uluslararas1 hakemli dergisi ‘BALTAM Tiirkliik Bilgisi” Dergi-
si Kosova Tiirklerinin bilimsel unvana sahip tek dergisidir. 1999 yilindan
itibaren “Yeni Donem” Kosova Tiirk Medyasi ¢ergevesinde ¢ikan “Yeni
Doénem” Gazetesi 2008 yilinda kapanmistir. “Yeni Donem”in 2001 yilin-
dan itibaren 24 saat Tiirk¢e yayin yapmaya baslayan radyo ve 2005 yilin-
da da kuruluna televizyon kuruluslari, Ali Cankaya baskanliginda yeni bir
yonetime devredilerek, 2009 yilindan bu yana Balkan Radyo Televizyonu

1 Bugiin 40°a yakin Tiirk sivil toplum kurulusu faaliyet gostermektedir.
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adiyla, yeni ve farkli bir yaym anlayisiyla calismalarini stirdiirmektedir.
Kamu radyo ve televizyonlarindaki yayin stireleri, nitelikleri ve ¢alisan
sayis1 eskiye oranla oldukca azalmis, belediye radyolarinin cogunda Tiirk-
¢e yaymlar kapanmis, Prizren Radyosundaki maddi sikintilar yiiziinden bu
radyodaki Tiirk¢e yayinlar kapanma asamasina gelmistir. Biitiin bu dernek,
yayin kuruluglar1 ve siyasi olusumlar Kosova Tiirklerinin hayatta kalma
miicadelesinin kilit taglaridir.

Gelinen asamada Kosova Tiirklerinin baslica sorunlarini, istthdam,
dillerinin resmiyeti, egitim ve kiiltiir alanindaki sorunlar, Kosova savasin-
dan ekonomik olarak zayif ¢ikmalar1 ve kurumsallagsmadaki sikintilar ola-
rak siralayabiliriz.

2. Kosova Tiirklerinde Bahar Bayramlar: ve Inanclar

Osmanlidan 6nce Balkanlara inen Tiirk Boylar1 ve asirlar boyu haki-
miyet siiren Osmanli Imparatorlugunun bakiyesi Evlad-1 Fatihan torunlar
Kosova Tiirkleri, 1912 yilinda Osmanl1 idaresinin Kosova’dan ¢ekilmesin-
den bu yana sarildiklari kiiltiirel ve inang degerleri, egitime, kiiltiire verdik-
leri 6nem sayesinde dillerini, dinlerini ve milli kimliklerini korumaya basa-
rabilmislerdir. Zengin kiiltiirel ve egitim birikimine sahip Kosova Tiirkleri
her zaman bu 6zellikleri sayesinde, Kosova’da bilhassa sehir uygarligi ve
geleneginin 6rnek aldigi tist ziimre, kiiltirli, egitimli, aydin kesimini olus-
turmuslardir.

Kosova Tiirkleri’nin gegmisten giintimiize tasidiklar1 ve yasattiklari
kiiltiirel degerleri, etkilesim ve giindelik iliskiler sayesinde digertopluluklarla
birlikte paylasmis, aynt zamanda diger topluluklarin benzeri gelenek,
gorenek ve folklorik motifleri Kosova Tiirklerinin geleneklerine yansimistir.
Bahar bayramlar1 bu karsilikli etkilesimin en somut gostergesidir.?

Balkanlardan Orta Asya’ya kadar uzanan cografyada yasayan Tiirk
topluluklarinda bahar bayram gelenekleri, kutlanis sekilleri, ritiiel ve
inanglar1 kimi farkliliklar barindirsa da genelde ortak motifleri tagirlar. Bu
bayramlarin hepsinin kdékeninde dogaya agilmak, acik havada ve yiiksek
yerlerde bu bayramlarin kutlanmas: ritiieli yatar. Yapilan biitiin senlikler

2 Kisin sogugundan kurtulus, yeseren dogaya duyulan sevginin ifadesi olarak bahar
bayramlari Kosova Tiirklerinde dini, mitolojik ve folklorik bir ozellik tasimaktadur.
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doganin yeniden canlanisina duyulan sevinci yansitir. Eski Tiirklerde ha-
valarin 1sinmastyla Goktanri’ya duyulan siikran duygulari, yiliksek yerlere
cikilarak ve degisik adaklar adanarak dile getirilir. Bugiin Balkanlarda ve
Kosova’da genelde benzer motifieri tagiyan bu inanglarin izleri biitiin Tiirk
Diinyasinda goriilmektedir.

Kosova Tiirklerinde bahar bayramlar1 ve inanglari, 20 Subat, 27 Su-
bat ve 5 Mart tarihlerinde yedi giin araliklarla Cemrelerin® havaya, suya ve
topraga diismesiyle baslar. Bahar mevsimi kutlamalari siirecinde Daltulum,
Sultani Nevruz, Hidir Nebi, Hidrellez gibi bayramlari ile Kocakar1 Sogugu,
Kirlangig Firtinasi, Ayva Bahari, Okiiz Sogugu, Nakis Sali, Ali Giinii gibi
onemli glin ve inanglarini olusturur.

2.1. Daltulum

Cemrelerin diismesi ardindan Daltulum Bayrami 14 Mart tarihinde,
yani 22 Mart Nevruz Bayramindan bir hafta 6nce kutlanir. Bu giiniin kut-
landi81 yer olarak bilinen Daltulum bayir1 Prizren’in Maras semti ve Acize
Baba Tiirbesi karsisindaki tepede bulunur. Kalabaliklar halinde ailelerin
ciktigr bu tepede eglenceler diizenlenir, adaklar adanir. Dileklerin ger-
ceklesmesi i¢in ebeveynler yanlarina keser ve bol miktarda sarimsak alir.
Adakta bulunan kisi, sirt {istii yere yatar, el ve ayaklarini agar. Ebeveynler-
den biri keserle ¢cimenlere yere yatanin viicut seklini ¢izer ve keserle kazi-
dig1 topraga birer dis sarimsak eker. Bu islem gerceklestirdikten sonra:

Sarimsak sarimsak sal da git
Varsa kizimin (oglumun) hastaligini al da git
Sarimsak sarimsak sal da gel
Yoksa kizimin(oglumun) saghigint ver da gel *
seklinde dua niteligindeki mani okunur. Bu bayram, baharin gelisini
kutlamak, adakta bulunmak, diizenlenen piknik-eglencelere katilmak, ayni

3 Kor anlamina gelen Cemreler’in diismesi, Kosova Tiirklerinde kisin sona ermesi,
havalanmin, suyun, topragin isinmaya baslamast ve baharin yaklagmakta oldugunu
miijdeler. Birinci cemrenin diigsmesi tarimcilikla ugrasanlar igin topragini artik ¢alismaya
baslanabilecegi anlamina gelir. Prizren Tiirklerinde bununla ilgili “'Yiiz on tarlaya kon”
deyimi kullanili. Yani yiiz on giinliik agir ve soguk kis mevsimi ardindan tarla islerine
artik baslanabilir.

4 Bkz. IGCILER, Ahmet, “Bahar Bayramlar1”, Medeniyet Dergisi, Prizren, Sayt 2, 2002,
s.
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zamanda ogullarina gelin adayimi segmek isteyen annelere kiz seyir firsa-
tin1 sunar. Tirkiiler esliginde diizenlenen eglencelere geng kizlarin ¢cogu
stislenerek katilir. Yemek sirasinda getirtilen kaynatilmis yumurtalar bahis
iizerine tokusturulur. Kirilmayan yumurtalar Daltulum’dan asagi birakilir.
Adet halini alan bu gelenekler Daltulum’un en 6nemli motiflerini olustu-
rur.

2.2. Sultani Nevruz

Nevruz, Tirklerin kutlanan en eski bayramlarindan biridir. Nev-
ruz baharin baslangici ve elgisidir. Kosova Tiirklerinin 22 Mart tarihinde
kutladig1 bu bayram tabiatin yeniden canlanmasi anlamina gelmektedir.
Orta Asya’dan Balkanlara kadar tiim Tiirk topluluklarinda kutlanan Nev-
ruz Bayrami, Kosova Tirkleri arasinda tabiatin yeniden dogusunu ifade
etmektedir.’ Dogaya agilarak piknik seklinde ya da aile yakinlarini ziyaret
ederek kaydedilen bu giinde, eglenceler diizenlenir. Tiirk Topluluklarinda
yilbasi olarak da kutlanan bu giin, gece ile giindiiziin esit oldugu Miladi 22
Mart, Rumi 9 Mart giiniine denk gelir. Nevruz, bir baska deyimiyle “Yeni
gtin” olarak tabiatin kistan ¢ikip, bolluk ve berekete kavugmasini simgeler.
Tirk Topluluklarinda oldugu gibi Kosova Tiirkleri arasinda, yasamlarin-
daki hareketliligi, yeni bir baglangici ve yasamda doniim noktasini ifade
eder.

Tirk topluluklarinda bir kurtulus giinii olarak yorumlanan Nevruz
ayn1 zamanda, Ergenckon’dan® ¢ikis1 simgeler ve Bozkurt efsaneleri ile
baglantisi olduguna inanilir.

Anadolu’da Nevruz-i Sultan, Sultan Nevruz, Navriz, Mart Dokuzu
gibi adlarla da anilan Nevruz ¢ogu kesim ve tarikatlarda, Hz. Ali’nin dogum
giinii, Hz. Ali ile Hz. Fatma’nin evlendikleri giin; Hz. Muhammed’in veda

5 Nevruz ayni zamanda Kosova Tiirkleri arasinda Fars¢a Nev (Yeni) ve Ruz (Giin) olarak
bilinmektedir.

6 Ergenekon efsanesine gére; Goktiirklere savas agan yabanci kavimler, bu savasi hile
ile kazamirlar. Savastan sag kurtulmayr basaran Goktiirkler sarp daglardan gegerek
kimsenin kendilerini bulamayacagi bereketli bir ovaya yerlesirler ve Ergenekon’da
giderek ¢ogalirlar. Buralari kendilerine dar gelmeye baslayinca, etraflarindaki demir
bir dagi atesle eriterek ¢iktiklari ve yeryiiziine yayildiklar: giindiir. Bu giiniin 21 Marta
denk geldigine inamlir. Ergenekon’dan ayrilis tarihi yeni yilin da baslangi¢ tarihi olarak
kabul edilmistir. Goktiirk Hakanlart her yil bu tarihte kizdwrdiklar: demiri, ors ve ¢ekicle
doverek, o giinii simgelestiriv, anar ve kutlarlar. Bu tarih Tiirkler icin bir kurtulus giinii
olarak kabul edilir ve dogadaki dirilisle ozdeslestirilir.
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hacc1 doniisti, Hz. Ali’yi kendine halife tayin ettigi giin olarak kabul edilir
ve kutlanir.

Nevruz, Kosova Tiirklerinde ve Islam dinine mensup diger topluluk-
larda var olus ve dirilis bayrami olarak bilinir ve her y1lin 22 Mart tarihinde
bilhassa tekkelerde diizenlenen gorkemli torenlerle kutlanir. Tarikat men-
suplar1 Nevruzu Hz. Ali’nin dogum giinii olarak kutlarlar. Mevlit-1 Serif,
ilahiler, kasidelerin okundugu ve zikirlerin ¢ekildigi torenlerde, bilhassa
Rufai tarikat ehli dervisleri seyhin huzurlarinda sisten, kilictan gecerler.
Ayni zamanda Prizren’in en etkin tekkelerinden Sinani tarikatina mensup
Seyh Hiiseyin Efendi tekkesinde de buna benzer kutlamalar diizenlenir.

2.3. Kirlangi¢ Firtinasi

Kosova Tiirklerinde Nevruz Bayramindan sonra kaydedilen énemli
bahar giinlerinden bir digeri de Kirlangi¢ Firtinasi’dir. Nevruz’dan iki hafta
sonra hava ve yer 1sinmaya baslar. Nisan ay1 itibariyle ilkbahar mevsimi
lyice hissedilmeye ve tomurcuklar ¢icek agmaya baslar. Bu donemde hava
durumundaki belirsizlikler, bilhassa ¢ikan ani firtina yorenin tipik iklimsel
ozelliklerinden biridir. Iste Nisan ayin baslangicindaki bu firtinaya Kosova
Tirkler “Kirlangi¢ Furtinasi” der.” Efsaneye gore, eski yuvalarina donmek
icin yola ¢ikan kirlangic, leylek ve diger go¢men kuslara bu firtinanin reh-
berlik ettigine inanilmaktadir. Bu yiizden kirlangi¢ firtinasi isminin bu ina-
nisin eseri olarak giiniimiize intikal ettigi bilinmektedir.

2.4. Ayva Bahari ve Okiiz Sogugu

Kirlangig firtinasindan sonra esen biitiin firtinalara Kosova Tiirkleri
“Ayva Baharr’ adini vermistir. Bu firtinalar on giin siirer. Bu donemde hava
durumu belirsizdir. Giinesli bir glinde ansizin hava bozulabilir, firtina ¢ika-
bilir, kar yagist bile muhtemeldir. Bu donemde ayva agaglar1 bahar agmaya
basladig1 baharda kaydedilen bu giinlere i¢in adina da Ayva Bahar1 denir.
Bahar mevsimine ragmen soguklarin hiikiim siirmeye devam edecegine
inanilir. Gergekten de bu soguklar 21 Nisan tarithinde baslar ve bir hafta
siirer. Kosova Tiirkleri, bilhassa Prizren Tiirkleri bu soguklara “Okiiz So-
gugu” adin1 vermistir. Bu soguklara “Sitte-i Sevir” de denir. Sozliige gore
sitte sozcligiiniin Arap¢a anlami altidir. Sevir ise boga yani - 6kiiz demektir.

7 Kirlangig firtinasi 6 Nisan tarihine kadar siirer.
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Dolayisiyla Sitte-1 Sevir, boganin altis1 anlamini tasimaktadir.
Bu donemden sonra Kosova Turkleri Hidrellez kutlamalarina
hazirlanir.

2.5. Hidrellez

Kosova Tiirk halk kiiltiirii igerisinde canliligini koruyan gelenekler-
den biri de “Hidrellez”dir. Hidrellez gelenegi Kosova Tiirklerinde Hizir ile
Ilyas’m bir araya geldigi giiniin hatirasina 6 Mayis tarihinde diizenlenen
kutlamalardir. ®

Hidrellez giinli veya Ruz-1 Hizir, Kosova Tiirk halk takviminde ya-
zin baglangi¢ giinii olarak kabul edilmektedir. Kosova Tiirklerindeki bir
yillik halk takvimi iki ana boliime ayrilir. Hidrellez giiniinden (6 Mayis) 8
Kasim’a kadar siiren donem 186 giin olup Hizir giinleri olarak bilinmekte-
dir. Bu donem genellikle yaz mevsimine denk gelir. 8 Kasim’dan 6 Mayis’a
kadar siiren ikinci donem ise kis donemidir ve 179 giin sliren bu donem
Kasim giinleri olarak adlandirilmaktadir.

Tiirk diinyasinda Hidrellez etrafinda yapilan kutlamalar, gelenekler
ve inanglar, Sultani Nevruz ve diger bahar1 bayramlariyla ortak 6zellikler
tasir. Kosova Tiirklerindeki bahar torenleri (Nevruz, Hidrellez, Hidir Nebi
ve diger bahar bayramlari) biri digeriyle bir arada kutlanmaktadir.

Nevruz, Hidrellez, Hidir Nebi torenlerinde yaygin geleneklerden biri
de ates yakmak ve ates iizerinden atlama gelenegidir. Bu ates inanci ile
baglantili olup, koétiiliklerden arinmak maksadiyla yapilir.” Hastaliklarin

8 Kimi Islam bilginlerine gire, Hizir peygamber olup, asil adi “Elyasa’dir. Bazi bilginler
ise Hz. Hizir in veli veya melek oldugunu one siirmektedir. Rivayete gore Hz. Hizir ile Hz.
Ilyas, “ab-1 hayat” suyunu icerek oliimsiizliige kavusmuslardir. Bu iki arkadas ab-1 hayat:
ictikten sonra, Hizir karadakilerin, Ilyas ise denizdekilerin yardimcist olmustur. Hizir
ile Ilyas’in her yil 6 Mayis tarihinde bulustuklart ve bu bulusma ile birlikte yeryiiziiniin
de yesermeye basladigina inanilir. Bir baska inanisa gére Hizir, ab-i hayat suyunu
icerek bakilige ulasmus, bilhassa baharda insanlar arasinda dolasarak zor durumda
olanlara yardim eder, bolluk-bereket ve saglik dagitan, Allah katinda ermis bir el¢i veya
pevgamberdir. Hizir in hiiviyeti, yasadigi yer ve zamani belli olmadigi i¢in onun, baharla
viicut bulan taze hayatin sembolii olduguna inanilir.

9 Eski Tiirk inamslarinda ata, aile ocagr ve ates gelenegi onemlidir. Eski torenlerde
ata-ruhlarina saygi duyulmasi oénemli yer tutar. Tiirk diinyasinda bahar bayramlar
neseli ge¢cmelidir. Inanisa gorve, ata ruhlart evin bacasi etrafinda gezinir. Dolayisiyla
ata mezarliklarimin ziyareti de 6nem arz eder. Tiirk Diinyasinda Hidrellez bayramlarina
goriilen en yaygin inamslardan biri ates ve ates kiiltiidiir. Ciinkii yer yiiziiniin yaratilisi,
bahar ve ates arasinda bir bag kurulur. Giinegin yeryiiziindeki temsilcisi ates olduguna
inanil: Tanrmin bir armagan olarak kabul edilen atesin kutsalligindan dolayr gerek
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azalmasi amaciyla tiitsii yakilmasi, kursun dokiilmesi, lizerlik yakilmasi
yapilan diger adetlerdir. Eski Tiirk inanglarina gore her dagin, her pinarin,
g0l ve irmaklarin, agac ve kaynaklarin “izi” veya sahipleri vardir. Hidrel-
lez, Hidirnebi ve Nevruz’da su iizerinden atlama, birbirlerinin iizerine su
serpme, Nevruz’da soguk su ile yikanma, yeni-giin suyu ile el yiiz yikama,
hayvanlar1 sulama, su dolu — ana motifi bu eski Tiirk inancinin devamliligi-
nin gostergesidir. Hidrellez’de genellikle yakin bir pinardan getirilen suyun
icilmesi, bu suyla el yiiziin yitkanmasi, suya bakma, bu su ile kap-kacak ve
diger esyalarin yikanmasi gelenegi siirmektedir. Bunun somut 6rnegi Hid-
rellez giiniinde Prizren’nin Togila ¢esmesinden su igmenin sifali olduguna
inanilir. Yaygin bir diger gelenek de su dolu bardaga batirilan giil goncasiy-
la ¢ocuklarin yiiziine su serperek uyandirilmasidir.

Hidrellez geleneklerinin 6nemli 6zelliklerinden biri bu giinde ev ve
kisisel temizligin yapilmasidir. Bu temizlik hazirliklari temelinde aslinda
Hizir a.s. eve ugramasini saglama inanci yatar. Hidrellez giinii i¢in kuzu
veya oglak kesilir, en giizel yemekler hazirlanir. Hazirliklar tamamlandik-
tan sonra yakinlardaki yesillik cayir, ova ve baglarda diizenlenen eglencele-
re, gezilere ¢ikilir. Yore halki tarafindan kutsal sayilan tiirbe, yatir yerlerde
adaklar adanir, bez, caput baglanir, mum yada hediyeler birakilir. Kosova
Ovasindaki Sultan Murat Hiidavendigar Tiirbesi, Prizren’nin Karabas Baba
Tiirbesi, Togilla Cesmesi, Daltulum, Kirk Pinar, Lez koyii Omer Baba Tiir-
besi, Maras semti Acize Baba Tiirbesi, Namazgah yakinlarindaki Tezcir
Baba Tiirbesi ve diger tiirbeler Hidrellez toren ve geleneklerin yapildig:
yerler olarak bilinmektedir.

Hidrellez inanislar1 arasinda onceligi saglikla ilgili dilek ve adaklar
alir. Togila Cesmesi suyuyla ev kaplar1 ve esyalarinin 1slatilmasi sagliga
yorumlanir. Inanisa gdre bu uygulama y1l boyunca ev ahalisini rahatsizlik-
lardan korur. Eski hasirlarin yakilmasi, yakilan ates iizerinden saglik, sih-
hat dilekleriyle {i¢ defa atlanmas1 yine saglik, sifa ile alakali bir gelenektir.
Hidrellez gecesi Hizir’1n yeryiiziinde indigi ve dokundugu yerlere bereket
sactigima inanildigi i¢in yiyecek ve igecek kaplari, ambarlarinin kapaklar
acik birakilir. Ciizdan ile para keselerinin agizlari, evlerin pencere ve kapi-
lar1 kapatilmaz.

Hidrellez sabahi erken kalkmanin biitiin bir y1l boyunca ugur geti-
recegine, erken kalkmayanlarin ise islerinin yil boyunca ters gidecegine

eski Tiirk topluluklarinda, gerekse giiniimiizde Tiirk Diinyasinda atese tiikiirmek, atege
kiifretmek, atesi su ile sondiirmek, atesle oynamak kesinlikle giinah ve yasaktir. Atesin
devamli yanmasi ve ocagn tiitmesi i¢in atesin koru kiil i¢inde saklanir. Atesin kotiiliikleri,
hastaliklart yok ettigine inanilur.
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inanilir. Sabahleyin dua edilmesi, dilek tutulmasi, biitiin aile efradinin bir
arada olmasi, kabir ziyareti geleneksel halini almis Hidrellez uygulamalari
ve inanglaridir. Hidrellez giinii ¢gamasir yikanmaz. Yesil ot, dal veya ¢imen
koparilmaz, c¢igek toplanmaz. Bir giin 6ncesinden dogadan getirtilen ye-
sil dallarla, sokak kapisindan ev kapisina kadar uzanan yol geriye geriye
dogru stiptiriiliir. Daha sonra bu dallar ev kapilarina asilir. Bu geleneksel
uygulama disaridaki bereketin eve tasinmasi anlamina gelir. Saglik niye-
tine yesil dallar ve ciceklerle yikanmak Hidrellez geleneginin giliniimiize
kadar ulasan adetlerinden biridir. Kosova Tiirklerinde Hidrellez giinii gele-
nek halini almis uygulamalardan biri de salincakta sallanarak, tekerleme ve
tirkiilerin sdylenmesidir. Salincakta sallanarak kotiiliiklerin dagilacagina
dair inani§ yaygindir.

Kosova Tirklerinin Hidrellezde geleneksel halini almis en 6nemli
uygulamalarindan biri “Martifal Cikarma-Cekmek”tir. Esas gayesi geng
kizlarin-oglanlarin kismetini agmaktir. Togila ¢esmesinden testi ile getiri-
len su ¢omlege doldurulur. Herkes dilek tutarak veya niyette bulunarak su
dolu ¢omlegin igine kendine ait bir nisanini atar. Bir giin once {istii, yiizii
ters bir ayna ve kilitlenmis bir kilitle ortiiliir. Gece boyunca giil agacinin
dibine birakilir. Ertesi giin ¢omlek giil agacin dibinden almnir. Uzerindeki
kilidin agilmasi1 dilekte bulunanlarin kismetinin agilmasina ve ters biraki-
lan aynanin yiiziine donmesiyle sacan 15181n yil boyunca aydinliga vesile
olmasi seklinde yorumlanir. Comlek igerisindeki nisanlar okunan maniler
esliginde cikarilirr. Okunan manilerin tutulan dileklerin ger¢ek kerameti
olarak nitelendirilir.

Feslegen ektim evlek eviek
Dadandi bir kara leylek
Beni yardan ayiran

Satsin kalburlen elek

Ak anteri asarim
Halilari basarim
Ya o yari alirnm
Ya cendimi asarim
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Ak ciinliimiin akligi
Ciinliimiin irakhigi
Ne canima tak dedi
Yarimin irakhigi

Bindim cirez dalina
Baktim serez yoluna
Ciirdiim bir ak mintanli
Benzetirdim yarima

Bi yiiziigiim var benim
Parmagima dar celir
Mahlemizin icinde
Ala ¢iizliim var benim

Elmaz yiiziik parmakta
Cifte benk yanakta
Benim bi sevdigim var
Karsidaci konakta

Fesligeni ekerim

Budur yoli cecerim

Ne baska yar severim
Ne senden vaz cecerim’’

2.6. Hidir Nebi

Biitiin Tiirk topluluklarinda Hz. Hizir inanc1 Bahar Bayramlarinin
ayrilmaz bir parcasidir. Yeni yilin bereketli ve bolluk i¢inde ge¢mesi i¢in
ozellikle iki biiytili husus esastir. Bu iki unsur hava ve sudur. Dolayisiyla
halk inancina gore, atesi yani sicakligi temsil eden Hizir’1, suyu temsil
eden Ilyas’la birleserek doganin can bulacagina inanilir ve o yilin bereketli
olmast1 i¢in “Hizir veya Hidir-Nebi” bir bahar bayrami olarak kutlanir.

Degisik kaynak ve literatiirlere gore, “El-Hidwr veya El-Hadir” sek-
linde karsimiza olarak ¢ikan Hizir, ayn1 zamanda “Yesil, yesil dal veya ye-
silligi ¢ok olan yer” anlami tasir. Kosova Tiirklerinde de Hizir’in gittigi

10 Bknz. kaynak 5.
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her yere beraberinde bolluk ve bereketi gotiirdiigii, ayak bastigi her yerin
yeserdigine inanilmaktadir. Kosova Tiirklerinde Hz. Hizir1n her derde deva
oldugu igin ¢agirilinca herkesi sikintidan kurtaracagina inanilmaktadir."

Kosova Tiirklerinde Hidir Nebi Bahar Bayrami 7 Maysis ila 22-23
Mayis tarihleri arasinda kutlanir. Hidir Nebi Bayraminin kutlandig1 en gor-
kemli giinii (Hidrellez’den 17 giin sonra) 22 ve 23 Mayis tarihine denk
gelir.

Hidir Nebi Kosova Tiirklerinde aynit zamanda kisin geride kaldig:
ve sicak giinlerin bagladig1 anlamina gelir. Prizren halki, Nasets koyii ile
yore sakinleri Grajdanik’te bulunan Suzi Tiirbesi ve ¢esmesinde cesitli sen-
liklerle bu giinii kutlarlar. Bu senliklere Prizren halki ayni1 zamanda “Nak-
sali” adin1 vermistir. Prizren’in Biilbiildere semtindeki “Naksali” kutlama-
lar1 eskiden gorkemli bir sekilde diizenlenirdi. Gengler, kiz arkadaslarina
ve sevgililerine hanimeli ve diger dag cigeklerinden tag yapar, hediyeler
alirdi.

Prizren’de Hidir Nebi bayraminin ikinci bir boyutu da bu sehirde
yasayan Romanlarla ilgilidir. Osmanli akincilart arasinda savaslara katilan
Romanlarin sehit vererek sergiledikleri yigitlikler yiiziinden akinci bas1 ya
da Osmanli Devleti tarafindan kendilerine sancak hediye edildigi ve bu
sancakla savaglara katilmalar1 saglandig1 rivayet edilmektedir. Prizren’in
Terzi Mahalle semtinde bulunan Roman mahallesinde faaliyet gosteren Ru-
fai Tarikat1 seyhi ve ehli, Seyh Nevruz’u her yil kutlamaktadir. Bu sanacak
Romanlar tarafindan kutsal bir sembol olarak korunmaktadir. Y1l boyunca
sakl1 tutulan sancak, sadece 22-23 Mayis’ta kaydedilen Hidir Nebi toren-
lerinde ¢ikarilir. Rom halkinin mevcudiyetini ifade etme adina diizenlenen
torende s6z konusu sancak dalgalandirilmaktadir.

11 Kur’an’t Kerim'de, Hizir Ilyas i, Musa Peygambere ilmi Ledun’u (Allah’in Strri’ni)
ogrettigi ve Musa Peygabere Miirsitlik yaptigi ifade edilir. Dolayisiyla Hizir Ilyas’in
Peygamber oldugu tasdik ediliv. Peygamberler Allah’in emirlerini kullara ilettikleri igin,
Allah’n elgileri anlaminda “NEBI” diye amilirlar. Onun i¢in bir ismi de Hizir Nebi dir. Hz.
Hizir, peygamber olusuyla Nebi 'dir. Allah in biitiin sirlarina vakif olmasuyla ve oliimsiizIligii
ile Velidir. Yalmiz Veli’ler, tek olan biitiiniin tiim sirlarina sahiptirler ve onlarin Hakkin
cemalinin aynasidirlar. Kosova Tiirkleri arasinda,; Hizir Nebi’'nin Allah’in evrende insan
sifatinda tecellisidir. Ciinkii insanlarin génliinde éyle bir makam kurmustur ki, Allah’in
biitiin vasiflarinin onda zuhur olduguna inanilir. Hizir, sadece Anadolu’da degil bir ¢ok
cografyada bir peygamber olarak kabil edilir. Bu yiizden Hizir Peygamber’'den Hizir
Aleyhisselam ya da Hizir Nebi olarak séz edilir. Inanca gére, Hizir Peygamber dliimsiizliik
suyu (Abr hayati) i¢mistir. Ara sira diinyaya gelerek, dara diisenlerin yardimina yetisir ve
dogaya yeniden can verir.

114 HIKMET



HIKMET 17

Rom halki ayn1 giiniin sabah1 Lez Baba Tiirbesine gider. O giinii ve
geceyi Lez koytlinde, Lez baba tiirbesi etrafinda diizenlenen senliklerle ba-
har bayrami olarak kutlarlar. Lez Baba tiirbesi etrafinda Hidir Nebi giinii
serefine pilavlar pisirilir, kuzu veya koyun kizartilir, ates tizerinden atlama-
lar yapilir. Omer Baba tiirbesine adak adanir. Ayni térenler Kesik Bas tiir-
besinde de yapilir. Adak i¢in Cerman Kuyusuna tas atilir, kuyudan kuslarin
¢tkmast beklenir; kuyudan kus ¢ikarsa, adaginin kabul olduguna inanilir.
Lez kutlamalarindan miizik esliginde donen kafilenin basinda Osmanli san-
cag taginir. Senlikler ertesi gece yarisina kadar siirer. Kutlamalardan son-
ra Sancak torenle bohgaya katlanarak gelecek seneye kadar saklanir. Lez
koyti dontisiinde Togila ¢gesmesinden alinan su semt sakinlerine dagitilir.

2.7. Nakis Ali (Naksali, Nakis Sali) ve Ali Giinii Kutlamalar

Naksali, Nakis Ali ya da Nakis Sal1 olarak bilinen bahar kutlamalar
Prizren’den 8 kilometre uzaklikta bulunan Nasets koOyii yakiligindaki
Grajdanik’te 1ki giin siirer. Hidir Nebi serefine Suzi’nin “Delikli Tasr”,
Suzi Tiirbesi, Suzi Cesmesi ve Kurban Tasi etrafinda senlikler diizenlenir.
Burada yemekler pisirilir, tiirkiiler sdylenir. Cocugu olmayan yeni geng
ciftler, evlenme cagina gelmis ve bahtinin agilmasini bekleyen kizlar adak
niyetine mum yakar, kurban keser ve dualar okur. Delikli tastan ii¢ defa
gecen kisinin kotli ruhlardan arindigi, giinah isleyenlerin ise delikli tag
icinde sikisip kalacagina inanilir. Delikli tastan kolayca ge¢enin muradina
erecegi, sikisik kalanin muradina kavusamayacagi seklinde yorumlanir.
Suzi ¢esmesinin sirma tasindan igilen suyun da sifa dagittigina inanilir.'?

Ayrica 2 Agustos tarihinde ayn1 yerde “Ali Giinii” de torenlerle kut-
lanir. Bu torenler de Hidir Nebi serefine diizenlenen Naksali kutlamalarina
benzeri sekilde kaydedilir.

12 Suzi vakifnamesinde Grajdanik te Suzi Celebi’ye, Yavuz Sultan Selim tarafindan 1512-
1520 tarihli “Temlik name” ile bir ¢iftlik, Prizren’de bulunan mescid ile dershanenin
idaresi vakf edilmektedir. Ge¢misten kalan bu ¢iftlik Kosova Tiirkleri arasinda “Suzi’'nin
veri veya ¢iftligi” olarak bilinir. Bu yerde Suzi’'nin Prizren’den getirttigi su kanali, halk
araswinda bilinen “Suzi Deresi”, sol tarafta “Suzi Cesmesi”, onun tizerinde “Delikli Tas”
ve Kurban Tas1” bulunmaktadw:. Derenin sag tarafinda ise “Suzi Tiirbesi” denilen bir
magara ve zamaninda dere iizerinde “Suzi Degirmeni bulunmaktayd.

13 Sozi Baba Tiirbesi efsanesine gére, “Bu tasin ya da dagin, Hz. Ali tarafindan yarildig
bilinmektedir. Burayr zamanminda Hz. Ali diismanlardan kagarken, kiliciyla yardigi ve icine
girip saklandigi” rivayet edilmektedir.
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3. SONUC

Kosova Tiirklerinin kutladig1 ve kaydettigi bu bahar bayramlar ile
bahar gilinlerindeki kimi inanislar, uygulamalar, motifier ve ritiiellerin ben-
zerlikleri ile ortak 6zelliklerini, diger Balkan Tiirklerinde, Anadolu Tiirk-
liigiinde ve Orta Asya Tiirkliigiiniin bahar bayramlariyla, onlarin gelenek
ve goreneklerinde de rastlamak miimkiindiir. Giiniimiizde Islam degerleri
cercevesinde kutlanan bu bayramlarin kimi hususiyetleri, eski Orta Asya
Tiirkliigii inanglarinin izlerini tasimaktadir. Ornegin:

Yiiksege ve dogaya c¢ikarak adak adamak, dogaya duyulan inang ve
verilen deger, topragin dogurganligi ve bereketi, sarimsagin kotiiltikleri da-
gitmasi, mevsimsel degisikliklere gore takvimin belirlenmesi, ates inanci
ve onun kétiiliikklerden arindirmasi, suyun kutsalligi, agaclara bez, ¢aput
baglanmasi gibi motif, uygulama ve inanislar, Islamiyet éncesine uzanan
inaniglarin giinlimiize kadar ulasan izleridir. Ayn1 motif, uygulama ve ina-
niglar1 bugiin Tiirk Diinyasinin birgok yerinde gérmek miimkiindiir.'

Kosova’da Tiirkler yan1 sira Islam dinine mensup diger topluluklarm
da kutladig1 Bahar Bayramlari, gelenekleri ve degerleri unutulmaya yiiz
tutmustur.

Bahar Bayram geleneklerinin bir¢ogu giinlimiize ulassa da, teknolo-
jinin hizli bir sekilde gelismesi, toplum degerlerinin yenilikler karsisinda
degisime ugramasi, geleneksel biiyiik ailelerden kiiciik ailelere gecis, bi-
reysel dar ¢evreli yasam tercihleri, batili kiiltiir ve degerlerin 6n plana ¢ik-
mastyla, Kosova toplumuna 6zgii degerler de hizli degisime ugramaktadir.
Dolayisiyla degisen degerler carkinda geleneksel degerlerin unutulmasi
kacimilmaz goriinmektedir. Bu degerlerin korunabilmesi ve nesilde nesile
ulagtirilarak yasatilmasini ancak kiiltiir, gelenek ve goreneklerimize egilen
derneklerimizin hassasiyeti ve ¢cabasi saglayabilir.

14 Bkz. KALAFAT, Dr. Yasar, “Balkanlar’dan Ulug Tiirkistan’a Tiirk Halk jnanglarl ”
Kasim 2006, Berikan Yayinlari, Ankara.
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NEEDS FOR ULTRASONOGRAPHIC DIAGNOSIS FOR
THE DYSTOPIAS OF THE TESTES

Mr. Sci.Dr. Adnan VRAYNKO

Dr. Sadri ZEKIRI
ABSTRACT

Dystopian testis occurs as an innate anomaly due to descent of the
testes to scrotum during the embryonic development of a child.

Introduction: from the third to the eighth month of the embryo, the
testes epididymis andgubernaculums are found below at iliac pit.

After the eighth month of the fetus starts the descent process of the testes to
the scrotum. This process plays out for two or three weeks.

Aim of the work: the aim of the research is to determine the
importance of ultrasonography as a method for investigation and the
characteristics of the dystopias of the testes.

1. The importance of echo diagnose as a method of verification of the
dystopias of the testes.

2. Treatment of the dystopia according to the ages of the patients.

3. Residivesof dystopias after surgical treatment.

Materials and methods: in surgical ward at Medical Center
in Gostivar between the years 1995-2002 carried out 150 surgeries on
patients between 1-10 years old with dystopian testis diagnosis. From all
these patients have taken anamnesis and carried out routine and clinical
examinations before and after the surgeries.

Ultrasonography was applied to 123 patients 27 of which were diagnosed
as dystopian testes patients.

Results: from the obtained resultsit can be understood and deduced
thatamong 150 surgery operations most of the patients were children
between 5-7 years old.

Discussion: the requirementsfor a good and proper diagnosis and
verification of a disease are: a good anamnesis and examination of patients
before and after the operation as well as and ultrasonography. Our research
verified that most of the patients are with unilateral dystopias andseenwith
a small number of anomalies. Moreover, among 150 surgical operations
123 patients are verified with dystopias of the testes by ultrasonography.
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Conclusion: on the basis of the research among 150 surgeries we
concluded that dystopias of the testes coincide etiologic hereditary due to
the positive anamnestic data. Ultrasonography hasa great importance in
verification of this disease. Many authors quote that the most favorable
period for surgical treatment is the end of the second year of life because of
the pathologic changes that occur in the testes.

Key words: dystopian testis (Kryptorhismus, Ectopia testis),
abnormal changes in the testes, hidden testes, etc.

Introduction

Dystopian testis occurs as an innate anomaly due to descent of the
testes to scrotum in the embryonic development of a child as two kinds:

1. Kryptorhismus

2. Ectopia testis

From the third to the eighth month of the embryo, the testes epididy-
mis and gubernaculums are found below at the iliac pit. After the eighth
month of the fetus start the process of the descent to the scrotum. This
process happens about two or three weeks. By measurement of the distan-
ce from tuberkulum pubicum to the middle of the testis for a normal male
child it should be 4cm (according to Scorer, Farington, 1971). The same
authors have quoted that at the end of the ninth month of fetal living around
0, 7% of testes are not descended to scrotum. This shows that the sponta-
neous descent of testes to scrotum does not take place three or four months
later after the birth.

Etiology and pathogenesis

For now it is not known the exact reason of occurrence of dystopias
of the testes because the same changes or abnormalities have been obser-
ved both at father and his son.

-Autoimundomunanten gene is the main factor of causing the chan-
ge. Klein and his fellows (1963) consider that 3 to 5% of the dystopia cases
have genetic basis or reason.

-Analyzing the cryptorchids and monozygotic twins proves that the
change is because of the disordered gene.
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-Histopathological analysis of nesimnanite testes shows primary
derangement of tubulin nutritional cells of germinated layer of the cell.

Clinical picture

Clinical picture is characterized with weak symptomatology with
empty scrotum and accompanying anomalies of the seminal canaliculus
and the urinary tract.

Anomalies which show dystopias of the testes are:

Hernia, “prune belly”’syndrome, hydrocele, and funikulocele.

Dystopias of the testis that can occur like ectopia of the testis with
almost any symptoms are:

-perineal 0,6-1,3 %
-submural 0,7-2 %
-parietal 0,1-0,8 %
-preperitoneal 0,1-0,7 %

Diagnosis

-Inspection: sees whether the testis is in the scrotal sac and analyzes
the quality of the testis.

-Palpation: palpates the location and the quality of the testis.

-Ultrasonography: determines 90-92 % of verification with ultraso-
nograph (Petrovig)

-Inguinal herniography: with utilization of nitrogen oxidase.

-Selective angiography: it is hard to apply to children as it is rarely
used.

Differential Diagnosis

Inguinal hernias, funikuloplexia, hydrocellae testis, inguinal lipomas,
etc.
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Therapy

Dystopia of the testis is cured with:
1.Conservative — if there are not any mechanical obstacles in the tractus.
2.Surgical — if there are some mechanical obstacle in the tractus.

SCOORER and FARINGTON in 1979 confirmed that pato-cistologic
changes of desensus testes are smaller before six years old. Many authors
cited that the most favorable time for surgical operation of desensus testes
is the second year of life. Bilateral cryptites can be conditioned with low
secretion of hormone gonadotropins.

CAMBELL advises that if there are not any mechanical obstacles in
desensus testes in bilateral hernia there should be made HCG test after 3
years old. He recommends of Gonnadotropin 16000 ie or twice in week
for 4000 ie. If the testes are not moved down yet after this therapy, then
surgical treatment - ORCHIDOPEXIA is recommended.

BARCOT has found 15% atrophic or hypertrophic testes of 2806
operation cases.

CROS has found 2% atrophic or hypertrophic testes of 1222 operated
patients.

On the other hand, our studies has shown 8,66% or 13 patients with
atrophic or hypertrophic testes of 150 operated patients.

Results
From the obtained information can be seen that most of the 150

surgery cases are between 5-7 years old. It can be seen at Table 1, Graphic
1

Table 1

Age Nr.of cases Percentage %
1-4 7 4,7

5-7 116 77,3

8-10 27 18

Total 150 100
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Graphic 1

ml-4
m5-7
H8--10

Among 150 investigated patients with dystopian testes
1. Unilatral dystopias : 134 cases 89,3%

2. Bilateral dystopias: 16 cases 10,7%

These are shown at Table 2, Graphic 2

Table 2
Unilatral Bilateral Total
Nr.of cases 134 16 150
Percentage % 89,3 10,7 100

Graphic 2

M Bilateral

m Unilatral

From investigated group of anatomical localization of the testes are
shown at Table 3, Graphic 3
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From which are shown:
1. High scrotal dystopias: 82 cases or 54,6%

2. Surface: 49 cases or 32%
3. Canalicular: 16 cases or 10,6%

4. Abdominal: 3 cases or 2%

Table 3
Anatomic High Surface | Canalicular | Abdominal | Total
localization dystopias | inguinal
Nr.of cases 82 49 16 3 150
Percentage% | 54,6 32,6 10,6 2 100
Graphic 3
M High
dystopias
B Surface
inguinal

From operated group of 137 patients are verified 6 relapses. This is
shown at Table 4, Graphic 4

Table 4
Nr.of patients | Percentage %
Without relapse 131 95,6
With relapse 6 4.4
Total 137 100
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Graphic 4

m Without relapse

m With relapse

Discussion

For a good and proper diagnosis and verification of disease are

needed:

-Good and proper anamnesis- heteroanamnesis (one of the parents)
-Good and proper examination before and after the surgical operation.
-Echo-diagnosis as a method of verification of disease.

-In our studies 123 out of 150 operation cases the diagnoses are verified by
ultrasonography.

Conclusion

Based on our research of 150 cases we came to the conclusion that:

1.

2.

Dystopia of the testes etiologic coincides with hereditary basis.

At the moment of the verification of this disease ultrasonography
has the most important role.

Amnesia and examination are significant factors of diagnosis.

The most appropriate period for operative treatment is between 4-7
years old.

Most of the dystopias are uniteral without backing or less backing
anomalies.

Conservative treatment does not give positive results.
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MAKEDONYA’DA EMEKLILIK REFORMU

Mr. sci. Habil MUSTAFA*

OZET

Sosyal giivenlik sistemlerinin  krize girmesi ile emeklilik
sigortalarinda 6nemli ddniisiimler yasanmaya baslamistir.Ozellikle gecis
ekonomilerine sahip iilkelerde emeklilik sistemleri koklii degisikliklere
ugramistir. Bu ¢alismada, gecis ekonomisine sahip Makedonya’daki
emeklilik reformlar1 ve cok ayakli emeklilik sistemine gecis siireci

incelenmektedir.

Anahtar Kelimeler: sosyal guvenlik, emeklilik, sigorta, reform

ABSTRACT

Social security and pension insurance systems upon entry into
crisis, there has been significant transformations. Pension systems have
undergone fundamental changes, especially in countries with transition
economies. In this study, will be examined pension system reforms in the

transition process in Macedonian multi-pillar pension system.
Key Words: social security, retirement, insurance, reform

* Uzman - Emeklilik Fonlar1 Denetleme Ajanst — MAPAS.
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Giris

20. ylizy1ilin sonlarindan itibaren diinya genelinde yapilan emeklilik
reformlarinda gecis ekonomileri 6nemli bir yere tutmaktadir. Zira yeniden
yapilanan emeklilik sistemlerinde cok ayakli yapi, ge¢is ekonomilerine sahip
iilkelerde de etkisini gostermistir. Dogu Avrupa gibi gecis ekonomilerine
sahip iilkeler 6deme yetersizligindeki dagitim esash emeklilik sistemleri,
zorunlu ve 6zel fon esasli emeklilik ayagi ile yeniden yapilandirilirken
cesitli gerekgeler ortaya konulmustur. Sokonusu gerekceler; etkinsizligin
azaltilmas1 ve sermaye piyasalariin gelisimi tizerinedir. Yapilan ¢ok ayakl
emeklilik reformlari;; mevcut emeklilik krizinin finansal maliyetlerinin
¢Oziimii i¢in alinan yiiksek sosyal giivenlik primlerinin azaltilmasini, kayit
dis1 piyasalarin kayit altina alinmasini ve sermaye piyasalarinin biiyiimesini
tesvik eden bir strateji izlemektedir. Bu kapsamda calismamizda, gecis
ekonomilerinin emeklilik sistemleri tizerinde ne gibi etkilerinin oldugu
hususu ele alinmakta ve uygulamalara iligkin olarak Makedonya emeklilik
sistemleri incelenmektedir. S6z konusu inceleme, emeklilik sisteminin yeni

olusturulan ayaklar iizerinde yapilmaktadir.
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Makedonyada Emeklilik Reformunun Olusumu

1 Ocak 2005 yilinda yiirtrliige giren Makedonya’nin yeni

emeklilik sistemi, li¢ ayaktan olusmaktadir. Karma yapili yeni
emeklilik sisteminde agirlikli olan dagitim esasli kamu programina
ilave olarak zorunluluk esasli karisik bir emeklilik secenegine sahip
fonlu yeni bir ayak daha olusturulmustur'.
Herkes ic¢in zorunlu olan ilk ayak, tiimiiyle isverenlerin kismen de
calisanlarin katkilariyla ve dagitim yontemiyle finanse edilmektedir.
Ikinci ayak, zorunluluk esasiyla ve tiimiiyle ¢alisanlarin katkilariyla
finanse edilen bireysel emeklilik hesaplarina dayali emeklilik
fonlarindan olusmakta ve iigiincii ayak olarak varolan goniilli ortak
emeklilik fonlarina benzemektedir. 2010 yilinda kurulmus olan
liclincli ayak, biiyiik vergi muafiyetinin bulundugu ve yaslilik giinleri
i¢in kisiyi daha fazla tasarruf yapmaya zorlayan, goniillii bir 6zel
emeklilik ayagindan olusmaktadir. Diger bir ifadeyle, Makedonya
emeklilik sistemi; kigiiltiilmiis ve dagitim esasli kamusal birinci
ayaktan; zorunlu, fonlu, 6zel yonetimli ve belirli katkili ikinci ayaktan;
goniilli, fonlu ve 6zel yonetimli liglincili ayaktan olusmaktadir®. Yeni
emeklilik sistemine katilim, 1 Ocak 2003’den sonra isgiiciine yeni
katilarak ilk defa sigortal1 olanlar i¢in zorunludur. S6z konusu tarihten
Once sigortalanan ya da calisan kimseler, 31 Aralik 2005 tarihine
kadar sadece devletin sisteminde kalmay1 ya da 6zel bir emeklilik
fonuna katilmay1 tercih edebilmislerdir.

1 Bogov,Dimitar, “Statement of the national bank, FYR Macedonia”, Pension reform in
Southeastern Europe, WB, 2009, s.335

2 Apostolska,Zorica, “Preparing the financial market for an aging population: The case
of Macedonia”, http://www.cef-see.org/pension_reform/Apostolska_The%20case%20
of%20Macedonia.pdf 5.261
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Zorunlu Emeklilik (ikinci Ayak)

Birinci ayakta, briit maastan yapilan ylizde 19°luk (2009 yili igin)
emeklilik kesintisinin tamami Calisma ve sosyal bakanligina bagli emek-
lilik fonuna gitmekte ve buradan emekli olanlar yine sadece birinci ba-
samaktan (devletten) emeklilik maas1 almaktadirlar. Ikinci basamakta
ise, briit maastan yiizde 19’luk® emeklilik kesintisinin yilizde 65’1 devletin
emeklilik fonuna geri kalan ytizde 35’lik kisim ikinci basamakta faaliyet
gosteren 6zel emeklilik fonlarina yatirilmaktadir. S6z konusu basamakta
bugiin itibari ile iki 6zel emeklilik fonu faaliyet gostermektedir. Biri KB
emeklilik fonu, digeri NOV emeklilik fonu. Yukarida bahsi gecen emek-
lilik kesintisinin yiizde 35’lik kismi1 bireyin tercihi dogrultusunda bu iki
emeklilik fondan birisine yatirilmaktadir. Ulkemizde emeklilik yas1 erkek-
ler i¢in 64, bayanlar i¢in 62°dir. Bireyin emeklilik hakkinin dogmas igin,
yas sinirin1 doldurmasi ve en az 15 yil ¢calismis olmasinin zorunlulugunu
da ifade etmek gerekir.

Ikinci basamaga tabi ve calisma yili (staj) ile yas dlciitiinii (kriteri-
ni) saglayan bireyler, emeklilik maasiin yiizde 65’ini devletin emeklilik
fonundan, ytlizde 35’lik kismin1 da iiyesi oldugu 6zel emeklilik fonundan
alacaktir?.

Kanuni altyapisi olusturulduktan sonra ikinci siitunda faaliyet goste-
recek sirketler i¢in ihale acilmistir. Ihale sonucunda Makedonya emeklilik
sektoriinde 2 sirket faaliyete baslamistir. Bunlardan biri KB emeklilik sir-
keti (ylizde 51 Sloven sirketi yiizde 49 Komerciyalna Banka — Makedonya)
ve digeri NOV emeklilik sirketi (ylizde 51 Sloven NLB emeklilik sirketi
yiizde 49 NLB Banka — Makedonya)’.

31 Aralik 2010 tarihi itibari ile 2. Ayak emeklilik fonlarindaki {iye
say1s1 266.970’a ulasmistir. Ayni tarih itibari ile bu fonlarda biriken meblag
12 milyar 441 milyon denar yada yaklasik 203 milyon avrodur®.

Ikinci ayaga kayithi her iiyeden yapilan emeklilik kesintileri dzel

3 Devlet her ¢alisaninin maasindan gelecekteki emeklilik maast i¢in %19 kesinti
uygulamaktadir.

4 MAPAS, http://www.mapas.gov.mk/WBStorage/Files’ZAKON ZA
ZADOLZITELNO KAPITALNO FINANSIRANO PENZISKO OSIGURUVANE
april 2002.pdf

5 MAPAS, http://www.mapas.gov.mk/?ItemID=E132CBFDD670D441B2522CB6222E
826A

6 MAPAS, http://www.mapas.gov.mk/?ItemID=B312D2F70A844B4EA7A976BEFF39
8511
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emeklilik sirketlerinin kurdugu emeklilik fonlarinda birikmekte ve bu var-
liklar (meblaglar)bir saklayici bankada tutularak yatirima yonledirilmekte-
dir..

Bilinmesi gereken 6nemli bir husus da, emeklilik sirketin varliklar
tamamen o sirketin kurdugu emeklilik fonu varliklar1 ayridir. Bu, emeklilik
sirketi zarar da etse emeklilik fonunda bulunan varliklarin teminat altinda
oldugunu gosterir.

Calisanlardan kesilen bu kesintiler ayri bir saklayici bankada birik-
mektedir. Biriken bu kesintileri emeklilik sirketleri belirli yatirim araglarini
kullanarak isletmektedir. Emeklilik fonlarinda biriken bu kesintiler en ¢ok
depozito ve hazine senetleri gibi araglara yatirilmaktadir. Ad1 gecen yati-
rimlarin kanuna uygun olarak yatirilip yatirilmadiginin denetimi, dogrudan
Makedonya Bagbakanligina bagli emeklilik Fonlar1 denetleme ve diizenle-
me birimi (MAPAS) tarafindan yapilmaktadir.

Emeklilik fonlari, tiyelerin emeklilik tasarruflarini ve buna bagli ola-
rak gelecekteki emekli ayliklarini arttirmak i¢in sigortalinin tasarruflari-
n1 yatinm amaciyla kullanmaktadir. Emeklilikte, bu tasarruflar emekliye
yasam yillig1 olarak geri donmektedir. Bu nedenle 6zel emeklilik fonla-
r1, calisma ve kazang esasina bagl belirli katkili planlardan olusmaktadir.
Ozel emeklilik fonlari, iiyelerinin sahibi oldugu kar amaci olmayan orga-
nizasyonlardir. Katkilar, iiyeler adina yatirima yonlendirilmekte ve emek-
lilik fonunun fonksiyonlar1 disaridan firmalarca yerine getirilebilmektedir.
Emeklilik maasina hak kazanildiginda, tiyeler bir yasam yillig1 almaktadir.
Odenecek yillik, iiyenin bireysel hesabinda biriken tasarruflara gére hesap-
lanmakta ve cinsiyet ayrimi yapilmamaktadir. Bireysel hesaplarda biriken
tasarruflar, faydalanicilara 6denebilmekte ya da miras yoluyla aktarilabil-
mektedir. S6z konusu emeklilik fonu modeli, mesleki emeklilik planlarina
benzemekle birlikte, farkliliklar da tasimaktadir.”

Emeklilik fonunun durumu hakkinda tiyelerin diizenli olarak bilgi-
lendirilmesi gerekmektedir. Bir fonda en az 2 yil kalan {iye, bagka bir fona
ticret 9demeden transfer olabilmektedir. Diger durumlarda ise tiyelerden 15

Eur gecis ticreti alinmaktadir®.

7 Kidric,Dusan, “An overview of pension, labor market and financial market reforms in
southeastern Europe” World Bank publications, 2008, s.44

8 MAPAS, http://www.mapas.gov.mk/?ItemID=44C7E2EE36DAAF4C9B55162626B0
54EC
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Yeni sistem yukarida da bahsettigimiz gibi, MAPAS tarafindan de-
netlenmektedir. Bu baglamda, emeklilik fonlar1 finansal kuruluslar olup,
finans ve sermaye piyasalarina bir ¢cok yonden baghdir. Finansal kurumlar,
bir ¢ok alandan getirileri tek bir ¢at1 altinda saglamakla birlikte, yeni ve zo-
runlu emeklilik sisteminde, ihtisaslagsmis ve 6zerk denetleme birimi bulun-
maktadir. Yeni bir ihtisas birimi, emeklilik sisteminde insanlarin giiveninin
olugmasina yardim etmektedir. Makedonya’da emeklilik fonlar1, seffaflik
ve bilgi saglamak amaciyla denetlenmektedir. Fon iiyeleri, kendi emeklilik
fonlarindan bilgi alabilmektedir. Bunun i¢in fon iiyelerinin, fonun faaliyet-
leri ve finansal yonetimi konusunda diizenli olarak bilgilendirilmeleri sart
oldugundan her bir fon {iyesi, en azindan yillik olarak bireysel hesabina
iliskin bildirim almaktadir. Ayrica halk da denetleyici birimden herhangi
bir emeklilik fonu hakkinda bilgi edinme hakkina sahiptir. Bu baglamda;
emeklilik fonlari, y1llik denetim raporlarinin 6zetlerini yaymlamak zorun-
dadir. Fon, yatinm faaliyetlerinin kar ve zararlarin1 ve masraflarinin ma-
liyet etkinligini gosteren rakamlar1 agiklamaktadir. Yatirnm performansi,
varliklarin piyasa degerlerindeki esas getirisi ile dl¢lilmesi gerekmektedir.
Maliyet etkinligi gostergeleri; yatirim, i¢ faaliyetler ve harici hizmetler i¢in
yapilan harcamalardan olusmaktadir. Onemli bilgi kaynag1 olan denetleyici
birim, kamu kayitlarint muhafaza etmek zorundadir®.

9 MAPAS, http://www.mapas.gov.mk/?ItemID=69B903FAO0D376E4CBF13A30E2934A
962
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NLB Emeklilik Sirketinin Yatirim Portfoyii
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KB Emeklilik Sirketinin Yatirim Portfoyii
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Zorunlu Emeklilik Fonunda Uye Sayis1 ve Sirketlere gore

dagilim
Zorunlu Goniillii Zorunlu Toplam
Emeklilik
Fonu » [ Atanmis Gegici Toplam

%’ % Uyeler | Atanmis

& 2 Uyeler
30.09.2010
NLBm! 31.187 54.831 31.600 4.032 90.463 | 121.650
KBPm? 37.162 58.299 36.182 4.734 99.215 | 136.377
TOPLAM 68.349 113.130 67.782 8.766 189.678 | 258.027
31.12.2010
NLBm 31.350 57.945 32.627 4.161 94.733 [ 126.083
KBPm 37.259 61.386 37.339 4.903 103.628 | 140.887
TOPLAM 68.609 119.331 69.966 9.064 198.361 | 266.970

* Kaynak: MAPAS www.mapas.gov.mk

2011 y1l1 baz alindiginda 2.ayakta yer alan ¢alisanlarin yas ortalamasi

32°dir'®. Yukarda bahsettigmiz emeklilik yasina ortalama olarak 30

yil kadar bir siirenin oldugunu gérmekteyiz. Bu nedenle siirekli biriken

meblag yatirima yonledirilmekte ve eski sisteme gore ¢alisana daha

ylksek emeklilik geliri getirecegi tahmin edilmektedir.

fkinci ayaga tabi ¢alisanlar (bireyler) emeklilik yasini1 doldurdugunda

emeklilik maasinin %65’ini devlet fonundan, %35’ini ise oOzel

emeklilik fonundan alacaktir.

ikinci ayagin 6nemini ve vatandaslara sagladig1 avantajlara deginmek

10 MAPAS, http://www.mapas.gov.mk/?ItemID=664C4A64A55D3E43AD0OBA9DSF25

E5898
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gerekirse: Bildigimiz gibi lilkemizde dogurganlik orani azalmakla
beraber yasli niifus gen¢ niifusa oranla artis saglamaktadir. Bu yiizden,
birinci ayak yani emeklilik kesintilerinin ve emeklilik maaslarini
sadece devlet tarafindan yapildigi bir durumda uzun vadede toplanan
emeklilik fonlar1 mevcut emeklilere maas vermek i¢in yetmeyecek
ve biitce artarak acik verecektir. Halbuki yilizde 35°lik kisim o6zel
emeklilik fonuna giderse, emeklilik fonlar1 bu meblagi 20-30 yil
calistiracagi i¢in kar elde edecek ve toplanan miktar dogru yatirim

kararlar1 neticesinde artacaktir.
Goniillii Emeklilik (I"Jg:iincii Ayak)

Goniillii (bireysel) emeklilik, bir iste calisip emeklilik kesintisi
yapilan vatandaslarin ileriki donemde (emeklilik doneminde) daha fazla
gelir elde etmesine olanak saglamaktadir. Birey normal emeklilik maas1 ya-
ninda bireysel emeklilik fonundan 6zel olarak kendi hesabina yatan tutari
da emeklilik maas1 olarak alabilecektir!!.

Ikinci olarak, calismayip emeklilik kesintisi yapilmayan is-
sizlerin goniillii emeklilik hizmeti sunan sirketlere basvurup sahsi hesap
actirarak bu sisteme dahil olabilmektedir. 18 yasini1 doldurmus ve issiz ki-
siler (kira ve benzeri gelirleri olanlarin yani sira, bir yerde calisip emeklilik
kesintisi yapilmayan yani igsiz olarak gorlinen bireyler) emeklilik sirketle-
rinde bireysel hesap actirarak geleceklerini giivence altina alabilirler.

Burada unutulmamasi gereken bir husus da ev hanimlarinin da
bu sisteme dahil olabilecegidir. Ayrica, isverenler kendi ¢alisanlarini mo-
tive temek daha verimli hale getirmek i¢in emeklilik semas1 adi altinda
calisanlarina bireysel emeklilik hesabi agtirarak belli bir meblagi is¢ilerin
hesabina yatirabilme olanagina sahiptir. Biitiin bunlar, personel vergisinden
muaf tutulacaktir. Kisaca, sirket 6deyecegi personel vergisi yerine ¢alisa-
nin 6zel emeklilik hesabina ayni tutar1 yatirarak kendi is¢isini daha verimli
hale getirebilir.

11 MAPAS, http://www.mapas.gov.mk/?ItemID=A4C4D422F290FE4FBBE450B99E84
EBI15
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Goniilli emekliligin ¢calisma mantig1 ikinci basamaktaki zorunlu
emeklilige benzemektedir. Bu alanda faaliyette bulunmak isteyen emek-
lilik sirketleri, lisans almak i¢in Emeklilik Fonlar1 Denetleme Ajansina
(MAPAS’a) bagvurarak 60 giin i¢inde olumlu veya olumsuz cevap almak-
tadirlar. Goniilli emeklilik lisansi alan emeklilik sirketleri yukarida bahse-
dilen issiz, ev hanimi, ¢alisan ancak daha fazla emeklilik maas1 arzusun-
da bulunan vatandaslara emeklilik hizmeti gotiirmektedir. Burada 6nemle
vurgulanmasi gereken bir konu da; Emeklilik sirketleri bireylerden topla-
diklar1 fonlar1 sirketin kendi sermayesi ile birlestiremez. Toplanan bu fon-
lar saklayici ad1 altinda anlagma yapilan ulusal bir bankada tutulmaktadir.
Emeklilik sirketi bu fonlar1 degerlendirilmesi noktasinda borsada hisse se-
nedi, devletin ¢ikardig1 hazine bonosu, banka mevduatlari veya yurtdisinda
yatirim yaparak fonlarin kar etmesini diisiinmek zorundadir.

Ikinci siitunda (zorunlu emeklilikte) briit maasin yiizde 18’ zorunlu
olarak emeklilik kesintisine ayrilmaktaydi, bunun ytiizde 65°1 devlet fonuna
yiizde 35’1 6zel emeklilik fonlarina aktarilmakta. Bireysel emeklilik tama-
men goniillii oldugu i¢in bdyle bir sinirlama s6z konusu degildir. Gontilli
emeklilik faaliyeti sunan sirketlerde bireysel hesap agtiran vatandas, bir
azami veya asgari sinir olmadan her ay istedigi miktar1 bu hesaba yatira-
bilir. Ornegin, bireyin biitcesine bagli olarak bir ay 500 denar veya ikinci
ay 1000 denar yatirma imkani vardir. Hatta her ay yatirma zorunlulugu da
yoktur.

Peki, bireysel emeklilik fonlarina yatirilan bu paralar1 vatandas ne
zaman kullanacak veya ne zaman geri alacak sorusu akillara gelebilir. Ma-
kedonya emeklilik yasasina gore, emeklilik yas1 kadinlar i¢in 62, erkeler
icin 64 olarak belirlenmistir. Bireysel emeklilik sistemi, bireyin hesabinda
toplanan miktar1 kanunun 6ngordiigii yasin on yil 6ncesine daha dogrusu
kadinlar 52 yasinda erkekler 54 yasinda ¢ekebilecektir'2.

Bu yasa gelmis birey, emeklilik fonunda birikmis sermayesini
isterse bir defadan ¢ekebilir veya o sermayeyi yillara yayarak emekli maasi
olarak alabilecektir.

12 MAPAS, http://www.mapas.gov.mk/WBStorage/Files’ZAKON ZA
DOBROVOLNO KAPITALNO FINANSIRANO PENZISKO OSIGURUVAWE]1].
pdf
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SONUC

Yapilan uzun vadeli projeksiyonlarin gosterdigi en onemli ve
dikkat edilmesi gereken durumun dogum oranlarini azalmasi ve yasam
siirelerinin uzamasi, PAYG sistemine bagimli olan Makedonyada
ileride biiyiik sorunlara yol acabilecegini onceden farketmesi ve
emeklilik sisteminde reforma gitmesi, bana gore Makedonyanin
bagimsizlik ilanindan sonra aldigi en iyi ve isabetli kararlardan
biridir.

Yeni sistemin kisa vadede sonuglar1 goriilmese de, uzun vadede
Makedonyanin ekonomisini biiyiik bir yiikiin altindan kurtaracagindan
hi¢ siiphe yoktur. Bu sistemle emekliye ayrilacak kisiler hem devlette
hem de 6zel emeklilik fonlarindan birer maas alacak ve emeklilik
zamanini daha yiiksek standatlarda yasayacaktir.

Heniiz kanun hazirlanma agamasinda olmasina ragmen, 6zel emeklilik
maas 0demelerini biiyiik ihtimalle sigorta sirketleri gergceklestirecektir.
Emeklilik yasinizgeldiginde emeklilik sirketleribireysel hesabinizdaki
miktar1 sigorta sirketlerine devrederek, sigorta sirketlerinden farkl
programlar ¢er¢evesinde maaslar ¢ekilebilecektir.

Ayni sekilde onlimiizdeki yillarda sisteme entegre olacak olan
multi-fonlar denilen farkli yatirim araclari, bireylerin yatirimlarini
kendi tercihleriyle yonlendirebilecek. Her birey cok riskli, az riskli
ve risksiz yatirim araglarina birikimlerini yatirabilecek olmasi,
sistemin daha seffaf ve bireye odakli olarak c¢alismasini daha da

pekistirecektir.
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- Bu dergide yayinlanan makale ve yazilar kaynak gosterilmek sartiyla
iktibas ve atif seklinde kullanilabilir.
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